The Gospel of Luke, Teacher’s Guide
Lesson 25: Temple Confrontations and the Olivet Discourse
Luke 20:1-21:38

Teaching Aim (Teacher Orientation)

This lesson carries unusual doctrinal weight, and the teacher should prepare with extra care and
prayer. Two chapters of escalating temple confrontation lay bare the identity of Jesus: He is the
beloved Son the tenants kill, the cornerstone the builders reject, the Lord whom David calls
Lord, and the One who has authority to declare what belongs to God. Woven through these
confrontations are bedrock truths the church must hold firmly: the certainty of the bodily
resurrection of the dead against the Sadducees who denied it, Christ’s present reign at the right
hand of God in fulfillment of Psalm 110, and the rejection of the old covenant leadership with
the entrusting of God'’s vineyard to a new people in Christ. None of this may be softened or
muddied.

The heaviest task of this lesson, and the place where teachers most often go astray, is the Olivet
Discourse in Luke 21. The teacher must hold together two truths and keep them distinct. First,
much of what Jesus says, especially the words about Jerusalem surrounded by armies, the days
of vengeance, the people falling by the sword and led captive, and the city trampled by the
Gentiles (21:20-24), describes a near, historical judgment that “this generation” would actually
live to see (21:32), fulfilled in the Roman destruction of Jerusalem and the temple in AD 70.
Second, Jesus also points beyond that to the certainty of His final coming and the end of the
age. We must not collapse the two into one event, and we must firmly resist every attempt to
turn this passage into a datable calendar of the end. There is no warrant here for
premillennialism, for a secret rapture, or for date-setting. The call of the passage is to
watchfulness, faithfulness, and prayer in every generation, while we confess that Christ reigns
now and will certainly return to judge the living and the dead.

Yet this lesson is not finally about settling controversies; it is about forming awake, devoted,
faithful hearts. The same Jesus who silences the scheming Sadducees notices a poor widow no
one else saw. The same Lord who foretells wars and persecutions tells His people not to be
terrified, promises them words and wisdom, and assures them that by endurance they will gain
their lives. Aim, then, at both targets: send students home surer of who Jesus is, of His
resurrection, His reign, and His return, and at the same time send them home more watchful,
more generous, more willing to render to God their whole selves, and less anxious about the
future because they trust the One who holds it.

Question 1

Student Question:



When the Sadducees, “who deny that there is a resurrection” (20:27), try to make the
resurrection look ridiculous, Jesus answers that those raised “cannot die anymore, because they
are equal to angels and are sons of God, being sons of the resurrection” (20:36), and that God “is
not God of the dead, but of the living, for all live to him” (20:38). What does this passage teach
about the certainty and the nature of the resurrection, and how does it correct both those who
deny life after death and those who imagine it as merely a continuation of this present life?

Commentary and Teaching Notes

Begin with the Sadducees, because they frame the first great doctrinal claim of the lesson. Luke
identifies them precisely as “those who deny that there is a resurrection” (20:27). They were the
wealthy, priestly, this-worldly party, holding only to the books of Moses and rejecting any hope
of life beyond the grave. Their riddle about a woman married to seven brothers in turn was not
a sincere question but a reductio, an attempt to make resurrection faith look ridiculous by
dragging it down into the assumptions of this present age.

Notice how Jesus answers. He does not merely assert the resurrection; He corrects their whole
imagination of it. Those who attain to that age and to the resurrection “neither marry nor are
given in marriage, for they cannot die anymore, because they are equal to angels and are sons
of God, being sons of the resurrection” (20:35-36). The resurrection life is not simply this life
stretched out forever, with the same arrangements and the same mortality. It is a transformed,
deathless existence. This corrects two errors at once: the error of the Sadducees who denied
any resurrection, and the error of imagining the world to come as merely a more pleasant
version of the present one.

Then Jesus grounds the resurrection in the very nature of God. At the burning bush God called
Himself “the God of Abraham and the God of Isaac and the God of Jacob,” long after those men
had died, and “he is not God of the dead, but of the living, for all live to him” (20:37-38). God
does not enter covenant with people only to let them perish into nothing. The God of the living
guarantees the future of His people. Even the scribes had to admit, “Teacher, you have spoken
well” (20:39).

Anchor this in the larger teaching of the New Testament. Scripture affirms one general
resurrection of the dead, both the just and the unjust, and a final judgment (John 5:28-29; Acts
24:15; 2 Corinthians 5:10). The Christian hope is not the immortality of a disembodied soul
drifting somewhere, but the resurrection unto life with God. Let students feel the comfort here:
those who die in the Lord are not lost; to God they live, and they will be raised.

Close pastorally. Many in any class carry grief, having buried parents, spouses, children, friends.
This passage is for them. The God of Abraham is still their God, and He is the God of the living.
The grave is not the end of the story for those who belong to Him.

Doctrinal / Christian Living Issues



® The certainty of the bodily resurrection of the dead, against the Sadducees who denied it
(20:27, 20:37-38; Acts 24:15)

¢ The transformed, deathless nature of the resurrection life, not merely a continuation of
present earthly arrangements (20:35-36)

® God as the God of the living, whose covenant guarantees the future of His people (20:38;
Exodus 3:6)

® The one general resurrection of both the just and the unjust, followed by final judgment
(John 5:28-29; 2 Corinthians 5:10)

* The comfort of the resurrection for those who grieve in hope (1 Thessalonians 4:13-14)

Discussion Prompts

e How does Jesus correct both those who deny the resurrection and those who imagine it as
merely this life extended?

e What does it mean that God is “not God of the dead, but of the living”?

¢ How does the certainty of the resurrection change the way you face grief and your own
mortality?

Question 2
Student Question:

Jesus repeatedly silenced people who came to Him with questions designed to trap rather than
to learn (20:20-26, 20:39-40). When you come to God'’s word, do you tend to come looking for
the truth that will change you, or for support for what you already wanted to do? What is one
area where you may have been reading Scripture to win an argument or quiet your conscience
rather than to be taught and corrected?

Commentary and Teaching Notes

This is the first self-examining question, and it grows directly out of the parade of hostile
questioners in chapter 20. Luke is blunt about their motives. The spies “pretended to be sincere,
that they might catch him in something he said, so as to deliver him up” (20:20). They were not
seeking truth; they were hunting for ammunition. The Sadducees came with a riddle, not a
request. In every case the issue was not the cleverness of the question but the condition of the
heart behind it.

Help students see themselves honestly in this mirror. It is entirely possible to read the Bible
diligently and still come to it the way the spies came to Jesus, looking for verses to support a
decision we have already made, or to quiet a conscience that is bothering us, or to win an
argument with a spouse or a brother in Christ. The same words can be approached as a teacher
to be obeyed or as a tool to be used.

Draw the contrast gently but clearly. James says we are to receive the word with meekness and
to be doers and not hearers only, lest we deceive ourselves (James 1:21-22). The honest heart



comes asking, what is true, and what must change in me. The dishonest heart comes asking,
how can | make this say what | already want. The first heart is taught; the second is hardened,
even while holding a Bible.

Move toward specific application. Ask each student to name an actual area, a relationship, a
habit, a financial practice, a grudge, where they suspect they have been reading Scripture to
defend themselves rather than to be searched by God. Encourage them to bring that area back
to the Lord this week with the prayer of Psalm 139:23-24, asking God to search them and lead
them.

Doctrinal / Christian Living Issues

e The difference between coming to Scripture to be taught and coming to it to win an
argument or excuse ourselves (James 1:21-22)

e That the condition of the heart, not merely the diligence of study, shapes whether we hear
God truly

¢ The danger of using the Bible as a tool to justify what we have already decided

* The call to receive the word with meekness and to submit to its correction (Psalm 139:23-
24)

Discussion Prompts

¢ |n what area might you be reading Scripture to defend yourself rather than to be corrected?

¢ How can you tell the difference in your own heart between an honest question and a self-
justifying one?

e What would it look like this week to come to God’s word ready to be changed?

Question 3
Student Question:

In the parable of the wicked tenants, the owner finally sends “my beloved son,” whom the
tenants kill so they can seize the inheritance, and Jesus declares that the owner will “give the
vineyard to others” and that “the stone that the builders rejected has become the cornerstone”
(20:13-17). What does this parable reveal about who Jesus is, about the rejection He knew was
coming, and about God entrusting His vineyard, His kingdom and people, to a new people in
Christ?

Commentary and Teaching Notes

The parable of the wicked tenants is one of the most pointed things Jesus ever said, and His
hearers knew it. The vineyard imagery comes straight from Isaiah 5, where the vineyard is Israel.
The owner sends servant after servant, the prophets, and the tenants beat and shame them.
Finally the owner says, “I will send my beloved son; perhaps they will respect him” (20:13).
Instead, the tenants reason, “This is the heir. Let us kill him, that the inheritance may be ours”



(20:14), and they throw him out of the vineyard and kill him. Jesus is openly telling the chief
priests and scribes both who He is, the beloved Son and heir, and what they are about to do, kill
Him.

Teach the title “beloved Son” with care. This is the same word spoken from heaven at Jesus’
baptism. He is not one more prophet in the line; He is the Son, the heir, of a different order
entirely than the servants who came before. The rejection of Jesus is therefore not merely the
mistreatment of another messenger but the climactic rebellion against God Himself, the killing
of the Son.

Then come to the consequence and the cornerstone. Jesus says the owner “will come and
destroy those tenants and give the vineyard to others” (20:16), and He quotes Psalm 118: “The
stone that the builders rejected has become the cornerstone” (20:17). Here is the great reversal.
The very stone the builders, the religious leaders, rejected God has made the foundation of His
new building. The vineyard, the place of God’s covenant people and work, is taken from those
who rejected the Son and entrusted to others, to all who come to Christ, Jew and Gentile alike.
This is the church, built on Christ the cornerstone (Ephesians 2:19-22; 1 Peter 2:4-8).

Be careful and precise here, and avoid two errors. This is not a statement that God is finished
with individual Jewish people, for the church was born among believing Jews and the gospel
goes to all. Rather, it is the end of the old covenant arrangement and leadership and the
establishing of God’s people in Christ, the one body made of all who belong to Him. The
kingdom is given to a people producing its fruits (compare Matthew 21:43).

Land the warning and the wonder. Jesus adds that everyone who falls on this stone “will be
broken to pieces, and when it falls on anyone, it will crush him” (20:18). The cornerstone is
either the foundation we build our lives upon or the stone we stumble over to our ruin. There is
no neutral relationship to the rejected and exalted Son. Invite students to make sure they are
building on Him.

Doctrinal / Christian Living Issues

e Jesus as the beloved Son and heir, distinct from and greater than the prophets who came
before (20:13; Hebrews 1:1-2)

¢ The rejection and killing of the Son as the climactic rebellion against God, foreknown by
Jesus

e  Christ as the rejected stone made the cornerstone, the foundation of God'’s new building
(20:17; Psalm 118:22; 1 Peter 2:4-8)

¢ The vineyard, God’s covenant people and work, entrusted to a new people in Christ, His one
body the church (Ephesians 2:19-22)

¢ The cornerstone as either foundation or stumbling stone, with no neutral ground (20:18)

Discussion Prompts



¢ How does this parable show that rejecting Jesus is rejecting God Himself?

e What does it mean that the rejected stone became the cornerstone, and that the vineyard
was given to others?

® Are you building your life on Christ the cornerstone, or stumbling over Him?

Question 4
Student Question:

When the spies tried to trap Jesus over taxes, He held up a coin bearing Caesar’s image and said,
“render to Caesar the things that are Caesar’s, and to God the things that are God’s” (20:25).
Caesar’s image was on the coin, but the image of God is stamped on you. What does it look like,
practically, to give God the things that are God’s, your whole self, this week, and where are you
tempted to give Him only a portion?

Commentary and Teaching Notes

The tax question was a trap with two jaws. If Jesus said pay no tax to Caesar, He could be
reported to Rome as a rebel; if He said pay it, He would seem to endorse the hated occupation
and lose the crowd. Jesus asks for a denarius and asks whose image and inscription it bears.
“Caesar’s,” they answer. “Then render to Caesar the things that are Caesar’s, and to God the
things that are God’s” (20:25). They marveled and fell silent.

This is a self-examining question, so move quickly from the clever escape to the searching
principle underneath it. The coin bore Caesar’s image, so it owed something to Caesar. But
every human being bears the image of God (Genesis 1:27). If what carries Caesar’s image is
owed to Caesar, then what carries God's image, you, your whole self, is owed to God. Jesus is
not merely settling a question about taxes; He is staking God's total claim on your life.

Affirm the legitimate place of civil obligation. Jesus does acknowledge a real, ordered duty to
government, which the New Testament develops elsewhere (Romans 13:1-7; 1 Peter 2:13-17).
Christians pay their taxes, honor lawful authority, and live as good citizens. But that ordered,
limited duty to Caesar is set within the unlimited, total claim of God on the whole person.

Press the application toward specifics. We are tempted to give God a portion, an hour on
Sunday, a slice of our income, a corner of our schedule, and to keep the rest for ourselves. But
God is not asking for a portion; He is asking for the coin that bears His image, all of you. Ask
students to name where they are tempted to render God only a manageable slice, and what it
would mean this week to render Him the whole self, body and soul, work and rest, money and
time.

Doctrinal / Christian Living Issues

¢ The legitimate but limited place of civil government and the Christian duty to honor it
(Romans 13:1-7; 1 Peter 2:13-17)



* Every person bearing the image of God and therefore belonging wholly to God (Genesis
1:27)

e God’s total claim on the whole self, not merely a religious portion of life (Romans 12:1)

® The ordering of all earthly loyalties under the supreme lordship of God

Discussion Prompts

® Since you bear God’s image, what does it mean to render to God the things that are God’s?
e Where are you tempted to give God only a portion of your life rather than the whole?
¢ How do we honor lawful authority while keeping God’s claim supreme?

Question 5
Student Question:

Jesus warns the people, “Beware of the scribes, who like to walk around in long robes, and love
greetings in the marketplaces and the best seats in the synagogues and the places of honor at
feasts, who devour widows’ houses and for a pretense make long prayers” (20:46-47). What
does this strong warning teach about the difference between true devotion to God and religious
performance, and why does Jesus reserve such severe judgment (“they will receive the greater
condemnation”) for those who use religion as a mask?

Commentary and Teaching Notes

Jesus’ warning about the scribes is startlingly severe, and the teacher should not soften it. He
describes men who love the visible trappings of religion: the long robes, the public greetings, the
best seats in the synagogues, the places of honor at feasts (20:46). Religion has become, for
them, a way to be admired. Worse, while making a show of long prayers, they “devour widows’
houses” (20:47), preying on the very people they were charged to protect. For this, Jesus says,
“they will receive the greater condemnation.”

Draw out the principle clearly. The danger Jesus exposes is not religious activity itself; it is
religion as performance, devotion turned into display, piety used as a mask for pride and even
for exploitation. The scribes had mastered the appearance of godliness while their hearts were
far from it. Jesus reserves His sharpest words not for the openly sinful but for those who use
religion to serve themselves while wearing the costume of holiness.

Notice the deliberate placement in Luke’s account. Immediately after warning about scribes
who devour widows’ houses, Jesus points to a widow giving her last two coins (21:1-4). The
contrast is intentional and devastating. The scribes take from widows while making long prayers;
this widow gives everything while making no show at all. God sees through the performance to
the heart in both cases.

Apply it honestly and without self-righteousness, since the love of recognition lives in all of us.
Ask students where they are tempted to perform their faith for the eyes of others, to enjoy



being seen as devout, to choose the visible service over the hidden one. The remedy is not to
stop serving but to do it before the Father who sees in secret (Matthew 6:1-6), seeking His
approval rather than the applause of people.

End with the sobering comfort of God’s perfect sight. Nothing is hidden from Him. He is not
impressed by robes and titles and long prayers, and He is not fooled by them. He honors the
humble, secret devotion the world overlooks, and He will hold accountable those who use His
name to serve themselves.

Doctrinal / Christian Living Issues

* The difference between true devotion and religion practiced as performance for human
admiration (20:46-47)

e God’s special concern for the vulnerable, including widows, and His judgment on those who
exploit them

¢ The greater condemnation reserved for those who use religion as a mask for pride and
exploitation

¢ The call to serve before the Father who sees in secret, seeking His approval rather than
human applause (Matthew 6:1-6)

* God’s perfect sight, which is neither impressed nor deceived by outward religious display

Discussion Prompts

¢ Why does Jesus reserve such severe judgment for religious performance and exploitation?
*  Where are you tempted to perform your faith for the approval of others?
e What would it look like to serve God this week in a way no one else would ever see?

Question 6
Student Question:

A poor widow put in “two small copper coins” while the rich “put their gifts into the offering box”
out of their abundance, and Jesus said she “put in more than all of them” because she gave “all
she had to live on” (21:1-4). Jesus measured the gift not by its size but by what it cost and what
it revealed about her trust. What does this say about how God sees your giving, and where might
God be inviting you to a deeper, more costly trust rather than a safe, leftover faith?

Commentary and Teaching Notes

The widow’s two coins is a quiet jewel set between two storms of confrontation. Jesus, watching
the temple treasury, sees the rich putting in their gifts and then sees “a poor widow put in two
small copper coins” (21:2). His verdict overturns every human way of measuring: “this poor
widow has put in more than all of them” (21:3). The rich gave out of their abundance; she gave
“out of her poverty” everything she had, “all she had to live on” (21:4).



Help students see what Jesus is actually measuring. He is not impressed by the amount but by
the cost and by what the gift reveals about trust. The rich gave what they would never miss. The
widow gave what left her with nothing but God. Her offering was an act of total dependence, a
declaration that she would trust the Lord for her next meal. That is why it weighed more in
heaven’s scales than all the larger gifts combined.

This is a self-examining question, so turn the mirror toward the class without manipulation. The
point is not that everyone must empty their bank account, but that God sees the heart behind
our giving. Much of our giving, of money, time, and energy, is comfortable; it comes from the
leftovers and costs us little. The widow's gift exposes how rarely we give in a way that actually
requires faith.

Connect giving to trust, because that is the deeper issue. Sacrificial generosity is finally a
statement about who we believe holds our future. When we cling to our resources, we are
quietly saying we must secure ourselves. When we give in a way that costs us, we are saying we
trust the God who feeds the birds and clothes the lilies to take care of us (Luke 12:22-31).

Invite a concrete, prayerful response. Ask students to consider one area, financial giving,
hospitality, time given to someone in need, where God may be inviting them past safe, leftover
faith into something that actually costs them and rests more fully on Him.

Doctrinal / Christian Living Issues

e That God measures giving by its cost and by the trust it reveals, not by its size (21:1-4)

e Sacrificial generosity as an expression of total dependence on God

e God’s sight, which sees and honors the hidden devotion the world overlooks

* The connection between how we hold our resources and whom we trust for our future
(Luke 12:22-31; 2 Corinthians 9:6-8)

Discussion Prompts

e What was Jesus actually measuring when He said the widow gave more than all the rest?

e Where is your giving comfortable, and where might God be calling you to give in a way that
costs you?

¢ How does sacrificial generosity express trust in God for your future?

Question 7
Student Question:

When David, by the Spirit, calls the Messiah “Lord” (“The Lord said to my Lord, Sit at my right
hand”), Jesus asks how the Christ can be both David’s son and David’s Lord (20:41-44). What
does this teach about the identity of Jesus as more than a merely human descendant of David,
and about His present session and reign at the right hand of God, begun when He ascended and
was seated as Lord and Christ?



Commentary and Teaching Notes

After His enemies fall silent, Jesus turns the tables and asks a question of His own. The scribes
say the Christ is the son of David, which is true as far as it goes. But Jesus quotes Psalm 110:1:
“The Lord said to my Lord, Sit at my right hand, until | make your enemies your footstool”
(20:42-43). Then He presses the riddle: “David thus calls him Lord, so how is he his son?”
(20:44). No one could answer Him.

Unfold the riddle, because its answer is the heart of who Jesus is. The Messiah is indeed David’s
descendant according to the flesh. But He is also more than that, for David, by the Spirit, calls
Him “my Lord.” A man does not normally call his own descendant his Lord. The only resolution is
that the Christ is both truly the son of David and truly David’s Lord, the divine Son who took on
flesh in David’s line. Jesus is gently pressing His hearers toward His full identity, not merely a
human king but the Lord Himself.

Teach Psalm 110 as one of the most important Old Testament texts for understanding Jesus. “Sit
at my right hand” speaks of the Messiah being exalted to the place of supreme authority beside
God. This is exactly where the New Testament says Jesus now is. After His resurrection and
ascension, He was seated at the right hand of God, and from there He reigns (Acts 2:34-36;
Hebrews 1:3, 1:13). Peter quotes this very psalm at Pentecost to declare that God has made the
crucified Jesus both Lord and Christ.

Guard the doctrine carefully against premillennial error. Christ is not waiting somewhere to
begin His reign at a future earthly enthronement. He is reigning now, seated at God'’s right hand,
with His enemies being put under His feet in the present age. The kingdom is not postponed; the
King is on His throne. We live now under the present lordship of the exalted Christ.

Bring it home to worship and confidence. The One who answered every trap in the temple, who
would be killed within days, is the Lord seated at God’s right hand. Our Savior is no mere teacher
or local hero; He is David’s Lord, reigning over all, and He invites us to live as glad subjects of a
King who is already on His throne.

Doctrinal / Christian Living Issues

e Jesus as both the son of David according to the flesh and David’s Lord, the divine Son in
human flesh (20:41-44; Romans 1:3-4)

e Psalm 110 as a key prophecy of the Messiah’s exaltation to God'’s right hand

e Christ’s present session and reign at the right hand of God, begun at His ascension (Acts
2:34-36; Hebrews 1:3)

¢ The kingdom as present reality under the reigning Christ, not a postponed earthly
enthronement (against premillennialism)

¢ The supreme authority and lordship of the exalted Jesus over all things

Discussion Prompts



¢ How can the Christ be both David’s son and David’s Lord?
e What does Psalm 110 teach about where Jesus is and what He is doing right now?
¢ How does Christ’s present reign at God’s right hand shape the way you live today?

Question 8
Student Question:

Jesus told His disciples that they would be handed over, persecuted, betrayed even by family, and
not a hair of
your head will perish,” and “By your endurance you will gain your lives” (21:12-19). When

”» o«

hated for His name’s sake, yet He promised, “I will give you a mouth and wisdom,

following Jesus has cost you something, in a relationship, at work, in your reputation, how have
you responded, and what would it look like to trust His promises and endure faithfully rather
than shrink back?

Commentary and Teaching Notes

Before the great events of the discourse, Jesus prepares His disciples for what following Him will
cost. He tells them they will be seized and persecuted, delivered to synagogues and prisons,
brought before kings and governors, betrayed even by parents and brothers and relatives and
friends, and hated by all for His name’s sake (21:12-17). He does not promise them an easy
road; He promises them a cross-shaped one.

Yet notice the remarkable promises folded into the warning. “I will give you a mouth and
wisdom, which none of your adversaries will be able to withstand or contradict” (21:15). “But
not a hair of your head will perish” (21:18). “By your endurance you will gain your lives” (21:19).
The promise of “not a hair of your head” does not mean no harm will ever touch them, since He
has just said some of them will be put to death (21:16). It means that nothing essential, nothing
of their true and eternal life, can be taken from those who endure in Christ. The body may
suffer; the soul is safe in His hands.

This is a self-examining question, so help students locate the cost of discipleship in their own
actual lives. For most of us in this place, the cost is not prison or death but smaller, real losses:
an awkward silence when we will not laugh at the joke, a relationship strained because we will
not compromise, a promotion missed, a reputation dented, family tension over our faith. These
are genuine costs, and our response to them reveals whether we are trusting Christ or
protecting ourselves.

Press on the question of endurance. Jesus does not call His people to a single heroic moment
but to patient endurance over a lifetime, which is why faithfulness must be kept up to the end
(compare Hebrews 3:14, Revelation 2:10). We do not earn our salvation by enduring, but the
faith that saves is the faith that perseveres and does not shrink back.

Encourage the class with the sufficiency of Christ. He promises His own wisdom and His own
keeping for those who follow Him into hard places. We are not asked to manufacture courage



on our own; we are asked to trust the One who gives us a mouth and wisdom, and who guards
our true life even when much is taken from us.

Doctrinal / Christian Living Issues

e The cost of discipleship, including persecution, rejection, and division, for the sake of Christ’s
name (21:12-17)

e  Christ’s promise to give His people wisdom and words in times of trial (21:15; Matthew
10:19-20)

¢ The safety of the believer’s true and eternal life even when the body suffers (21:18;
Matthew 10:28)

¢ The call to faithful endurance to the end as the mark of saving faith (21:19; Hebrews 3:14)

® The sufficiency of Christ to keep and strengthen those who follow Him into hardship

Discussion Prompts

¢ When following Jesus has cost you something, how have you responded?

e What does it mean that “not a hair of your head will perish” when some would be put to
death?

e Where do you need to endure faithfully right now rather than shrink back?

Question 9
Student Question:

In the Olivet Discourse Jesus says, “when you see Jerusalem surrounded by armies, then know
that its desolation has come near,” calls these “days of vengeance, to fulfill all that is written,”
foretells that the people “will fall by the edge of the sword and be led captive,” and that
“Jerusalem will be trampled underfoot by the Gentiles, until the times of the Gentiles are
fulfilled,” adding that “this generation will not pass away until all has taken place” (21:20-24,
21:32). He also speaks of “the Son of Man coming in a cloud with power and great glory”
(21:27). How should we rightly understand this passage: which words point to the historical
destruction of Jerusalem that “this generation” would actually live to see, and how does that
judgment differ from the final coming of Christ and the end of the age? How does a careful
reading guard us against turning these signs into a datable end-times calendar?

Commentary and Teaching Notes

This is the heaviest doctrinal question of the lesson, and the teacher should move through it
slowly, prayerfully, and clearly. The whole discourse begins with a concrete prompt: the
disciples admire the temple’s magnificent stones, and Jesus says, “the days will come when
there will not be left here one stone upon another that will not be thrown down” (21:6). They
ask, “when will these things be, and what will be the sign?” (21:7). The primary subject Jesus is
answering is the destruction of the temple and the city, which lay within the lifetime of His
hearers.



Walk through the clearest near-fulfillment language carefully, because Luke is especially plain.
Where Matthew and Mark speak of an “abomination of desolation,” Luke gives the
unmistakable meaning: “when you see Jerusalem surrounded by armies, then know that its
desolation has come near” (21:20). Jesus calls these “days of vengeance, to fulfill all that is
written” (21:22), warns those in Judea to flee to the mountains (21:21), and foretells that “they
will fall by the edge of the sword and be led captive among all nations, and Jerusalem will be
trampled underfoot by the Gentiles, until the times of the Gentiles are fulfilled” (21:24). This is
the language of a real, historical, military catastrophe, and it happened. In AD 70 the Roman
armies besieged Jerusalem, destroyed the temple so completely that Jesus’ words about the
stones came literally true, slaughtered or enslaved the people, and trampled the holy city. This is
what “this generation will not pass away until all has taken place” (21:32) refers to: the
generation then living would see the fall of Jerusalem, exactly as Jesus said.

Now make the crucial distinction that protects the whole passage from abuse. Jesus also speaks
of “the Son of Man coming in a cloud with power and great glory” (21:27), and of cosmic distress
and signs (21:25-26). The teacher should help students see that Scripture sometimes lays a near
judgment and the final judgment side by side, because the near, visible judgment on Jerusalem
is a foreshadowing and guarantee of the final, universal judgment to come. We must not
collapse the two into a single event, as though Christ returned bodily in AD 70. Nor may we
sever them entirely. The destruction of Jerusalem was a real coming of the Son of Man in
judgment within history; His final coming at the end of the age, to raise the dead and judge all
people, is still future and certain. The wisest teachers acknowledge that godly students differ on
exactly which verses point to which event, and humility is appropriate; what is not negotiable is
that both the AD 70 judgment and the final return of Christ are real.

Now build the guardrails, because this is where careless teaching does great harm. First, this
passage gives no warrant for premillennialism. Jesus is not predicting a future earthly thousand-
year reign; He is reigning now, and He speaks here of judgment, not of an earthly political
kingdom to be set up at His return. Second, there is no secret rapture here; Jesus’ final coming is
public, glorious, and unmistakable, “with power and great glory,” not a quiet snatching away.
Third, and most importantly, this passage forbids date-setting and end-times calendars. The
signs Jesus gives, wars, earthquakes, famines, persecutions, are described as things that will
happen throughout the age (“the end will not be at once,” 21:9), not as a coded countdown.
Every generation that has tried to read the headlines as a timetable for the end has been wrong,
and has disobeyed the very purpose of the passage.

Land on what Jesus actually intends. The point of the whole discourse is not speculation but
readiness. He ends not with a date but with a charge: “watch yourselves” so that the day does
not come upon you suddenly like a trap, and “stay awake at all times, praying” (21:34-36). The
fall of Jerusalem proved that Jesus’ words come true; therefore His promise of a final coming
will also come true; therefore the only sane response is faithful, watchful, prayerful living in
every generation. Keep both truths bright before the class: Christ reigns now at God’s right



hand, and Christ will certainly return to judge the living and the dead. We do not know the day.
We are not meant to. We are meant to be ready.

Doctrinal / Christian Living Issues

e The destruction of Jerusalem and the temple in AD 70 as a near, historical judgment that
“this generation” lived to see (21:6, 21:20-24, 21:32)

e Luke's plain identification of the crisis as Jerusalem surrounded by armies and trampled by
the Gentiles, fulfilled historically

®  The crucial distinction between the AD 70 judgment and the final, future, public coming of
Christ at the end of the age, without collapsing or severing the two (21:27)

¢ The rejection of premillennialism and any future earthly thousand-year reign; Christ reigns
now at God’s right hand

¢ The rejection of a secret rapture; the final coming is public, glorious, and unmistakable

¢ The firm rejection of date-setting and end-times calendars; the signs span the whole age and
are not a countdown (21:9)

e The certainty of Christ’s final return and the general judgment, calling for watchfulness,
faithfulness, and prayer (21:34-36; 2 Peter 3:3-13)

Discussion Prompts

e Which words in Luke 21 point clearly to the AD 70 destruction of Jerusalem that “this
generation” would see?

¢ How do we keep the destruction of Jerusalem distinct from the final coming of Christ
without severing them?

¢ Why does this passage forbid turning the signs into a datable calendar of the end, and what
does Jesus call us to instead?

Question 10
Student Question:

Look back across these two chapters, from Jesus’ authority in the temple, to the rejected
cornerstone, to the widow's coins, to His call to “watch yourselves” and “stay awake at all times,
praying” (21:34-36). Through all the confrontation and all the warning, Jesus is forming a
particular kind of heart in His people. Name one specific way you sense Jesus shaping you
through this passage. What is the single truth from Luke 20:1-21:38 that you most need to carry
into this coming week?

Commentary and Teaching Notes

Use this closing question to gather the whole sweep of these two chapters into a single
response. Jesus has stood in the temple as the rejected cornerstone and David’s reigning Lord,
has affirmed the resurrection of the dead, has staked God’s total claim on the whole self, has
honored a widow’s hidden devotion, has foretold both the fall of Jerusalem and His own



glorious return, and has called His people to stay awake and pray. Through all of it He is forming
a particular kind of disciple: clear-eyed about who He is, devoted without pretense, generous
without holding back, faithful under pressure, and watchful for His coming.

Resist the urge to introduce new material here. The aim is integration and personal response.
Give students space to name what God has actually stirred in them, whether it is fresh certainty
about the resurrection and Christ’s reign, conviction about giving Him their whole selves rather
than a portion, sober comfort about the future, or a renewed call to stay spiritually awake.

Press gently toward specificity. A vague resolve to be more watchful rarely changes a week. Ask
each person to name one concrete truth from these chapters and one concrete way they will
respond, perhaps a place to give more sacrificially, a relationship in which to render God His full
claim, or a daily rhythm of prayer that keeps the heart awake.

Close by lifting eyes to the Lord at the center of the passage. The temple whose stones would
fall is gone, but the cornerstone the builders rejected still stands, reigning at God'’s right hand,
and He is coming again. Let the final word be confident, watchful hope in the King who keeps His
word, both the word that fell on Jerusalem and the word that promises His sure return.

Doctrinal / Christian Living Issues

¢ Integration of the lesson’s themes: the resurrection, Christ as rejected cornerstone and
reigning Lord, God’s total claim, sacrificial devotion, and watchful readiness for Christ’s
return

¢ The transforming purpose of God's word, which aims at changed and watchful lives, not
merely informed minds (James 1:22)

e Personal response and obedience as the goal of studying Scripture

e Confident, watchful hope grounded in the reigning Christ who will certainly return (Luke
21:34-36)

Discussion Prompts

¢ What single truth from these two chapters do you most need this week?
e What is one concrete way you will respond, in giving, devotion, or watchfulness?
¢ How has this passage changed the way you see Jesus and the way you face the future?



