
The Book of Judges, Teacher’s Guide

Lesson 13: When There Was No King: Idolatry and Outrage

Judges 17:1–21:25

Teaching Aim (Teacher Orientation)

What is doctrinally at stake in this lesson is the question the whole book of Judges has been 
circling: who has the right to rule a human life. These chapters answer it by negation. When 
there is no king, when every person becomes his own final authority, the result is not freedom 
but Micah’s idol shop and Gibeah’s atrocity. The student must see clearly that the refrain 
‘everyone did what was right in his own eyes’ is not a quaint description of ancient anarchy but 
a diagnosis of the human heart in every age, including ours. Doctrine matters here because the 
text is exposing the bankruptcy of self-rule and pointing past itself to the need for a true and 
righteous King. That King is Christ, and we must teach this carefully. His kingdom is not a future 
earthly, political throne to be set up in some coming age; it is the reign He exercises now, 
established when His church began (Daniel 2:44; Mark 1:14–15; Acts 2:30–36; Colossians 1:13). 
Guard the student against any dispensational or premillennial detour that postpones His reign, 
because that postponement empties the present demand of the gospel, namely that we bow to 
Him as Lord today.

Equally at stake is the doctrine of the human heart and how it is changed. Israel did not need 
merely a better government; it needed a new heart. The old covenant could expose sin but 
could not write righteousness within. The new covenant promise of Hebrews 8:10–12, that God 
will put His law in our minds and write it on our hearts, is the answer Judges cries out for. This is 
not Calvinism’s irresistible reshaping of a passive soul, nor inherited guilt that dooms us from 
birth (Ezekiel 18:20); it is the gracious work of God in those who come to Him in trusting, 
obedient faith, who are buried with Christ and raised to walk in newness of life (Acts 2:38; 
Romans 6:3–4). The aim is to make the student feel the weight of self-rule and then run to the 
King who alone rules the heart rightly.

Finally, this lesson aims at the student’s spiritual formation by closing the whole book. After 
thirteen weeks in Judges, the student should not walk away merely informed about ancient 
Israel but pierced about himself. The capstone question deliberately turns the student back over 
the entire journey and asks for one named surrender. The goal is that the abstract truth, we 
need the King, becomes a concrete obedience this week, in the very area where the student has 
been doing what is right in his own eyes. The book was written for our instruction (Romans 
15:4); the teacher’s task is to let it instruct, convict, and bend the knee.

Question 1

Student Question:



Judges 17:6 and 21:25 frame these chapters with the refrain, ‘In those days there was no king in 
Israel; everyone did what was right in his own eyes.’ What does this verse teach us is the root 
problem behind all the idolatry and violence that follows, and why is doing what is right in our 
own eyes such a dangerous standard?

Commentary and Teaching Notes

The two halves of the refrain belong together and must be read together. ‘There was no king in 
Israel’ is the structural fact; ‘everyone did what was right in his own eyes’ is its moral 
consequence. The writer is not lamenting the absence of a particular human dynasty so much as 
the absence of any binding rule over the people’s lives. When no authority sits above a person, 
that person enthrones himself, and his own eyes become the measure of right and wrong. 
Judges shows you in story form what happens when a society and its members each privately 
crown themselves.

Notice that this is not the freedom modern people imagine when they hear ‘no king.’ We tend 
to think of autonomy as liberation. The book insists it is the opposite. The man who answers to 
no one above him becomes the slave of whatever is below him: his appetites, his fears, his 
convenience, his violence. Self-rule does not produce a garden; it produces Micah’s shrine and 
Gibeah’s night. The danger of doing what is right in our own eyes is precisely that our own eyes 
are not reliable judges of right. They are the eyes of a fallen heart that bends the standard to fit 
the desire.

This refrain also looks backward to a warning. In Deuteronomy 12:8 the Lord told Israel not to 
do ‘whatever is right in his own eyes,’ but to worship and live as He commanded. Judges 17:6 is 
the deliberate echo of a prohibition now ignored. The tragedy is not that Israel lacked 
instruction; it is that Israel had instruction and chose the self instead. Sin here is not ignorance 
but preference. The student should feel the difference, because we rarely sin because we do not 
know better; we sin because we want our own way more than God’s.

Above all, the refrain is a hole shaped like a need. The book ends without filling it. There is no 
king. The reader is left aching for a true ruler who can do what no judge has done, not merely 
rescue from enemies for a season but rule the heart so that the cycle stops. That ache is 
intentional. Scripture means to drive us forward, past Judges, past the failed kings who will 
come after, all the way to the King who reigns now and writes His law within.

Doctrinal / Christian Living Issues

 Distinguish carefully between the absence of a human king and the deeper absence the 
book exposes, the absence of God’s effective rule over the people’s hearts.

 Do not romanticize ‘no king’ as freedom; the text presents self-rule as bondage and chaos, 
not liberty.

 Connect 17:6 back to Deuteronomy 12:8 so students see Israel sinned against clear 
instruction, not in ignorance.



 Resist reading the refrain as merely a plea for the monarchy to come; even good kings could 
not finally cure this, which is why the ache points past them to Christ.

 Apply the principle personally: ‘right in his own eyes’ is the working creed of every 
unsurrendered heart, including the student’s.

Discussion Prompts

 Where in your own decision-making do you treat your own eyes as the final court of appeal 
rather than the revealed will of God?

 How would you explain to someone why self-rule, which sounds like freedom, actually leads 
to bondage?

 What standard outside yourself have you genuinely submitted to, and how do you know you 
have actually submitted rather than merely agreed?

Question 2

Student Question:

Micah built a shrine, made an idol, and hired a priest, then said, ‘Now I know the Lord will be 
good to me’ (17:13). Where have you been tempted to construct a convenient, self-designed 
version of faith and then assure yourself God is pleased, and how would you know the difference 
between worshiping God His way and worshiping a god of your own making?

Commentary and Teaching Notes

Micah’s religion is striking because it is so sincere and so wrong at the same time. He returns the 
stolen silver, his mother dedicates it to the Lord, and the result is a carved image and a 
household shrine. He installs his own son, then upgrades to a wandering Levite. Every step feels 
reverent. He even uses the right vocabulary. But the whole enterprise is built to suit Micah, on 
Micah’s terms, in Micah’s house, under Micah’s control. It is worship aimed at the true God by 
means God never authorized.

His conclusion is the heart of the warning: ‘Now I know the Lord will be good to me, because I 
have a Levite as my priest’ (17:13). Micah has reduced God to a transaction. Get the right 
religious furniture, secure the right religious professional, and the blessing is guaranteed. This is 
the abiding temptation of convenient faith: to treat worship as a mechanism we operate to 
obligate God, rather than as glad submission to a God who has told us how He will be 
approached.

The student should be helped to see how easily we do the same thing in subtler dress. We can 
assemble a faith out of the parts we like, keep it under our own roof and our own control, attach 
God’s name to it, and feel secure, all while never actually surrendering to His revealed will. The 
test is not sincerity. Micah was sincere. The test is whether our worship is shaped by God’s 
instruction or by our own preference.



Scripture answers the Micah problem in Jesus’ words to the woman at the well: ‘true worshipers 
will worship the Father in spirit and truth’ (John 4:23–24). Worship must be both heartfelt and 
according to truth, not heartfelt according to our own design. Micah had a kind of zeal but not 
truth. The lesson is not to worship less fervently but to bring our fervor under the rule of what 
God has actually said.

Doctrinal / Christian Living Issues

 Stress that sincerity does not sanctify unauthorized worship; Micah was earnest and still 
profoundly in error.

 Identify the transactional mindset in 17:13, religion as a mechanism to obligate God, as a 
counterfeit of true faith.

 Use John 4:23–24 to define acceptable worship as both in spirit and in truth, not one 
without the other.

 Warn against the do-it-yourself impulse: faith assembled from preferred parts and kept 
under personal control.

 Avoid a checklist legalism in correcting this; the issue is the lordship of God over how He is 
worshiped, not merely external rules.

Discussion Prompts

 What parts of your faith have you quietly designed to suit yourself rather than received 
from God’s word?

 How can sincerity actually disguise self-will in worship, and how do you guard against that in 
your own life?

 What would it look like this week to bring one area of your worship under what God has said 
rather than what you prefer?

Question 3

Student Question:

The young Levite left Bethlehem looking for a place, took Micah’s offer for room and board, and 
later let the Danites carry him off to a better position (17:7–13; 18:18–20). What does his career 
teach us about the corruption of religious leadership when it serves self rather than God, and 
what does faithful service to God require instead?

Commentary and Teaching Notes

The young Levite is a portrait of religious leadership gone hollow. He leaves Bethlehem ‘to stay 
wherever he could find a place’ (17:8–9). He is not on mission; he is job-hunting. Micah offers 
him silver, clothing, and food, and the Levite settles in. Later, when the Danites offer him a 
bigger congregation, a tribe instead of one household, he is ‘glad’ and goes (18:19–20). He 
carries no convictions that money and prospects cannot move.



What makes this so sobering is that the Levite belonged to the tribe set apart for the Lord’s 
service. The very office created to guard true worship has become a commodity for hire. He 
blesses whoever pays him. He sanctions whoever houses him. He gives Micah and then the 
Danites the religious legitimacy they crave, and he asks no questions about the idols he is 
tending. Self-serving religion will always find a professional willing to bless it.

The student should feel the warning to anyone who serves God publicly, and to all of us, 
because we are all tempted to let comfort and advancement, rather than faithfulness, set our 
course. The Levite never says anything false; he simply lets himself be carried wherever the 
better offer leads. Drift, not defiance, ruins him. That is how it usually goes with us too.

True service to God runs the opposite direction. It is anchored not in what the position offers 
but in what God requires. The faithful servant cannot be bought, because his loyalty is already 
spent. He asks first what is true and right, not what is comfortable and advantageous. Against 
the backdrop of this hired Levite, the call to serve God for God’s sake, and not for bread, shines 
all the brighter.

Doctrinal / Christian Living Issues

 Show that the Levite never speaks a falsehood; his sin is the drift of selling his service to the 
highest bidder.

 Note the irony that the tribe set apart to guard worship becomes the instrument that 
legitimizes idolatry.

 Apply broadly, not only to vocational ministers but to every believer tempted to let 
advancement set their course.

 Contrast hired service with faithful service, which is anchored in God’s requirements rather 
than personal gain.

 Caution against cynicism about all leaders; the point is self-examination, not suspicion of 
every servant of God.

Discussion Prompts

 Where are you tempted to let a better offer, rather than faithfulness, decide your direction?
 How do you tell the difference in yourself between serving God and serving your own 

advancement under God’s banner?
 Whose approval or provision has more power over your choices than it should, and how will 

you reorder that this week?

Question 4

Student Question:

The Danites took Micah’s idols by force and told him to be silent or lose his life (18:24–26). When 
have you seen, or felt in yourself, the way self-serving religion uses power to get its way, and 
what would it look like for you to lay down that kind of grasping?



Commentary and Teaching Notes

When the Danites take Micah’s idols, the encounter is almost a parody of religion and power. 
Micah and his neighbors chase after the armed company, and the Danites turn and ask, in effect, 
what is your problem. Micah’s answer is heartbreaking and absurd at once: ‘You took the gods I 
made, and my priest, and went away. What else do I have?’ (18:24). His whole security has been 
stolen because his whole security was a thing he made, a god small enough to be carried off on 
someone else’s shoulders.

The Danites’ reply is naked: be quiet, or angry men will fall on you and you will lose your life and 
your household (18:25). Might makes right. The stronger party simply takes the religion of the 
weaker and dares him to object. This is what self-serving faith becomes when it has soldiers: it 
stops asking what is true and starts asking what it can seize. The idols change hands not by 
conviction but by force.

There is a quiet exposure of idolatry here that the student should not miss. A god you can 
manufacture is a god someone else can confiscate. Whatever we make to give ourselves security 
can be taken from us, and we are left, like Micah, asking ‘what else do I have?’ The true and 
living God can be neither made nor stolen, and the one who belongs to Him has a security no 
army can carry away.

The application is to the grasping instinct in all of us. Self-serving religion uses whatever power it 
has, social, financial, emotional, even spiritual, to get its way and silence objection. The believer 
is called the opposite direction, to lay down grasping, to refuse to use power to seize, and to 
find his security not in what he can hold by force but in the King who holds him.

Doctrinal / Christian Living Issues

 Highlight the irony of Micah’s lament, ‘the gods I made’, a homemade god is no security at 
all.

 Name the Danites’ principle plainly: might makes right, religion seized by force rather than 
received by faith.

 Draw the lesson that a manufactured god can be confiscated, while the true God can be 
neither made nor stolen.

 Apply to the reader’s grasping instinct, the use of any power to get one’s way and silence 
objection.

 Avoid turning this only outward; the grasping diagnosed here lives in ordinary hearts, not 
just armed tribes.

Discussion Prompts

 What ‘security’ in your life could be taken from you, leaving you to ask with Micah, ‘what 
else do I have?’



 Where do you use power you have, even small power, to get your way and quiet those who 
object?

 What would it look like to lay down grasping this week and rest your security in the King 
instead?

Question 5

Student Question:

Throughout these chapters people repeatedly invoke the Lord’s name (17:13; 18:6; 19:18) while 
doing exactly as they please. What does this teach us about the difference between using God’s 
name and submitting to God’s rule, and how does Scripture say true worshipers approach Him 
(John 4:23–24)?

Commentary and Teaching Notes

One of the most chilling features of these chapters is how freely the Lord’s name is spoken by 
people who are not submitted to Him at all. Micah is sure the Lord will bless him. The Levite tells 
the Danites their journey ‘is under the eye of the Lord’ (18:6). Travelers exchange the language 
of piety even as the night in Gibeah descends. God’s name is everywhere on their lips and 
nowhere on their lives. The words have become a veneer.

This is a sobering distinction: there is a vast difference between using God’s name and 
submitting to God’s rule. We can pray, bless, invoke, and quote, all while doing exactly as we 
please. The name becomes a tool to baptize our own decisions rather than a Lord who governs 
them. Scripture treats this as no small thing; the Lord will not hold guiltless the one who takes 
His name in vain, and vanity here is not only profanity but emptiness, His name attached to a 
heart that does not obey Him.

Jesus exposes the same gap when He says, ‘Why do you call me Lord, Lord, and do not do what I 
say?’ (Luke 6:46). The mouth and the life can run in opposite directions. The student must test 
himself here, because this sin is congenial to religious people. We are fluent in the vocabulary. 
The question is not whether we say the right words but whether we have actually bowed.

John 4:23–24 sets the standard: the Father seeks worshipers in spirit and in truth. That is 
worship that is both inwardly real and outwardly conformed to what is true. Micah’s crowd had 
neither; they had performance. The remedy is not to stop speaking God’s name but to bring the 
life under the name we speak, so that calling Him Lord is the confession of a heart that has 
actually surrendered the throne to Him.

Doctrinal / Christian Living Issues

 Distinguish sharply between invoking God’s name and submitting to God’s rule; these 
chapters are full of the former and empty of the latter.



 Connect to taking the Lord’s name in vain as emptiness, His name on a life that does not 
obey Him.

 Use Luke 6:46 to confront the gap between calling Christ Lord and doing what He says.
 Define true worship by John 4:23–24, both in spirit and in truth, as the standard these 

chapters fail.
 Warn that this sin is especially congenial to religious, churchgoing people fluent in the right 

vocabulary.

Discussion Prompts

 Where do you speak God’s language fluently while quietly keeping the throne of your life for 
yourself?

 What is one decision recently where you attached God’s name to a choice you had already 
made for your own reasons?

 How would your week look different if calling Jesus ‘Lord’ meant actually doing what He says 
in the area you most resist?

Question 6

Student Question:

Judges 19 records the outrage at Gibeah with deliberate restraint, yet refuses to hide the horror. 
As you sit honestly before this account, where do you see in your own heart the same seeds (the 
same disregard for others, the same willingness to sacrifice someone weaker for your own 
comfort) that, left unchecked, grow into such evil?

Commentary and Teaching Notes

Judges 19 must be handled with great gravity and great restraint, exactly as the text itself 
handles it. The writer does not linger on the horror for its own sake. He reports the night at 
Gibeah soberly, lets the abuse and death of the concubine stand as the unspeakable thing it is, 
and refuses either to hide it or to sensationalize it. We must do the same: name the sin 
honestly, treat the victim with dignity, and never present any of it as approved by God. The book 
records this as a warning, not a pattern.

What makes Gibeah so devastating is that it happens in Israel, among the covenant people, in a 
town that should have been safe. The Levite avoided a foreign city precisely to find safety 
among his own, and it was among his own that the evil occurred. The point is unmistakable: 
when everyone does what is right in his own eyes, the people of God become indistinguishable 
from, and even worse than, the nations around them. The covenant name on the door changes 
nothing if the heart inside is unruled.

The text presses us toward honest self-examination rather than comfortable distance. It is 
tempting to read Gibeah as the sin of monsters utterly unlike us. Scripture will not allow that 
exit. The same seeds that flowered into atrocity, the disregard for the weak, the willingness to 



sacrifice another for one’s own safety (notice the men inside the house bargaining over who 
would be pushed out into the dark), live in ordinary hearts. The difference between us and 
Gibeah is often only restraint and circumstance, not a different kind of heart.

This is the hardest mirror in the book, and it is meant to break our self-confidence. We do not 
drift upward. Left to ourselves, with no King ruling the heart, the trajectory runs toward the 
threshold of Gibeah. The honest student does not respond to this chapter by congratulating 
himself that he would never; he responds by crying out for a King who can rule and remake the 
very heart that, untended, is capable of such things.

Doctrinal / Christian Living Issues

 Handle with restraint, mirroring the text; name the evil and honor the victim without 
dwelling on graphic detail.

 Make absolutely clear God does not approve this conduct; Scripture records it as warning, 
not pattern (Romans 15:4).

 Underline that the horror occurs in Israel, among the covenant people, where it should have 
been safe.

 Resist the comfortable distance that reads Gibeah as the sin of monsters unlike us; press 
honest self-examination.

 Identify the transferable seeds, disregard for the weak and willingness to sacrifice another 
for one’s own comfort.

 Treat the concubine with dignity and gravity as a real person sinned against, not merely a 
plot device.

 Let the chapter drive students to the need for a King who can rule and remake the heart, 
not to self-congratulation.

Discussion Prompts

 Where do you find in yourself a disregard for the weak or vulnerable that, unchecked, runs 
in a dark direction?

 When have you been tempted to secure your own comfort or safety at someone else’s 
expense?

 How does honestly facing the seeds of evil in your own heart change the way you cry out for 
Christ to rule you?

Question 7

Student Question:

Israel’s response to Gibeah was real grief and even assembly ‘as one man before the Lord’ (20:1), 
yet the war that followed nearly destroyed a tribe and ended in more rash vows and more 
bloodshed (chapters 20–21). What does this teach us about the limits of human outrage and 
human solutions when the heart itself has not been changed?



Commentary and Teaching Notes

Israel’s reaction to Gibeah begins with something that looks promising. The tribes gather ‘as one 
man before the Lord’ (20:1). There is genuine grief and genuine outrage at the atrocity. For a 
moment it seems the nation will at last act rightly together. The student should credit what is 
real here: the horror was met with real moral revulsion, and evil should provoke exactly that.

But watch how quickly even righteous outrage, in unruled hearts, curdles. The war against 
Benjamin becomes a near-extermination of a whole tribe. Then, having sworn rash oaths in their 
zeal, the Israelites are horrified at what their own vows will cost and scramble to undo them 
through still more bloodshed and the seizing of women for wives (chapter 21). The cure 
becomes its own catastrophe. Outrage without a changed heart simply produces new wreckage 
in a different direction.

This teaches the limits of human solutions. Israel’s problem was never merely that it lacked 
sufficient anger at evil; it lacked a ruled heart, and so even its anger went wrong. We make the 
same mistake when we assume that if we just feel strongly enough about a wrong, our response 
will be righteous. But zeal poured out of an unchanged heart, however justified the initial grief, 
tends to overcorrect, to harden, and to harm. Good intentions and strong feelings are not the 
same as a heart under God’s rule.

The chapter quietly insists that the nation cannot save itself by its own outrage and its own 
machinery. It can grieve, gather, vow, and fight, and still end in shambles. This is the soil in 
which the longing for a true King grows, a King who does not merely rouse the people to act but 
rules and changes the heart from which all action flows. The student is meant to feel that 
human solutions, even sincere and energetic ones, are not enough.

Doctrinal / Christian Living Issues

 Credit what is genuine, real grief and moral revulsion at evil; outrage at atrocity is 
appropriate.

 Trace how unruled outrage curdles into near-extermination and then rash vows producing 
further harm.

 Teach the limit of human solutions, that strong feeling and good intention are not the same 
as a changed heart.

 Avoid the cynical conclusion that anger at evil is itself wrong; the failure is anger from an 
unruled heart.

 Point forward to the need for a King who rules the heart from which all action flows, not 
merely rouses to action.

Discussion Prompts

 Where has your own righteous-feeling anger overcorrected and caused harm you did not 
intend?



 How do you tell the difference between zeal that flows from a heart under God’s rule and 
zeal that merely flows from your feelings?

 What would it look like to bring even your justified outrage under the rule of Christ before 
you act on it?

Question 8

Student Question:

The book ends not with resolution but with the same refrain about no king and everyone doing 
right in his own eyes (21:25). When you reach the end of your own efforts to fix yourself by 
willpower and good intentions, where does that emptiness leave you, and to whom does it point 
you?

Commentary and Teaching Notes

Judges ends the way it has warned all along, with no resolution and the refrain ringing one last 
time: ‘In those days there was no king in Israel; everyone did what was right in his own eyes’ 
(21:25). After all the cycles, all the judges, all the bloodshed and grief, the book closes on the 
same diagnosis it opened toward. Nothing has been fixed. The reader is left in the emptiness, 
and that emptiness is the point.

This is where the book means to leave you: at the end of human effort, staring at a problem that 
judges could not solve, that outrage could not solve, that even sincere religion could not solve. 
Every internal resource has been spent and the heart is still unruled. Judges refuses to offer a 
tidy human answer because there is none. The emptiness is honest, and it is a gift, because it 
strips away every false hope and clears the ground for the only real one.

The student should be helped to recognize this emptiness in his own experience. When you 
reach the end of your willpower, your good resolutions, your fresh starts, and you find the same 
old heart still there, you are standing where Judges leaves Israel. That is not despair to be fled; it 
is a signpost. The end of yourself is the beginning of looking for a Savior. The book points, 
without naming Him yet, toward the One who can do what no judge could.

Read rightly, the closing verse is not bleak but expectant. It leaves the door wide open. There 
was no king then, but Scripture’s story does not stop in Judges. The ache it creates is answered, 
fully and finally, in the King who would come, reign, and rule the heart. The student should leave 
this question not in despair but in longing, ready to turn from the emptiness of self-rule to the 
fullness of Christ’s rule.

Doctrinal / Christian Living Issues

 Let the unresolved ending stand; do not rush past the emptiness, for the emptiness is the 
book’s intended effect.



 Connect the end-of-effort emptiness to the student’s own experience of failed willpower 
and fresh starts.

 Frame the emptiness as a signpost, not despair, the end of self that opens onto the need for 
a Savior.

 Read the final refrain as expectant rather than merely bleak; the open door points beyond 
Judges to the King.

 Resist any tidy human solution; the whole point is that no judge, outrage, or self-effort could 
cure the heart.

Discussion Prompts

 Where have you reached the end of your own efforts to change and found the same old 
heart still there?

 How might you treat that emptiness not as failure to flee but as a signpost pointing you to 
Christ?

 What false hope (a fresh start, more willpower, a better plan) have you trusted instead of 
the King who rules the heart?

Question 9

Student Question:

Judges leaves its readers with a deep, unanswered ache: ‘there was no king in Israel.’ Scripture 
answers that ache fully and finally in Christ, the true and righteous King. What do passages such 
as Daniel 2:44, Mark 1:14–15, Mark 9:1, Acts 2:30–36, and Colossians 1:13 teach about when 
and where His kingdom came, how He reigns now over His church, and why we must guard 
against expecting an earthly, political throne instead of the spiritual reign He already exercises 
over the hearts of His people?

Commentary and Teaching Notes

Here the whole book finds its answer, and it must be stated with care. Judges leaves a hole 
shaped like a true and righteous King. Scripture fills that hole in Jesus Christ. But we must be 
precise about what kind of reign He exercises and when. The Old Testament prophets foretold a 
kingdom that God Himself would establish. Daniel 2:44 declares that ‘in the days of those kings 
the God of heaven will set up a kingdom that shall never be destroyed,’ an everlasting kingdom 
established in the days of the Roman empire, not in some distant earthly age still to come. The 
timing is fixed by prophecy, and it has already been fulfilled.

Jesus came preaching exactly this: ‘The time is fulfilled, and the kingdom of God is at hand; 
repent and believe the gospel’ (Mark 1:14–15). He told His hearers, ‘there are some standing 
here who will not taste death until they see the kingdom of God come with power’ (Mark 9:1). 
That kingdom came with power at Pentecost, when His church began. Peter proclaims that God 
raised Jesus and seated Him on David’s throne, that He is ‘both Lord and Christ,’ reigning now at 



the right hand of the Father (Acts 2:30–36). Paul tells the Colossians that believers have already 
been delivered from the domain of darkness and ‘transferred into the kingdom of his beloved 
Son’ (Colossians 1:13). The kingdom is not future and earthly; it is present and spiritual, and 
Christ is reigning over it now.

This is why we must guard against the premillennial and dispensational error that postpones 
Christ’s reign to a future earthly, political throne in Jerusalem. That reading misreads the very 
ache Judges creates. Israel’s deepest need was never a better earthly government; it was a King 
who could rule the heart. To push Christ’s reign into the future is to leave the present heart 
unruled and to empty the gospel of its central demand, which is to bow to Him as Lord today. 
Christ reigns now. His kingdom is the church, His rule is over the hearts of His people, and 
citizenship in it comes not by nationality or by waiting for a coming age but through the 
obedience of faith, by which we are buried with Him and raised to walk in newness of life (Acts 
2:38; Romans 6:3–4).

And here the longing of Judges is finally and fully met. The King who reigns does what no judge 
could: He does not merely rescue from outward enemies for a season; He writes His law on the 
heart. The new covenant promise of Hebrews 8:10–12, ‘I will put my laws into their minds, and 
write them on their hearts,’ is the cure for a people who did what was right in their own eyes. 
He gives a ruled heart, the very thing Israel lacked. The idol can be carried off Micah’s shoulder; 
the law of God written within cannot be confiscated. This is the King the book has been crying 
for.

So this heaviest block lands as worship and as summons. The student should marvel that the 
dark ache of Judges has an answer with a name, a face, and a present reign, and should feel the 
demand that flows from it. If Christ is King now, then there is no neutral ground; either we do 
what is right in our own eyes, or we bow to Him. The whole book has been driving toward this 
choice. The right response is not to admire the doctrine but to submit to the King, today, in the 
actual rooms of our lives where we have been ruling ourselves.

Doctrinal / Christian Living Issues

 State plainly that Judges’ unanswered ache for a true King is fully answered in Christ, the 
righteous King.

 Fix the timing by prophecy: Daniel 2:44 sets the kingdom’s establishment in the days of the 
Roman kings, already fulfilled.

 Show from Mark 1:14–15 and Mark 9:1 that the kingdom was at hand and came with power 
within that generation, at Pentecost.

 Use Acts 2:30–36 and Colossians 1:13 to establish that Christ reigns now and believers are 
already in His kingdom.

 Guard explicitly against premillennial and dispensational readings that postpone His reign to 
a future earthly, political throne.



 Tie the new covenant of Hebrews 8:10–12 to the cure for self-rule, a heart with God’s law 
written within that cannot be stolen.

 Press the present demand: if Christ reigns now, the only options are self-rule or submission 
to Him today (Acts 2:38; Romans 6:3–4).

Discussion Prompts

 How does it change your daily life to know that Christ is reigning as King right now and not 
only in some future age?

 Where have you been waiting on God to act ‘someday’ as an excuse not to submit to His 
rule today?

 What does it mean for you that the King writes His law on your heart, where no idol or 
enemy can carry it off?

Question 10

Student Question:

Looking back over the entire book of Judges, from Othniel to this dark appendix, name one 
specific way the Lord Jesus, the true King, has been forming you through this study, and one 
concrete way you will submit to His rule this coming week.

Commentary and Teaching Notes

This capstone deliberately gathers the whole book into a single, personal surrender. You have 
walked from Othniel’s quiet faithfulness through Ehud’s daring, Deborah’s courage, Gideon’s 
fearful obedience, Jephthah’s tragic rashness, Samson’s squandered strength, and finally into 
the appendix of idolatry and outrage. Across every cycle the same truth has pressed in: the 
human heart cannot rule itself, and apart from God’s rule, even the strong and gifted unravel. 
The book has been forming you, not merely informing you.

The aim of this last question is to refuse abstraction. It is easy to close a study of Judges with a 
theological summary and an unchanged life. The book will not allow that; its final refrain indicts 
exactly that kind of self-ruled detachment. So the student is asked to name something specific: 
one way the King has been shaping him through these thirteen lessons, and one concrete act of 
submission this week. General admiration of the truth is itself a form of doing what is right in 
our own eyes; the King calls for actual obedience in actual rooms.

The teacher should help the student locate the area where he has most resisted the rule of 
Christ during this study, because that is usually where the Spirit has been working. Judges has a 
way of exposing the Micah-shrine and the Gibeah-seed in each of us. The honest student will 
know where his own eyes have been the standard. That is precisely the place to bow this week, 
in a named, doable act of surrender, not a vague intention.



And the tone of this surrender should be hope, not mere duty. The King who asks for our 
obedience is the King who writes His law on our hearts and rules us not as a tyrant but as the 
righteous Lord who loves us and gave Himself for us. To submit to Him is not to lose ourselves to 
another hard master; it is to be rescued at last from the cruelest master of all, our own unruled 
selves. The book that began in descending darkness ends, for the believer, in glad allegiance to 
the true King.

Doctrinal / Christian Living Issues

 Gather the whole book into one personal surrender; this is a capstone, not a fresh topic.
 Refuse abstraction; require a specific, named way the King has formed the student and a 

concrete act this week.
 Help the student locate the area of greatest resistance, often where the Spirit has been 

most at work.
 Frame submission as rescue from the cruelest master, our own unruled selves, not bondage 

to a new tyrant.
 Set the tone as glad allegiance and hope, the fruit of a King who loves and writes His law 

within.

Discussion Prompts

 Looking back over all of Judges, what one truth has the King most pressed into you, and how 
do you know?

 In what specific area have you most resisted Christ’s rule during this study, and what will 
surrender look like there this week?

 What single, concrete act of obedience will you take in the next seven days to bow to the 
King over an area you have been ruling yourself?


