
The Books of 1 and 2 Kings, Teacher’s Guide

Lesson 22: The Fall of Jerusalem and the Exile

2 Kings 23:31–25:30

Teaching Aim (Teacher Orientation)

The final lesson in Kings carries the heaviest emotional and theological weight of the entire 
series. The teacher’s first task is to establish clearly that the fall of Jerusalem is not a story about 
God’s failure or absence. It is the story of God’s patient, warned, just covenant judgment finally 
arriving after centuries of prophetic call to return. The exile is what Deuteronomy 28–30 
promised would happen if Israel persisted in covenant rebellion. The book of Kings has been 
telling this story from chapter 12 onward. The ending is the honest, terrible arrival of what God 
said was coming. Understanding this protects students from the spiritually dangerous reading 
that the exile shows God abandoning His people or losing control of history. He did not abandon 
them. He judged them, as He said He would, with the full weight of righteous covenant 
faithfulness.

The doctrinal center of Q9 is the survival of the Davidic promise through and beyond the exile. 
The last four verses of 2 Kings are not an afterthought; they are the theological hinge on which 
the entire ending turns. Jehoiachin alive, lifted from prison, seated at a king’s table, provided for 
every day: the Davidic line is not extinguished. God’s promise to David in 2 Samuel 7 was not 
conditional on the faithfulness of every subsequent Davidic king; it was an unconditional 
covenant commitment that God Himself would fulfill through the line of David. The exile nearly 
looks like the end of that promise. But the living Jehoiachin is proof that the line persists, and 
the New Testament announces that the line persisted all the way to Jesus of Nazareth, son of 
David, son of Abraham (Matt 1:1), in whom the kingdom promised to David is established at the 
right hand of the Father, reigning now over a kingdom that will never be destroyed (Dan 2:44; 
Acts 2:30–36; 1 Cor 15:25). There is no future earthly political restoration of national Israel in 
God’s redemptive plan. The kingdom arrived with Jesus. The church is the community of that 
kingdom, the new covenant people gathered from every nation. The exile is not an unsolved 
problem awaiting a political resolution; it is a resolved problem whose resolution is named 
Jesus.

The formation aim of this final lesson is to help students end the Kings series not in despair but 
in the deep, serious hope that comes from understanding what God has actually done. The fall 
of Jerusalem is real. The grief is real. The judgment is real and righteous. And the faithfulness of 
God that carries the Davidic line through the rubble and into the incarnation is equally real, and 
it is the last word.

Question 1

Student Question:



Read 2 Kings 23:31–24:7. In the final years of Judah, three successive kings (Jehoahaz, Jehoiakim, 
and Jehoiachin) are described, each doing evil in the sight of the LORD. The narrator has told this 
same story about king after king since 1 Kings 12. What does the cumulative repetition of this 
verdict across so many kings tell us about the nature of human sin without the transforming 
grace of God, and about why external political change is never sufficient to address the root 
problem?

Commentary and Teaching Notes

The final four kings of Judah, Jehoahaz, Jehoiakim, Jehoiachin, and Zedekiah, are each 
introduced with the same evaluative formula that has appeared for every king in Kings: ‘He did 
evil in the sight of the LORD.’ This formula is not a rhetorical tic; it is the narrator’s theological 
evaluation of each reign against the covenant standard of Deuteronomy. The repetition is 
cumulative and intentional. By the time the reader reaches these final kings, the formula lands 
with the weight of a long history of identical verdicts.

What the repetition reveals is the nature of the human problem. These are not uniquely wicked 
men in a generally upright history. They are the latest members of a long parade of kings who 
faced the same choice, had the same covenant resources available, heard the same prophetic 
warnings, and made the same catastrophic choice. The pattern of human sin apart from genuine 
transformation is exactly this: it repeats. Changed circumstances, changed personnel, changed 
political alliances, but the same root rejection of God’s lordship producing the same fruit of 
covenant failure.

The teacher should help students see that this is not pessimism about human nature but 
honesty about it. The biblical diagnosis of the human condition is that we are not merely 
confused or undereducated; we are oriented away from God in a way that external change 
cannot address. Josiah’s reform changed the external landscape of Judah dramatically, but it 
could not change the hearts of the people who would outlive him. The problem of human sin 
requires more than better kings and better laws and better religious programs; it requires the 
new birth, the indwelling Spirit, the new covenant written on the heart (Jer 31:33–34) that only 
Christ makes possible.

The comparison to current cultural and political patterns is available but should be handled 
carefully. The temptation is to apply this to partisan politics, which tends to generate more heat 
than light. The more piercing application is personal: where in your own life do you observe the 
same pattern recurring in different circumstances, and what does that tell you about what 
needs to change at a deeper level than behavior?

Doctrinal / Christian Living Issues

 The cumulative weight of the repeated evaluative formula as the narrator’s theological 
diagnosis of the human problem



 The nature of human sin as a root orientation rather than a set of discrete behaviors that 
can be corrected by external reform

 The distinction between external reformation (Josiah’s reform) and the heart 
transformation that only the new covenant can achieve

 The pattern of repetition in human sin as the honest biblical diagnosis rather than pessimism
 The connection between the failed kings of Judah and the universal human need for the 

redemption only Christ provides

Discussion Prompts

 Why do you think the narrator repeats the same evaluative formula for king after king rather 
than varying it, and what is the cumulative effect of hearing it again at the very end?

 What does the pattern of four successive kings all doing the same evil in different 
circumstances tell us about where the real problem lies?

 If external change, better leadership, and better circumstances cannot solve the root 
problem of human sin, what does that tell us about what we actually need?

Question 2

Student Question:

Jehoahaz reigns only three months before he is deposed by Pharaoh Neco. Jehoiakim is a vassal, 
then a rebel, then dead. Jehoiachin surrenders after three months. Each king’s failure is unique in 
its details but identical in its root: they did evil in the sight of the LORD. Looking at your own life 
honestly, where do you see a pattern that recurs in different circumstances but has the same 
root cause underneath it, and what does this passage suggest about what that root actually 
needs?

Commentary and Teaching Notes

The question of recurring patterns in individual life is one of the most pastorally productive 
questions in this lesson, and it requires the teacher to handle it with both honesty and 
compassion. Most adults, if they reflect carefully, can identify a pattern in their own lives, a 
recurring failure, a relationship dynamic that keeps producing the same painful outcome, a 
temptation that shows up wearing different costumes but always has the same face. The kings 
of Judah are a mirror.

The insight the text offers is that the root of these patterns is almost always spiritual rather than 
circumstantial. Jehoahaz did not fail because of unique external pressures; he failed for the 
same reason Jehoiakim and Jehoiachin failed, because the orientation of his heart was away 
from God. When we find ourselves in a recurring pattern, the question is not primarily ‘how do I 
manage this situation better?’ but ‘what is the orientation of my heart that keeps producing this 
fruit?’



The good news the teacher should introduce here is that the new covenant Jesus establishes is 
precisely the remedy for this root-level problem. God promises in Jeremiah 31:33 to put His law 
within His people and write it on their hearts. This is not a metaphor for better moral effort; it is 
a promise of transformation at the level where the recurring patterns are generated. The person 
in Christ, indwelt by the Spirit, is not merely trying harder to break the pattern; they have been 
given a new nature that is genuinely capable of producing new fruit (Gal 5:22–23).

The teacher should also note that recognizing the pattern is an act of grace. Many people spend 
years suffering from their own recurring failures without ever stepping back to name the pattern 
clearly. The Spirit uses the word of God, the counsel of faithful friends, and honest self-
examination to make visible what was previously unconscious. The gift of seeing the pattern 
clearly is the beginning of the work of change.

Doctrinal / Christian Living Issues

 The diagnostic value of identifying recurring patterns as pointing to root spiritual 
orientations rather than circumstantial bad luck

 The distinction between managing difficult situations and addressing the heart orientation 
that keeps generating them

 The new covenant promise of heart transformation as the biblical answer to the problem 
the kings of Judah illustrate

 The role of the Spirit in making recurring patterns visible as the beginning of genuine change
 The grace of honest self-examination compared to the self-protection of managing 

symptoms

Discussion Prompts

 What recurring pattern in your own life, a type of failure or relational dynamic that keeps 
showing up in different circumstances, might be pointing to a root orientation of the heart 
that needs to change?

 What is the difference between managing that pattern better and having it genuinely 
transformed at the root, and what would the second thing require?

 How has being in community with honest, faithful friends helped you see patterns in your 
own life that you could not see alone?

Question 3

Student Question:

Read 2 Kings 24:1–4 and 24:20. The narrator twice states that what happened to Judah came ‘at 
the command of the LORD’ and ‘because of the sins of Manasseh.’ What does it mean for a 
national catastrophe of this scale to be attributed directly to God’s command, and how does that 
understanding protect us from the false reading that the exile was simply the result of Babylon’s 
military superiority or Judah’s political miscalculations?



Commentary and Teaching Notes

The text’s attribution of the exile to God’s command is one of the most important theological 
claims in the passage. Second Kings 24:2–3 states: ‘The LORD sent against him bands of the 
Chaldeans and bands of the Syrians and bands of the Moabites and bands of the Ammonites, 
and sent them against Judah to destroy it, according to the word of the LORD that he spoke by 
his servants the prophets. Surely this came upon Judah at the command of the LORD, to remove 
them out of his sight, for the sins of Manasseh, according to all that he had done.’ God is not a 
spectator of Judah’s fall; He is the director of it.

This is a hard truth for modern readers who instinctively separate political and military history 
from divine action. The ancient Israelite worldview, which the biblical authors consistently 
articulate, does not permit that separation. God governs history. He raises up and casts down 
nations (Dan 4:17). He uses foreign powers as His instruments of judgment and of rescue (Isa 
10:5–7; 44:28–45:1). This does not make Nebuchadnezzar innocent; he acted from his own 
imperial ambitions and is himself accountable. But it does mean that his military success against 
Judah was not outside God’s governance.

The alternative reading, that the exile was simply the outcome of Judah’s military weakness and 
Babylon’s military strength, is the reading of someone who has left God out of the picture 
entirely. The Bible consistently refuses that reading. To treat historical events as explained 
entirely by natural causes without reference to God’s governance is a form of practical atheism, 
whether or not it presents itself as faithful.

For the teacher, the connection to the students’ own experience of painful events is important 
here. The same principle that governs the exile governs the losses, disappointments, and 
catastrophes that enter ordinary lives. This does not mean that every painful event is a specific 
punishment for a specific sin, which would be the error of Job’s friends. It means that no painful 
event is outside God’s awareness, governance, or redemptive intention. God is not surprised by 
your crisis; He is active within it.

Doctrinal / Christian Living Issues

 God’s active governance of history, including military and political catastrophe, as a 
consistent biblical claim

 The distinction between God directing events and human agents being morally innocent: 
Nebuchadnezzar is accountable for his actions even as God uses him

 The practical atheism of reading historical events as explained entirely by natural causes 
without reference to God

 The pastoral application: God’s governance of catastrophe in individual lives, without 
reducing every painful event to a specific divine punishment

 The prophetic word as the framework within which the exile is interpreted: ‘according to the 
word of the LORD that he spoke by his servants the prophets’



Discussion Prompts

 What does it mean that the exile happened ‘at the command of the LORD,’ and why is it 
important for the narrator to say this rather than simply attributing the fall to Babylon’s 
military superiority?

 How do you hold together God’s sovereign governance of events like the exile and the 
genuine moral responsibility of the human agents who carried it out?

 How does the principle that God governs even catastrophic events change the way you 
respond when something truly devastating happens in your own life or in the life of 
someone you love?

Question 4

Student Question:

It is tempting to read disaster in our lives, or in the lives of those we love, as simply bad luck or 
enemy action or the failure of human planning. Second Kings 24 insists that God’s governance is 
operative even in catastrophe. How does believing that nothing happens outside God’s 
governance, including painful and devastating events, change the way you respond to loss, 
disappointment, or apparent failure?

Commentary and Teaching Notes

The application of divine governance to individual loss requires the teacher to model a kind of 
theological confidence that does not minimize pain. ‘God is in control’ can be said in a way that 
shuts down grief and human honesty (and should never be said that way), or it can be received 
as the ground of genuine hope within grief (which is its biblical function). The difference is in 
whether the statement is used to move past the pain quickly or to face it without despair.

The Psalms of lament are the model here. Psalm 44, almost certainly written in the context of 
military defeat, does not suppress the pain of loss or pretend that everything is fine. It names 
the devastation honestly, argues with God about it, refuses to let go of the covenant 
relationship, and ends without resolution. This is not a failure of faith; it is faith that is honest 
about the distance between what God has promised and what the present experience looks like. 
The exile Psalms (74, 79, 80, 137) do the same thing.

The teacher should help students understand that the God who governs catastrophe is the same 
God who enters it in the person of His Son. The cross is the ultimate statement that God does 
not merely govern suffering from outside; He enters it, takes its full weight into Himself, and 
transforms it from the inside. The exile is a type of the cross: the righteous judgment of God 
falling with full weight on His covenant people, yet the story not ending there. Both the exile 
and the cross end in return, in resurrection, in the re-establishment of what was destroyed.

The practical question for students is whether they have places in their lives where they are 
trying to make theological sense of painful events without the tools to do it well. The tendency 



is either to spiritualize too quickly (God must be teaching you something; it will all work out) or 
to despair (this proves God doesn’t care). The biblical middle is harder and more honest: God 
governs this, I do not fully understand it, I will not let go of Him in the darkness.

Doctrinal / Christian Living Issues

 The difference between using ‘God is in control’ to shut down grief and receiving it as the 
ground of hope within honest lament

 The Psalms of lament as the biblical model for faith that faces catastrophe without losing 
hold of God

 The cross as the definitive statement that God governs suffering by entering it, not merely 
by directing it from outside

 The theological tools students need to engage honestly with painful events without either 
despairing or premature resolution

 The type relationship between the exile and the cross: both involve righteous judgment 
falling and both end in return

Discussion Prompts

 When someone you know is going through a major loss or catastrophe, what is the 
difference between telling them ‘God is in control’ in a way that helps and saying it in a way 
that shuts them down?

 What does it look like to lament honestly before God while still trusting in His governance, 
and how do the Psalms model that for you?

 Where in your own life do you need the confidence that God’s governance extends to the 
painful and confusing places, not just the comfortable ones?

Question 5

Student Question:

Read 2 Kings 24:10–16 and 25:1–12. Nebuchadnezzar carried out multiple deportations. The first 
took the king, the officials, the warriors, and the craftsmen: the leadership and the capable. The 
second destroyed the temple and the city and deported nearly everyone who remained. What 
does the systematic nature of the deportations, targeting leadership first, reveal about how God 
used Babylon as His instrument of covenant judgment, and what does the detail that the poorest 
people of the land were left behind tell us?

Commentary and Teaching Notes

The mechanics of the Babylonian deportations are historically precise and theologically 
significant. The first deportation (597 B.C.) targeted specifically ‘the king and his mother and his 
wives and his officials and the chief men of the land, all ten thousand of them, and all the 
craftsmen and the smiths’ (24:14–16). The second deportation (586 B.C.) took ‘the rest of the 
people who were left in the city and the deserters who had deserted to the king of Babylon, 



together with the rest of the multitude’ (25:11). Only the poorest people of the land were left to 
be vine-dressers and farmers (25:12).

The deliberate targeting of the leadership class in the first deportation is a strategy 
Nebuchadnezzar used consistently: remove the people capable of organizing resistance and 
cultural continuity, and the population that remains has no capacity to rebuild its identity. This is 
precisely why the exile produced such an identity crisis for Israel. They were a people whose 
defining institutions, king, temple, city, land, were not merely damaged but deliberately 
dismantled, with the people who knew how those institutions worked carried away to Babylon.

And yet the most significant theological work of the entire Old Testament was produced in this 
period. Isaiah 40–55 announces the new exodus. Ezekiel receives his visions of the restored 
temple and the valley of dry bones. Daniel interprets the dreams of kings. Jeremiah writes his 
letter to the exiles telling them to seek the welfare of the city of their captivity (Jer 29:7). God 
did not abandon His people in Babylon; He met them there with revelation and presence that 
the temple-centered worship of Jerusalem had not produced.

The detail about the poorest people left in the land is not incidental. It will eventually matter 
greatly in the history of the restoration, and it has a recurring biblical pattern: God has a special 
care for those whom the powerful overlook and carry away. The remnant left behind, the poor 
of the land, represents the irreducible minimum of God’s continued work in the land even 
through judgment.

For the teacher, the deportation pattern raises the question of what happens to a community 
when its leadership is removed. Students who are leaders in their congregation should feel the 
weight of their responsibility: the tone, the direction, the theological culture they set does not 
stay with them; it shapes the people who remain after they are gone.

Doctrinal / Christian Living Issues

 The deliberate targeting of leadership in the first deportation as the most effective way to 
dismantle a culture’s capacity for self-renewal

 The paradox of the exile: the period of greatest loss was also the period of some of the 
richest biblical revelation

 God’s active presence with His people in Babylon even while the temple was destroyed: He 
is not confined to the place He chose to put His name

 The remnant left in the land as a persistent biblical pattern of God’s care for those the 
powerful overlook

 The responsibility of leadership: the theological culture leaders set outlives their direct 
presence

Discussion Prompts



 Why do you think Nebuchadnezzar specifically targeted the leaders, craftsmen, and capable 
people in the first deportation, and what was he trying to accomplish?

 What does the fact that some of Israel’s greatest theological reflection happened in exile tell 
us about where God tends to meet people and what conditions He uses for the deepest 
formation?

 What does it mean for the church today that God’s presence is not confined to any building, 
city, or institutional structure?

Question 6

Student Question:

The exiles were stripped of almost everything that had defined their identity as a people: the 
land, the temple, the king, the city. Yet it was precisely in the exile that some of the richest 
theological reflection in the Bible was written, including the later chapters of Isaiah, Ezekiel, 
Daniel, and eventually the Psalms of lament. Have you ever experienced a stripping away of 
things you thought were essential to your identity that turned out to open a space for deeper 
encounter with God? What happened?

Commentary and Teaching Notes

The stripping of identity described in the deportations is one of the most psychologically and 
spiritually acute experiences that human beings can undergo. The exiles did not merely lose 
conveniences or comforts; they lost the entire framework of meaning within which their identity 
made sense. They were God’s people, chosen, covenanted, dwelling in the land God gave them, 
worshiping in the temple where God put His name, governed by the descendant of David God 
had promised to establish forever. And now every one of those defining realities was gone.

The spiritual question underneath the historical question is: who are you when everything that 
defined you has been taken away? This is not merely an ancient question. People lose their 
careers and discover their identity was built on their job title. They lose a marriage and discover 
their sense of self was constructed around being someone’s spouse. They lose a community and 
discover that the warmth of belonging had been doing the work of genuine faith. The exile is the 
extreme version of these experiences, but it is the same experience at its root.

The biblical answer, developed precisely in the exile writings, is that identity grounded in God 
Himself rather than in God’s gifts survives the stripping of the gifts. Isaiah 43:1 does not say ‘You 
are mine because you have the temple.’ It says ‘You are mine’ full stop, with or without the 
temple, in Babylon as surely as in Jerusalem. The name, the covenant belonging, the divine call, 
these persist through the destruction of every external marker.

For the teacher, drawing out student experiences here is valuable precisely because these 
experiences are not exotic. Most adult believers have had some version of the stripping 



experience. The question is whether they met God in it or drew back from it, and what they 
found when they went looking in the rubble.

Doctrinal / Christian Living Issues

 The identity crisis produced by the removal of every external marker of covenant belonging
 The tendency to build identity on God’s gifts rather than on God Himself, and what happens 

when the gifts are removed
 Isaiah 43 as the exile’s answer to the identity crisis: belonging to God is not contingent on 

the presence of any external institution
 The universality of stripping experiences in human life: career loss, relational loss, 

community loss, health loss
 The formation that only comes through the loss of false supports for identity

Discussion Prompts

 Have you ever had an experience where something that had been central to your sense of 
identity, your role, your community, your health, was suddenly removed? What did you find 
in its place?

 How does Isaiah’s message to the exiles, ‘you are mine,’ with or without the temple, inform 
the way you think about your own identity in God?

 What external things are you currently depending on to feel secure in your relationship with 
God, and how would you fare if they were removed?

Question 7

Student Question:

Read 2 Kings 25:13–17. The narrator catalogs in careful detail what Nebuzaradan’s forces took 
from the temple: the two pillars, the sea, the stands, the pots, the shovels, the snuffers, the 
dishes, the firepans, and the bowls. He even notes the precise weight of bronze in the pillars. 
Why does the narrator describe the plundering of the temple with such specific, almost liturgical 
care, and what is he asking the reader to feel as they walk through that inventory?

Commentary and Teaching Notes

The detailed inventory of what was taken from the temple in 25:13–17 is one of the most 
moving passages in the entire book, and its emotional register is different from a simple military 
report. The narrator counts the bronze bowls (25:14). He notes the firepans and the basins 
(25:14). He records that the pillars and the sea and the stands ‘were too heavy to weigh’ (25:16). 
He gives the precise height of each pillar (25:17). This is not a looting report filed by a 
Babylonian accountant; it is a liturgical inventory filed by someone who knew what each of 
these objects meant and who is refusing to let them disappear without witness.



The pillars Jachin and Boaz, which stood at the entrance to the temple declaring that God 
establishes and God is strength, are among the first objects named (25:13). The molten sea, 
which stood for the cleansing necessary to approach God’s presence, is named next. The 
students who studied Lesson 4 on 1 Kings 7 will feel the weight of seeing these objects here 
again, not gleaming in their places but broken and carried away. What was a sermon in bronze 
has become a grief in bronze.

The theological function of this careful listing is witness and lament. The narrator is performing 
the act of not looking away from what was lost. He names it all. He counts it. He measures it. 
This is the practice of honest grief: resisting the temptation to summarize the loss in a way that 
lets you move past it quickly, and instead sitting with the specific, named, irreplaceable things 
that are gone. Lamentations 2 does the same thing: ‘Look and see if there is any sorrow like my 
sorrow’ (Lam 1:12).

For the teacher, the pastoral application is significant. We live in a culture that is extraordinarily 
impatient with grief and enormously skilled at encouraging people to move on before they have 
actually named what was lost. The narrator of 2 Kings does not move on quickly. He names each 
object. He gives its weight and height. He honors what was sacred by refusing to let it disappear 
without acknowledgment. This is a model for pastoral care of people who have lost things that 
were sacred to them.

Doctrinal / Christian Living Issues

 The inventory of the temple’s plundering as an act of witness and lament, not merely 
historical record

 The specific, named quality of the losses as a refusal to let sacred things disappear without 
being mourned

 The theological practice of honest grief: naming what was lost rather than summarizing it in 
ways that allow premature closure

 The return of the temple furniture from Lesson 4 in a context of loss as an invitation to feel 
the full distance between what was and what now is

 The pastoral model of not looking away from specific grief as a form of honoring what was 
sacred

Discussion Prompts

 Why do you think the narrator takes such care to name and measure each object that was 
taken rather than simply saying ‘Nebuzaradan plundered the temple’?

 What does this careful, specific way of naming loss teach you about the spiritual practice of 
grief and lament?

 Is there a loss in your own life or community that you have summarized and moved past 
rather than sitting with and properly mourning?

Question 8



Student Question:

The meticulous listing of what was taken from the temple is an act of grief and witness. The 
narrator refuses to let these sacred objects disappear without being named and mourned. Is 
there something sacred that you have lost, whether in a relationship, a community, a stage of 
life, or a spiritual season, that you have never properly grieved and named? What would it look 
like to mourn it honestly before God rather than moving past it?

Commentary and Teaching Notes

The question is about the pastoral practice of grief and its spiritual dimensions. Many believers 
have a conflicted relationship with grief and loss. On one hand, the culture around them presses 
toward resilience, moving on, and positivity. On the other hand, a shallow reading of Christian 
hope can make grief seem like a lack of faith: if you really believed in the resurrection, you 
wouldn’t be this sad. Both of these pressures push toward a kind of dishonesty with God about 
what has actually been lost.

The biblical pattern is consistently different. Jesus wept at the tomb of Lazarus, even knowing 
He was about to raise him (John 11:35). Paul tells the Thessalonians not to grieve as those who 
have no hope (1 Thess 4:13), but not to grieve would be to deny the reality of death. The lament 
psalms do not move quickly to resolution. They sit with the pain, name it, argue with God about 
it, and eventually arrive at trust, but without skipping the grief. Grief and faith are not 
opposites; they are the two halves of a heart that loves truly and knows what it has lost.

The specific question about sacred losses, things that were genuinely holy and good that have 
been taken, is particularly tender. A congregation that fractures. A child who walks away from 
the faith. A friendship built over decades that ends. A ministry that was vibrant and is now gone. 
These are not merely unfortunate events; they are the loss of things that bore the weight of 
God’s presence and work, and their loss deserves to be named and mourned with the kind of 
specific, careful attention the narrator gives to the temple’s bronze.

The teacher should note that proper grief is also a form of honoring God. When we name 
specifically what was lost and mourn it honestly, we are acknowledging that it was genuinely 
good and genuinely given by God. The alternative, rushing past grief, can paradoxically dishonor 
the gift by treating it as disposable.

Doctrinal / Christian Living Issues

 The false opposition between grief and faith: grief is not a failure of trust but an honest 
acknowledgment of real loss

 The biblical permission, even mandate, for lament as the honest face of faith in the 
presence of genuine loss

 The pastoral harm done by cultural pressure toward premature resilience and spiritual 
pressure toward faith-performative happiness



 Sacred losses as a category: things that bore God’s presence and work whose absence 
deserves specific mourning

 Proper grief as a form of honoring the gift and the Giver

Discussion Prompts

 What is the difference between grieving a loss and losing faith, and how do the Psalms of 
lament show what faithful grief looks like?

 Is there a loss in your own life that you have never properly named and mourned before 
God because you felt you were supposed to be past it by now?

 How can the community of believers help one another grieve specific losses well rather than 
pushing toward premature resolution?

Question 9

Student Question:

Read 2 Kings 25:22–30 alongside Jeremiah 31:31–34 and Romans 11:1–2, 11–12. The book of 
Kings ends with two final movements: the murder of Gedaliah, which closes off even the remnant 
community in the land, and the lifting of Jehoiachin from his prison to sit at the Babylonian king’s 
table. The Davidic line is not dead. Taking those final four verses as the last word of the whole 
book, what does the persistence of the Davidic line through the exile teach us about God’s 
faithfulness to His covenant promises even through and beyond judgment? How does this ember 
of hope point forward to its fulfillment in Jesus, the Son of David, in whom the everlasting 
kingdom promised to David is established now, not in a future earthly political restoration of 
national Israel, but in the reign of Christ at the right hand of God and in His church?

Commentary and Teaching Notes

This is the theological heart of the entire lesson and of the book of Kings as a whole, and it must 
be handled with theological precision, biblical depth, and pastoral warmth. The murder of 
Gedaliah in 25:22–26 closes the final chapter of the Judean remnant in the land. After the 
assassination, even the poor people who had been left in the land flee to Egypt, terrified of 
Babylonian reprisal. The land that God gave to Abraham’s descendants, the land they entered 
under Joshua, the land over which David ruled and Solomon built, is empty of its covenant 
people. The story appears to be over.

Then, in four remarkable verses (25:27–30), the entire mood of the book shifts. Jehoiachin, king 
of Judah, has been in Babylonian prison for thirty-seven years. He was eighteen when he was 
deported in 597 B.C. He is now fifty-five years old, an old man who has spent most of his adult 
life in a prison cell. And Evil-merodach, the new king of Babylon, for reasons the text does not 
explain, releases him, speaks kindly to him, gives him a throne higher than the other captive 
kings, changes his prison garments for regular clothing, gives him a daily allowance, and 
provides for him every day of his life. The text ends on this note. Not on the burning temple. Not 



on the empty land. On Jehoiachin at a table, alive, provided for, with a place of honor among 
kings.

The theological significance of this ending cannot be overstated. The book of Kings began with 
the brilliant, compromised Solomon sitting on David’s throne in Jerusalem. It ends with the 
exiled heir of David sitting at a Babylonian king’s table in a foreign city. The externals are entirely 
different. But one thing remains the same: a son of David is alive. The line continues. The 
promise God made to David in 2 Samuel 7 has not been extinguished. ‘I will establish his throne 
forever’ (2 Sam 7:13) is not a promise conditional on the faithfulness of every intervening 
generation; it is a commitment God made to fulfill through the line of David whatever the 
faithfulness of that line looked like in practice.

The New Testament completes this ending. Matthew’s Gospel opens with a genealogy that runs 
deliberately from Abraham through David, through the exile (Matt 1:12 specifically names the 
deportation to Babylon), through the post-exilic generations, to Jesus, called the Christ, the 
Messiah, the anointed Son of David (Matt 1:1, 16). Luke’s angel announces to Mary: ‘He will be 
great and will be called the Son of the Most High. And the Lord God will give to him the throne 
of his father David, and he will reign over the house of Jacob forever, and of his kingdom there 
will be no end’ (Luke 1:32–33). Peter’s Pentecost sermon explains that David, knowing God had 
sworn to him that one of his descendants would sit on his throne, spoke beforehand about the 
resurrection of Christ (Acts 2:30–31). The Davidic promise that survived the exile did not find its 
fulfillment in a rebuilt earthly Jerusalem, a restored Jewish monarchy, or a political restoration 
of national Israel. It found its fulfillment in the resurrection and ascension of Jesus of Nazareth, 
who now reigns at the right hand of God, whose kingdom is the church drawn from every 
nation, and whose reign will never end (1 Cor 15:25; Dan 2:44).

The teacher must be clear and pastoral on the point about a future earthly political restoration 
of national Israel. This is not a peripheral issue; it is a direct implication of how the New 
Testament reads the Old Testament promises. The premillennial and dispensational expectation 
of a future rebuilt temple in Jerusalem and a restored Davidic political monarchy misreads what 
the covenant was always about and what the New Testament is explicit to explain. God is not 
waiting to fulfill His promises to David in a future political program; He fulfilled them in Jesus. 
The exile is not an unresolved problem; it is a resolved problem whose resolution is named Jesus 
of Nazareth, seated at the right hand of the Father, reigning now, with all authority in heaven 
and on earth (Matt 28:18). Jehoiachin at the Babylonian king’s table is a faint, beautiful sign of 
the Son of David at the Father’s right hand, and we live on this side of that fulfillment.

Doctrinal / Christian Living Issues

 Jehoiachin’s release as the last word of 2 Kings: the Davidic line is alive, the promise is not 
extinguished

 God’s unconditional commitment to the Davidic covenant as the theological thread that 
runs through the exile to the incarnation



 The New Testament’s explicit identification of Jesus as the fulfillment of the Davidic promise 
(Matt 1:1; Luke 1:32–33; Acts 2:30–36)

 The kingdom of God established in Christ now, not in a future earthly political restoration of 
national Israel

 Why a future rebuilt temple in Jerusalem would be a step backward from the fulfillment to 
the shadow (Heb 8:5; Rev 21:22)

 The church as the community of the Davidic kingdom, drawn from every nation, the new 
covenant people in whom God dwells by His Spirit

 God’s faithfulness through and beyond judgment as the final word of the Kings narrative

Discussion Prompts

 Why do you think the book of Kings ends on the image of Jehoiachin alive at a foreign king’s 
table rather than on the image of the burning temple? What is the narrator trying to do with 
that ending?

 How does the New Testament’s identification of Jesus as the Son of David who fulfills God’s 
promise to David (Acts 2:30–36) change the way you read the four final verses of 2 Kings?

 What does it mean for your faith today that the kingdom promised to David is established 
now in Christ and His church, not waiting for a future political event?

Question 10

Student Question:

Looking back across the entire account from 2 Kings 23:31 through 25:30, from the last weak 
kings through the burning city and the broken pillars and the lonely ember of Jehoiachin at a 
Babylonian table, name one truth about God’s character that this ending of the Kings narrative 
has pressed more deeply into your heart, and describe one specific way you will carry that truth 
into the coming week.

Commentary and Teaching Notes

The capstone question of the final lesson in Kings asks students to name one truth about God’s 
character and to carry it forward. The lesson, and the whole book, has pressed multiple truths 
simultaneously: God’s justice in judgment, His extraordinary patience before judgment, His 
governance of history even in catastrophe, His faithfulness to His covenant promises even when 
every external indicator suggests the promise is finished, and His habit of leaving an ember of 
hope burning in the darkest moment.

The teacher should help students land on the truth that has pressed most specifically into their 
own experience. For some it will be the justice: the relief of knowing that God does not overlook 
persistent covenant rebellion, that history is not morally random, that there is a moral order in 
the world that holds. For others it will be the patience: the gift of knowing that God has been 
extraordinarily patient with them across years of slow, halting, incomplete response to His call. 



For others it will be the faithfulness: the deep comfort of knowing that God’s promise does not 
depend on the faithfulness of the people He made it to, but on His own unchangeable character.

The ember of Jehoiachin at the Babylonian king’s table should be the image students carry out. 
It is an image of survival against all odds, of a promise outlasting catastrophe, of a covenant 
relationship that cannot be extinguished by any human failure because its ground is in God 
Himself. This is the note on which the entire Kings narrative rests: not on the faithfulness of any 
human king, but on the faithfulness of the God who made the covenant and will fulfill it in His 
own way and time.

The step should be specific and named. The teacher might invite students to write down the one 
truth and the one step before the session closes, and to share with a partner who will ask them 
about it in a week. The journey through Kings has been long and rich and hard. The right 
response to its ending is not merely reflection but action shaped by the deep conviction that 
God’s faithfulness, established in Christ, is the most certain thing in the universe.

Doctrinal / Christian Living Issues

 The multiple entry points this final lesson and this book offer for personal truth-
identification

 The ember of Jehoiachin as the image to carry forward: a promise alive when it seemed 
dead

 The deep comfort of a covenant whose ground is God’s faithfulness rather than human 
faithfulness

 The specificity of the step: what God’s faithfulness specifically calls forth in this person’s life 
right now

 The invitation to accountability: naming a step with a partner who will follow up
 Ending the Kings study not in despair at human failure but in worship of God’s faithfulness 

established in Christ

Discussion Prompts

 What is the one truth about God’s character that this final passage of Kings, and perhaps the 
whole journey through Kings, has made most vivid for you?

 What is the one specific step you are committing to take this week in response to what God 
has shown you?

 How does the image of Jehoiachin alive at a table in Babylon, a faint sign of the Son of David 
alive at the Father’s right hand, change the way you will face the coming week?


