
The Books of 1 and 2 Kings, Teacher’s Guide

Lesson 20: Hezekiah's Faith and Deliverance

2 Kings 18:1–20:21

Teaching Aim (Teacher Orientation)

This lesson places before the class the most fully drawn portrait of faith in the entire book of 
Kings. Hezekiah is not presented as perfect; the end of his story in chapter 20 shows a proud 
misstep with serious consequences. But the arc of his life, from sweeping reform through the 
destruction of beloved idols, through the crisis of Sennacherib, through illness and miraculous 
healing, is the arc of a man who genuinely trusted God. The doctrinal center of the lesson is the 
nature of faith itself: not a feeling, not mere religious activity, but a whole-person orientation 
toward God that expresses itself in obedience, in prayer, and in the willingness to bring actual 
problems into God’s actual presence. The teacher should press this definition of faith carefully, 
because it is the opposite of both dead orthodoxy (knowing the right words but trusting in other 
things) and mere sincerity (a warm feeling toward God without obedience).

The spiritual formation aim of the lesson is to move the class toward the kind of praying, 
trusting, idol-breaking life that Hezekiah modeled, with eyes fully open to the way even the best 
believers can stumble into pride and self-absorption. The bronze serpent episode is a gift: it 
names for students the category of ‘good things become idols’ in a vivid, memorable way. The 
Rabshakeh’s speech gives them a model for how faith-undermining voices actually work. 
Hezekiah’s prayer in chapter 19 gives them a template for crisis prayer that begins with God’s 
greatness rather than their own need. And the warning in chapter 20 keeps them from idolizing 
Hezekiah himself, pointing them past him to the greater King, Jesus Christ, who trusted the 
Father perfectly, who faced a far darker ‘siege’ at the cross, and who won a deliverance 
infinitely greater than the rout of 185,000 Assyrians.

Question 1

Student Question:

Read 2 Kings 18:1–8. The text gives Hezekiah an extraordinary commendation: there was ‘none 
like him among all the kings of Judah after him, nor among those before him,’ because he 
‘trusted in the LORD.’ What specific acts of reform does the text describe, and what do those acts 
reveal about what genuine trust in God actually looks like in practice, as opposed to a merely 
verbal profession of faith?

Commentary and Teaching Notes

The commendation of Hezekiah in 18:1–8 is without parallel in Kings. Verse 5 says there was 
‘none like him among all the kings of Judah after him, nor among those before him.’ This is 



remarkable because it places Hezekiah above David, who is usually the benchmark of 
faithfulness in Kings. The specific ground for this commendation is not military success (though 
Hezekiah had that) or longevity, but trust: ‘he trusted in the LORD, the God of Israel.’ The word 
for ‘trust’ (batah) implies leaning on, resting weight on, the way you trust a chair to hold you. It 
is a whole-body commitment, not a mental assent.

The reforms Hezekiah enacted are listed quickly but they are sweeping: he removed the high 
places, broke the sacred pillars, cut down the Asherah pole, and broke in pieces the bronze 
serpent (called Nehushtan, ‘just a piece of bronze’). Every previous Judean king who received a 
positive evaluation had left the high places standing, typically noted with the qualifier ‘but the 
high places were not removed.’ Hezekiah removed them. This is the first time in Kings that the 
high places actually come down in Judah, and it signals a seriousness about reform that went 
beyond ceremony.

The bronze serpent episode is particularly striking. The serpent had been made by Moses 
himself in the wilderness at God’s explicit command (Numbers 21:4–9), and Jesus would later 
use it as a picture of His own crucifixion (John 3:14–15). It was a genuinely sacred object with a 
real salvation history. But the people had been burning incense to it, and Hezekiah called it 
‘Nehushtan,’ a deliberately diminishing name meaning ‘a piece of bronze.’ His point was clear: 
the object itself has no power. It was always only a pointer to God. When it became the object 
of worship rather than a memorial of God’s work, it had to go. Good things become idols when 
they receive the devotion that belongs to God alone.

Verse 7 draws the causal connection the writer wants us to see: ‘The LORD was with him; 
wherever he went out, he prospered.’ This is not a prosperity gospel; the same God would soon 
allow Hezekiah to become mortally ill. Rather, it is covenant theology: God honors those who 
honor Him. The foundation of Hezekiah’s successes, his political independence, his military 
campaigns, his ability to withstand pressure, was not strategy but trust. The teacher should help 
students see that trust is not passive; it expresses itself in concrete acts of obedience and 
reform.

Doctrinal / Christian Living Issues

 The biblical definition of faith (batah, trust) as whole-person reliance, not merely intellectual 
assent

 The significance of Hezekiah removing the high places when no previous Judean king had 
done so

 Good things becoming idols: the bronze serpent as the canonical example
 The causal connection between genuine trust and God’s blessing, distinct from a prosperity-

gospel reading
 Hezekiah’s reforms as concrete expression of faith, not merely verbal profession
 The continuity between the bronze serpent and its fulfillment in Christ (John 3:14–15), 

showing that objects and types must always point to God and Christ, never replace them



Discussion Prompts

 What is the difference between ‘believing in God’ as a fact and ‘trusting in the LORD’ in the 
way Hezekiah did? How does Hezekiah’s action list help define what real trust looks like?

 Why do you think the bronze serpent was a legitimate sacred object that Hezekiah was still 
right to destroy? What principle does that teach about how good things can become bad 
things?

 The text says ‘the LORD was with him; wherever he went out, he prospered.’ How do you 
hold that statement alongside the fact that Hezekiah later became mortally ill? What does 
covenant faithfulness actually promise?

Question 2

Student Question:

Hezekiah broke into pieces the bronze serpent, a sacred object from Moses’ day, because the 
people had turned it into an idol. Think about the ‘bronze serpents’ in your own life: things that 
were originally good (a ministry role, a Christian tradition, a cherished routine) that have quietly 
started receiving more of your devotion than God Himself. What makes these particularly hard 
to let go of, and what step could you take to reorder your affections?

Commentary and Teaching Notes

The bronze serpent is the Bible’s own canonical example of a sacred object, rightly made, rightly 
intended, that was eventually worshipped instead of pointed through. Hezekiah’s name for it, 
‘Nehushtan,’ ‘just a thing of bronze,’ was an act of pastoral iconoclasm. He stripped the idol of 
its mystique. The people had been burning incense to it for centuries, layering religious 
significance onto an object that was supposed to be a memorial to God’s grace, not a recipient 
of devotion.

The category ‘good things become idols’ is one of the most important frameworks for honest 
self-examination in Christian life. An idol is not only a carved figure; it is anything we look to for 
what only God can provide. Ministry roles can become identity props. Spiritual disciplines can 
become merit systems. Beloved traditions (including church traditions) can become the real 
object of devotion while the God they are supposed to honor recedes. Even theological 
correctness can become a source of pride rather than a window to God.

What makes these particularly hard to let go of is precisely that they were once good, or still are 
good in their proper place. It is relatively easy to identify and abandon something that is 
obviously wrong. It is much harder to loosen your grip on something that has served you well, 
given you comfort, or helped you feel close to God, when it has quietly moved from servant to 
master. The question for students is not ‘do I have bad things in my life?’ but ‘what good things 
have moved to the wrong place in my affections?’



The practical step the question calls for is not usually dramatic destruction. It might be a 
conversation with a trusted friend naming the thing. It might be choosing to fast from 
something good for a season to test whether you can. It might be deliberately praying about a 
situation that you usually handle without prayer, recognizing that your competence in that area 
has become a form of self-reliance. The teacher can model vulnerability here by naming one 
such area in their own life, or inviting someone they trust to do so.

Doctrinal / Christian Living Issues

 The category of ‘good things become idols’ as a framework for honest self-examination
 Ministry roles, spiritual disciplines, and church traditions as potential idols when they 

receive devotion that belongs to God
 The particular difficulty of releasing things that were once genuinely good and God-given
 Practical steps toward idol-breaking that are honest and concrete rather than vague
 The role of the community in helping identify blind spots in our own devotional life

Discussion Prompts

 What is a ‘bronze serpent’ in your own life, something originally good that has quietly 
started receiving devotion that belongs to God?

 Why is it harder to recognize idols that were once genuinely good gifts than to recognize 
obviously sinful ones?

 What is one concrete step you could take this week to test whether something good in your 
life has become too central?

Question 3

Student Question:

Read 2 Kings 18:13–37. The Rabshakeh’s speech is carefully designed propaganda. He attacks 
Hezekiah’s credibility (18:22), questions whether God has sent Assyria (18:25), promises comfort 
to the people if they surrender (18:31–32), and argues that no god has ever defeated Assyria 
(18:33–35). What tactics does the Rabshakeh use to undermine trust in God, and how do those 
tactics resemble the arguments that erode faith today?

Commentary and Teaching Notes

The Rabshakeh’s speech in chapter 18 is a masterpiece of psychological warfare and deserves 
close reading. He makes four distinct arguments. First, he attacks Hezekiah’s reform: ‘Is it not he 
whose high places and altars Hezekiah has removed?’ (18:22). He frames the removal of the 
idolatrous high places as an offense to God, suggesting that Hezekiah reduced the places where 
God could be worshipped. This twists the truth: those high places were the problem, not the 
solution. Second, he claims to be acting on God’s commission: ‘The LORD said to me, Go up 
against this land and destroy it’ (18:25). This may reflect some knowledge of Isaiah’s prophecy 



(Isaiah 10:5–6) turned to a dark purpose, or it may be pure bluster; either way it was designed 
to paralyze Judah’s resistance by suggesting that God Himself was on Assyria’s side.

Third, he addresses the people directly, in Hebrew rather than Aramaic (18:26–28), deliberately 
going over the heads of the officials who asked him to speak in Aramaic. He promised them 
water from their own cisterns and eventually their own land (18:31–32), portraying surrender as 
a comfortable path to a new life. This is the classic voice of temptation: the idol promising what 
only God can give, in a language and register the vulnerable can understand. Fourth, and most 
devastating, he argues by analogy: ‘Has any god of any nation ever delivered his land out of the 
hand of the king of Assyria?’ (18:33–35). He lists nation after nation whose gods failed them. 
Where are the gods of Hamath and Arpad?

The error in his final argument is the same error pagans always make: he assumed the God of 
Israel was a tribal deity like the gods of Hamath, a local protector with local power. He did not 
understand that the LORD made heaven and earth (as Hezekiah’s prayer will say explicitly). 
Comparing the LORD to Chemosh or Baal was like comparing the sun to a birthday candle. The 
argument sounds devastating only if you accept its premise. Hezekiah did not accept it.

For contemporary application, the teacher should help students identify the Rabshakeh-like 
voices they hear regularly: arguments that God cannot really help in this particular situation 
because similar situations always end the same way; promises that an alternative path offers 
comfort and safety; subtle reframings of Christian faithfulness as the actual problem. These 
voices come from culture, from inner doubt, from secular friends, and sometimes from within 
the church itself. The response is Hezekiah’s: not argument, but prayer.

Doctrinal / Christian Living Issues

 The Rabshakeh’s tactics as a model for how faith-undermining arguments actually work
 The error of treating God as a tribal deity comparable to other national gods
 The strategy of speaking ‘in the language of the people’ to bypass leadership and target 

vulnerability directly
 The classic voice of temptation: promising what only God can provide through an alternative 

path
 The response of silence (18:36) as a legitimate tactic when no human counter-argument is 

sufficient
 Identifying contemporary Rabshakeh-like voices in culture, media, and inner life

Discussion Prompts

 Walk through the Rabshakeh’s four arguments. Which one would be most effective against 
you personally, and why?

 The people on the wall ‘were silent and answered him not a word’ (18:36). When is silence 
the right response to an attack on your faith, and what makes that silence an act of faith 
rather than weakness?



 The Rabshakeh compared the LORD to all the gods who had failed. What assumption does 
that comparison require, and why does Hezekiah’s prayer in chapter 19 expose that 
assumption as wrong?

Question 4

Student Question:

The Rabshakeh spoke loudly in a language the people on the wall could understand, targeting 
them directly rather than just negotiating with the leaders. He tried to separate the people from 
their king and from their God. Where do you feel most vulnerable to voices that speak loudly in 
your everyday language telling you that God cannot really help you in this particular area of your 
life?

Commentary and Teaching Notes

The question invites honest naming of specific areas where the ‘Rabshakeh voices’ feel most 
compelling. The teacher should not short-circuit this by moving too quickly to reassurance. Part 
of the pastoral value of the Rabshakeh episode is that it takes seriously how effective the attack 
on faith can be. Standing on the wall and listening to that speech would have been genuinely 
frightening. The text doesn’t pretend otherwise; the officials tore their clothes (18:37).

The most common contemporary versions of the Rabshakeh’s argument are often tied to 
specific categories of suffering or failure: illness that doesn’t improve despite prayer, a prodigal 
child who doesn’t return, a marriage that ends despite faithfulness, a financial crisis that 
worsens. The voice says, ‘God hasn’t come through for others in this situation. What makes you 
think He’ll come through for you?’ The argument has exactly the Rabshakeh’s structure: 
argument by negative analogy, targeting the vulnerable moment.

The goal of this question is not to produce a solution but to produce honesty and solidarity in 
the class. When students name the areas where they feel most vulnerable to doubt, the 
community can surround those areas with prayer and encouragement. Hebrews 10:24–25 calls 
the church to ‘stir one another up to love and good works,’ and part of that stirring is being 
honest about where our faith is being tested most.

Doctrinal / Christian Living Issues

 The legitimacy of naming specific areas of doubt or vulnerability rather than speaking only in 
abstractions

 The community’s role in surrounding vulnerable faith with prayer and encouragement
 The connection between specific suffering and specific forms of faith-attack
 The difference between doubt as a failure of faith and doubt as an honest struggle within 

faith

Discussion Prompts



 What is the ‘Rabshakeh argument’ that most effectively targets your faith right now? What 
area of your life does that voice say God cannot really change?

 How does being honest about vulnerability in the class community actually strengthen faith 
rather than spreading doubt?

 What would it mean to ‘stay silent’ in your most vulnerable area rather than arguing back, 
trusting God to answer rather than defending yourself?

Question 5

Student Question:

Read 2 Kings 19:1–7 and 19:14–19. When Hezekiah received the threatening letter, he ‘spread it 
before the LORD.’ What does his prayer in verses 15–19 reveal about how he understood who 
God is, what was truly at stake in the crisis, and what the right posture of a human being before 
a sovereign God looks like?

Commentary and Teaching Notes

Hezekiah’s prayer in 19:14–19 is one of the great prayers of the Old Testament, and its structure 
is itself instructive. He begins with God’s identity: ‘O LORD, the God of Israel, enthroned above 
the cherubim, you are the God, you alone, of all the kingdoms of the earth; you have made 
heaven and earth’ (v. 15). Before he names his problem, he establishes who he is speaking to. 
This is not a technique for getting God to answer; it is the posture of a man who has genuinely 
oriented his life around the greatness of God. The prayer begins with worship because 
Hezekiah’s heart is worshipping even in crisis.

He then names the actual situation honestly: ‘See, O LORD, and hear; open your eyes, O LORD, 
and see; and hear all the words of Sennacherib, which he has sent to mock the living God’ (v. 
16). He does not minimize the threat. He acknowledges that Sennacherib has indeed destroyed 
the nations and thrown their gods into the fire (v. 17–18). But he identifies the decisive 
difference: those were ‘not gods, but the work of human hands, wood and stone’ (v. 18). The 
LORD is not in that category. Hezekiah’s confidence is not in Jerusalem’s walls or in Egyptian 
allies; it is in the ontological uniqueness of the God he is praying to.

His request is framed specifically in terms of God’s reputation: ‘So now, O LORD our God, save 
us, please, from his hand, that all the kingdoms of the earth may know that you, O LORD, are 
God alone’ (v. 19). Hezekiah asks for deliverance not primarily as a personal benefit but as an act 
of God’s self-revelation to the nations. This is a kingdom-oriented prayer, not a merely personal-
comfort prayer. It echoes Solomon’s prayer at the temple dedication (1 Kings 8:60) and 
anticipates Jesus’ instruction to pray ‘hallowed be your name’ before ‘give us this day our daily 
bread.’

The act of spreading the letter before the LORD (v. 14) deserves its own reflection. Hezekiah 
brings the actual document, the specific written threat, into the presence of God. This is vivid 



and physical: he is not paraphrasing his situation to God; he is presenting it in its actual form. 
There is something deeply instructive here about prayer. We do not need to clean up our 
problems before bringing them to God. We can bring the letter, the diagnosis, the bank 
statement, the broken relationship, the text message, in its actual form, and lay it before the 
One who made heaven and earth.

Doctrinal / Christian Living Issues

 The structure of Hezekiah’s prayer: beginning with God’s identity before naming the 
problem

 Honest acknowledgment of the threat as part of genuine prayer, not denial or minimizing
 The ontological uniqueness of the LORD as the foundation of Hezekiah’s confidence
 Kingdom-oriented prayer: asking for deliverance so that God’s name will be known among 

the nations
 The physical act of spreading the letter as a model for bringing actual, specific problems to 

God
 The continuity between Hezekiah’s prayer and Jesus’ teaching on prayer (‘hallowed be your 

name’)

Discussion Prompts

 Why do you think Hezekiah begins his prayer with an extended statement about who God is 
before he mentions his own situation? What does that sequence reveal about his spiritual 
posture?

 Hezekiah asks for deliverance so ‘all the kingdoms of the earth may know that you are God 
alone.’ How often do your prayers include that kind of motivation, asking God to act for His 
own glory and for the world to know Him?

 What would it look like for you to ‘spread the letter before the LORD’ with a specific 
problem you are facing right now? What is the ‘letter’ you need to bring into God’s 
presence?

Question 6

Student Question:

Hezekiah spread the letter before the LORD before he took any other action. He brought the 
actual problem, in its actual form, directly into the presence of God. Compare that to your own 
prayer life. Do you bring your specific, concrete problems to God in prayer, or do you tend to pray 
in general terms while actually working the specific problem through human means alone? What 
would it look like to pray more like Hezekiah?

Commentary and Teaching Notes

The contrast between Hezekiah’s prayer and most of our default approach to problems is 
instructive without being condemnatory. The question is meant to be honest and probing rather 



than guilt-inducing. Most of us work the problem hard and pray generally, rather than praying 
specifically first and then working the problem under that covering of prayer.

Jesus taught His disciples to ‘ask, seek, knock’ (Matthew 7:7–8) and assured them that the 
Father knows what they need before they ask (Matthew 6:8). Both of those truths matter: God 
knows already, and yet He still invites specific asking. The specificity of prayer is not for God’s 
information; it is for our formation. Naming what we need from God, in its specific form, does 
something to us: it clarifies what we actually believe is possible, it reduces the fiction that we 
are handling things on our own, and it creates a before-and-after marker so we can recognize 
God’s answer when it comes.

The practice of specific prayer can feel risky because specific prayers have specific outcomes. It 
is safer to pray in generalities (‘Lord, be with me in this’) than to spread the actual letter before 
Him (‘Lord, here is the diagnosis, and I am trusting you with it’). But the safer prayer is also the 
less formative one. Hezekiah’s courage in spreading the letter was itself an act of faith, and the 
answer that came was proportional to the specificity of the trust he exercised.

Doctrinal / Christian Living Issues

 The formation value of specific prayer: naming the actual need rather than praying in 
generalities

 The risk of specific prayer as the risk of genuine faith
 The paradox that God knows our needs before we ask, yet still invites specific asking
 Prayer as the marker that creates a before-and-after frame for recognizing God’s answers
 The habit of working problems through human means while praying in general terms as a 

subtle form of practical atheism

Discussion Prompts

 What is the difference between ‘Lord, be with me in this’ and the kind of prayer Hezekiah 
prays in chapter 19? Which is more typical of how you pray when things get hard?

 Why does specific prayer feel riskier than general prayer? What is the faith that specific 
prayer requires?

 Name one specific ‘letter’ you are carrying right now that you could spread before the LORD 
in prayer this week. What would that prayer actually say?

Question 7

Student Question:

Read 2 Kings 19:20–37. Isaiah brought God’s word in response to Hezekiah’s prayer, and God’s 
answer to Sennacherib’s blasphemy is devastating in its calm certainty (19:21–28). What does 
God’s response to the Rabshakeh’s taunts reveal about how God regards those who mock His 
name and His people, and what does the outcome of the siege teach us about the relationship 
between prayer and God’s action in history?



Commentary and Teaching Notes

Isaiah’s response to Hezekiah’s prayer in 19:20–34 is a poem of devastating confidence. God 
answers Sennacherib directly, as if the taunting general were being called to account. The tone 
is almost mocking: ‘Whom have you mocked and reviled? Against whom have you raised your 
voice and lifted your eyes to the heights? Against the Holy One of Israel!’ (19:22). God is not 
alarmed by Sennacherib. He is not scrambling. He reminds Sennacherib that Assyria’s military 
victories were not the product of Assyrian power but of God’s own sovereign plan: ‘Have you 
not heard that I determined it long ago? I planned from days of old what now I bring to pass’ 
(19:25). Even Assyria’s conquests were within God’s providential control.

The relationship between prayer and God’s action in history is a profound theological territory. 
Two things are simultaneously true in this passage: God had already determined what He would 
do (v. 25–28 make this clear), and Hezekiah’s prayer mattered (God explicitly acknowledges it in 
v. 20: ‘I have heard your prayer’). The inspired writer does not see these as contradictory. God is 
sovereign and prayer is real and effective. The church of Christ tradition affirms both: God is not 
controlled by prayer as if prayer were a mechanism, and yet God genuinely responds to the 
prayers of His people. James 5:16 says ‘the prayer of a righteous person has great power as it is 
working.’

The outcome is swift and complete: the angel of the LORD strikes down 185,000 in the Assyrian 
camp in a single night. The text is understated about this: ‘And when people arose early in the 
morning, behold, these were all dead bodies’ (19:35). No battle, no siege, no human military 
action. God acted, and it was done. Then Sennacherib returns to Nineveh and is murdered by his 
own sons while worshipping in the temple of his god. The god of Nineveh cannot even protect 
his own worshipper in his own temple.

For the class, the lesson is that God’s answers to genuine, God-centered prayer are often 
outside the range of what we planned or could have produced. Hezekiah did not have a military 
strategy for defeating 185,000 Assyrians. He had a prayer. And God acted in a way that made 
the answer unmistakably His own. The teacher should invite students to reflect on times when 
God’s answer came in a way that was clearly not the result of their own management, and how 
those moments formed their faith.

Doctrinal / Christian Living Issues

 The compatibility of God’s sovereignty and the genuine effectiveness of prayer
 God’s response to blasphemy: He is not alarmed or threatened by human arrogance
 The lesson that even enemy victories are within God’s providential control
 The swiftness and completeness of God’s deliverance as evidence that His answers are not 

limited by human capacity
 The irony that Sennacherib was murdered in the temple of his own god, whom he claimed 

could protect what Israel’s God could not
 Prayer as the appropriate response to situations beyond human capacity to solve



Discussion Prompts

 God tells Sennacherib, ‘I planned from days of old what now I bring to pass.’ How does that 
claim about God’s sovereignty change the way you read the Rabshakeh’s taunts?

 Both Hezekiah’s prayer and God’s predetermined plan are present in this passage. How do 
you hold divine sovereignty and human prayer together in a way that makes both real and 
not merely theoretical?

 Can you recall a time when God’s answer to a problem was clearly not something you 
produced or managed? How did that experience form your faith?

Question 8

Student Question:

God’s deliverance of Jerusalem was complete and immediate: 185,000 Assyrians struck down in 
a single night, and Sennacherib returned home and was murdered by his own sons. Yet most of 
the deliverance God works in our lives is slower and less dramatic. How do you sustain faith in 
God’s power and willingness to act when the answer to prayer seems delayed or takes a very 
different form than you expected?

Commentary and Teaching Notes

The question names a real and common experience of faith: the gap between the dramatic 
deliverance in the text and the slower, less dramatic shape of most answered prayer in ordinary 
life. The teacher should validate this honestly rather than rushing to give an answer that makes 
the tension disappear. The Psalms are full of prayers where the psalmist is still waiting: ‘How 
long, O LORD? Will you forget me forever?’ (Psalm 13:1). The waiting is not a sign of unfaith; 
sometimes it is the form faith takes.

Several things sustain faith through delayed or differently-shaped answers. First, remembering 
past answers: Psalm 77 traces this pattern explicitly, where the psalmist moves from ‘Has God 
forgotten to be gracious?’ (v. 9) to ‘I will remember the deeds of the LORD; yes, I will remember 
your wonders of old’ (v. 11). Building a practice of remembering what God has done is not 
nostalgia; it is fuel for trust in the present. Second, anchoring confidence not in expected 
outcomes but in the character of God. Hezekiah’s prayer worked because it started with who 
God is, not what God would do. When outcomes are unclear, the character of God is the anchor.

Third, the community of faith plays an irreplaceable role in sustaining trust through waiting. 
Hebrews 11 presents a gallery of those who ‘did not receive what was promised, but greeted it 
from afar’ (v. 13). They endured by belonging to a cloud of witnesses, a community with a long 
memory of God’s faithfulness. The individual Christian who tries to sustain faith alone, without 
the encouragement and testimony of other believers, will find the waiting seasons much harder.

The teacher can also gently note that sometimes what feels like a delayed answer is actually a 
different kind of answer. Hezekiah was healed of his illness, but in the fifteen extra years he 



made his worst decision (showing the Babylonian envoys everything). God’s ‘no’ or ‘wait’ is 
sometimes more merciful than the ‘yes’ we thought we needed.

Doctrinal / Christian Living Issues

 The honest experience of delayed or differently-shaped answers to prayer
 The practice of remembering past answers as fuel for present trust (Psalm 77)
 Anchoring confidence in God’s character rather than in expected outcomes
 The community of faith as irreplaceable support for trust through seasons of waiting
 The possibility that ‘no’ or ‘wait’ from God can be more merciful than the ‘yes’ we expected

Discussion Prompts

 How have you sustained faith in God’s power and willingness to act during a season when 
the answer to prayer seemed delayed or different from what you expected?

 What role has the faith community, or the testimony of other believers, played in holding 
your trust in place during a season of waiting?

 Can you think of a time when what felt like a delayed or denied answer turned out to be a 
mercy you could not have recognized at the time?

Question 9

Student Question:

Read 2 Kings 20:1–11 and Hebrews 11:1, then consider 2 Kings 18:5 (‘he trusted in the LORD’) 
alongside Jesus’ own prayer in Gethsemane (Matthew 26:36–46). Hezekiah’s faith against 
Sennacherib is one of the Old Testament’s greatest pictures of trust in God’s power. How does 
the pattern of Hezekiah’s faith (bringing the impossible situation to God, anchoring prayer in 
who God is, trusting the word God sends back) point forward to and find its ultimate expression 
in Christ, who trusted the Father perfectly even through death, and who is Himself the ultimate 
Deliverer of His people?

Commentary and Teaching Notes

This is the doctrinal anchor of the lesson, and it calls for the teacher’s fullest preparation. The 
question asks students to trace the pattern of Hezekiah’s faith (anchored prayer, trust in God’s 
word, deliverance beyond human capacity) and see how it points forward to Jesus Christ. This is 
not a forced typology; the connection is embedded in the text. John 3:14–15 explicitly connects 
the bronze serpent Moses lifted up with Jesus being ‘lifted up,’ so that ‘whoever believes in him 
may have eternal life.’ Hezekiah’s removal of the bronze serpent, and Jesus’ fulfillment of what 
it pointed to, are part of one story.

The pattern of faith Hezekiah models finds its perfect expression in Christ at Gethsemane. Jesus 
prayed, ‘My Father, if it be possible, let this cup pass from me; nevertheless, not as I will, but as 
you will’ (Matthew 26:39). He brought the actual crisis to the Father. He anchored His prayer in 



the Father’s identity and will. He trusted the word that came back, even though that word was 
‘the cup will not pass.’ And the deliverance that came through the cross was immeasurably 
greater than 185,000 Assyrians struck down: it was the defeat of sin, death, and the devil for 
every human being who trusts in Christ.

Hebrews 11:1 defines faith as ‘the assurance of things hoped for, the conviction of things not 
seen.’ Hezekiah’s faith was precisely this: he could not see the 185,000 dead Assyrians; he could 
only see the 185,000 living ones surrounding the city. But he held the conviction of what God 
had promised through Isaiah, and he acted on it. This is the pattern of all genuine faith: not 
certainty based on visible evidence, but trust in the character and word of the One who cannot 
lie.

The church-of-Christ understanding of faith is important here. Faith is not a feeling or a 
psychological state; it is a whole-person reliance on the revelation of God that expresses itself in 
obedience. Hezekiah’s faith was not static; it showed itself in reform (chapter 18), in prayer 
(chapter 19), and in continued dependence. The New Testament calls believers to the same 
active, obedient trust: hearing the word of God, believing it, repenting, and being immersed into 
Christ for the forgiveness of sins (Acts 2:38), and then walking in faithfulness through the life of 
the church. Hezekiah’s faith is the Old Covenant picture; Christ’s perfect trust and His gift of the 
Spirit are what make that faith fully possible for us.

The teacher should spend time on the ‘ultimate Deliverer’ aspect of this question. Hezekiah was 
a great king, but he showed the Babylonian envoys his treasure. He was mortal, and he died. He 
could only delay the exile that his successors would experience. Jesus is the Deliverer who does 
not fail, whose deliverance is not temporary, and whose kingdom is not threatened by any 
earthly power. The fall of Samaria pointed to the need for a greater King. Hezekiah’s faith points 
to the need for a King whose faith never wavers and whose reign never ends.

Doctrinal / Christian Living Issues

 The pattern of Hezekiah’s faith as a type and anticipation of Christ’s perfect trust in the 
Father

 The connection between the bronze serpent, Hezekiah’s removal of it, and Jesus’ fulfillment 
of it (John 3:14–15)

 Hebrews 11:1 as the definition of faith embodied in Hezekiah’s crisis
 Faith as whole-person, obedient reliance on God’s word, not merely a feeling or mental 

state
 Christ as the ultimate Deliverer whose deliverance is final, not temporary
 Gethsemane as the fullest expression of the pattern Hezekiah models: bringing the actual 

crisis to the Father and trusting the answer
 The New Covenant gift of the Spirit enabling the kind of trust Hezekiah modeled but could 

not sustain perfectly

Discussion Prompts



 Walk through the elements of Hezekiah’s faith in chapter 19: anchored prayer, trust in God’s 
word through the prophet, confidence in God’s unique identity. Where do you see each of 
those elements in Jesus’ own life and prayer?

 Hezekiah’s deliverance was spectacular but temporary; the exile eventually came anyway 
through his own grandson. In what ways is Christ’s deliverance qualitatively different from 
Hezekiah’s?

 If Hebrews 11:1 defines faith as ‘assurance of things hoped for, conviction of things not 
seen,’ what does it look like to live that kind of faith in your specific circumstances right 
now?

Question 10

Student Question:

Read 2 Kings 20:12–21. After miraculous healing and deliverance, Hezekiah showed the 
Babylonian envoys everything in his house and kingdom, and Isaiah announced that all of it 
would one day be carried to Babylon. Hezekiah’s response, ‘There will be peace and security in 
my days,’ reveals a sobering shrinkage of vision: from praying for God’s glory and Jerusalem’s 
rescue to being satisfied with personal comfort. As you look back over the whole story of 2 Kings 
18 through 20, what is the one most specific truth about faith, prayer, or the character of God 
that you will carry with you, and how will it change something concrete in how you live this 
week?

Commentary and Teaching Notes

The capstone question holds two things in view: the remarkable portrait of faith across chapters 
18 and 19, and the sobering failure of pride in chapter 20. The Babylonian envoys arrived to 
congratulate Hezekiah on his recovery from illness (20:12). It was a moment of personal 
triumph. Hezekiah ‘welcomed them, and he showed them all his treasure house, the silver, the 
gold, the spices, the precious oil, his armory, all that was found in his storehouses. There was 
nothing in his house or in all his realm that Hezekiah did not show them’ (20:13). The irony is 
sharp: the man who had told the Rabshakeh that God alone is the real power now shows the 
Babylonians his own impressive power.

Isaiah’s word was precise and devastating: everything Hezekiah showed them would one day go 
to Babylon, and some of Hezekiah’s own sons would serve as eunuchs in the Babylonian palace. 
This is a prophecy of the exile that will dominate the final chapters of 2 Kings. And Hezekiah’s 
response reveals how far he had drifted from the posture of chapter 19: ‘The word of the LORD 
that you have spoken is good. For he thought, Why not, if there will be peace and security in my 
days?’ (20:19). He accepts the judgment because it will not come in his lifetime. The man who 
once prayed for God’s glory among all the nations is now satisfied with personal comfort.

The teacher should be gentle here but honest. This is not Hezekiah’s defining moment; it is one 
failure at the end of a remarkable life. But it is included in the inspired text for a reason. Even 



the best believers are capable of pride, of shrinkage of vision, of settling for personal peace 
instead of God’s larger purposes. The student who takes this seriously will not idolize even the 
best human leaders, including the best preachers, elders, or teachers they know. Every human 
leader, however gifted and faithful, is a pointer to Christ, not a substitute for Him.

The capstone question asks students to name one specific truth they will carry and one concrete 
way it will change their living. The teacher should allow real time for this. After ten questions of 
rich content, the goal is not to add more content but to help each student identify what the 
Spirit has been pressing on them specifically and to make a concrete commitment. The variety 
of responses is itself a testimony to the richness of the passage and the personal work of God in 
each life.

Doctrinal / Christian Living Issues

 Pride as the subtle successor to genuine faith and genuine deliverance: the Hezekiah pattern
 The shrinkage of vision from God’s glory among the nations to personal peace and comfort
 The danger of even godly leaders becoming objects of misplaced confidence
 Every human leader, however faithful, as a pointer to Christ rather than a substitute for Him
 The capstone goal of transformation: not more content but a specific, named commitment 

to act on what God has shown

Discussion Prompts

 How did Hezekiah’s response to Isaiah’s prophecy about Babylon (being satisfied as long as 
disaster came after his death) represent a reversal of the prayer he prayed in chapter 19? 
What changed?

 In what ways are you tempted to settle for ‘peace in my days’ (personal comfort now) rather 
than trusting God and praying for outcomes that extend beyond your own immediate 
circumstances?

 What is the one most specific truth from 2 Kings 18 through 20 that God has been pressing 
into your heart through this study, and what concrete action will you take because of it this 
week?


