The Books of 1 and 2 Kings, Teacher’s Guide
Lesson 19: The Fall of Samaria

2 Kings 15:1-17:41

Teaching Aim (Teacher Orientation)

This lesson confronts the teacher and class with one of the most sobering stretches of Scripture
in the Old Testament: the total collapse of the northern kingdom through persistent covenant
rebellion. The doctrinal stakes are high. Chapter 17 insists that Israel’s exile was not a
geopolitical accident but a just verdict from a holy God who had warned His people through
prophet after prophet and who had shown extraordinary patience before acting. The teacher
must resist two errors: softening the judgment (as if God eventually gets tired of caring about
sin) and presenting it without the context of God’s mercy (as if this passage leaves no room for
hope). The fall of Samaria is judgment, but it is also backdrop to the continuing promise. The
Davidic line in Judah still stands, and from that line the Redeemer will come. God’s justice and
His faithfulness are both on full display.

The spiritual formation goal of this lesson is to produce in the student a healthy, sober
reverence for God that kills presumption and deepens trust. Israel’s greatest danger was not
Assyria; it was the assumption that God's patience meant God’s indifference. Paul’s direct
application in 1 Corinthians 10:11-12 makes clear that this is exactly the warning the New
Testament church must hear. At the same time, the teacher should press the students toward
the God who keeps sending prophets, who keeps warning, who keeps His promises across
centuries of human failure. He is the same God who, when the fullness of time came, sent not
another prophet but His own Son. This lesson should leave the class walking more carefully,
praying more honestly, and trusting more completely in a God who is both perfectly just and
relentlessly faithful.

Question 1
Student Question:

Read 2 Kings 15:8-31. Six kings rise and fall in the northern kingdom in a remarkably short span
of time, most of them through violence. What does this cascading instability reveal about the
kind of nation Israel had become, and how does the repeated phrase ‘he did what was evil in the
sight of the LORD’ function as the inspired writer’s verdict on each reign?

Commentary and Teaching Notes

Second Kings 15 covers roughly sixty years of the northern kingdom'’s final decades through a
series of brief, grim summaries. The formula ‘he did what was evil in the sight of the LORD, as
his fathers had done, and did not depart from the sins of Jeroboam the son of Nebat, who made



Israel to sin’ appears in one form or another over every king. Jeroboam'’s golden calves at Bethel
and Dan were the original sin of the northern kingdom (1 Kings 12:28-30), and every
subsequent king either continued or deepened them. The inspired writer uses this repeated
refrain not for literary laziness but as a theological verdict: the standard by which God evaluates
a reign is covenant faithfulness, not military prowess or economic success.

The violence in the succession is itself a sign of judgment. The Mosaic covenant promised
stability and peace to a faithful nation (Deuteronomy 28:1-14) and chaos and conquest to a
rebellious one (Deuteronomy 28:25-68). The fact that Zechariah lasted six months, Shallum one
month, and that most transitions came through assassination rather than orderly succession, is
the covenant curse made visible in the political sphere. The teacher can draw the students’
attention to how the kingdom'’s internal rot is the real Assyrian problem; the external army only
finishes what the internal idolatry started.

Menahem’s brutal treatment of Tiphsah (15:16) and his heavy taxation to pay Tiglath-pileser
illustrates another feature of covenant breakdown: leaders begin treating the people as
resources to be exploited rather than as a flock to be shepherded. The contrast with a true
shepherd-king, the one God promised from David’s line, could not be sharper. Every failing
northern king is a photographic negative of the coming King who would give His life for the
sheep rather than squeeze the sheep to preserve His own throne.

The teacher should note the brief mention of Jotham in 15:32-38, a king who ‘did what was
right in the eyes of the LORD,’ as a transition marker preparing for the comparison with Ahaz
that follows. Even in the darkening story, God preserved a faithful remnant in Judah. His
purposes are not derailed by human wickedness, only worked out on a longer timeline than we
expect.

Doctrinal / Christian Living Issues

e God’'s standard for evaluating kings: covenant faithfulness, not worldly success

e The sin of Jeroboam as the foundational, repeating corruption of the northern kingdom
e Political instability as a visible outworking of covenant curse

e The inspired writer's theological interpretation of history, not merely reporting events
¢ The contrast between northern kings and the coming faithful King from David’s line

e God’s preservation of a remnant in Judah even as the north collapses

Discussion Prompts

e Why do you think the writer repeats the same verdict for king after king rather than giving
us more political or military detail? What does that choice tell us about what matters most
to God?

e How does the violence of the succession itself serve as evidence of covenant breakdown,
not just political bad luck?



* |n what ways do leaders today sometimes treat the people under their care as resources
rather than responsibilities? How does this contrast with the servant-leadership Jesus
modeled?

Question 2
Student Question:

The writer of 2 Kings keeps score not with military victories or economic prosperity, but with
faithfulness to God. Think about the measuring sticks you use day-to-day to assess whether life is
going well. How closely do those match the measuring stick God uses here?

Commentary and Teaching Notes

The question invites students to examine their own internal scorecards. Most of us
unconsciously measure a good life by health, financial stability, relational comfort, or
professional advancement. These are not evil desires, but when they become the primary
metrics, we drift toward exactly the same error as Israel: evaluating life by visible outcomes
rather than by faithfulness to God.

The prophets consistently called Israel to measure success by covenant loyalty. Micah 6:8 asks
not ‘Did you prosper?’ but ‘Do you do justice, love kindness, and walk humbly with your God?’
Jesus extended this in the Sermon on the Mount: the Beatitudes describe blessedness not in
terms of comfort or achievement, but in terms of spiritual posture before God. The student who
sits with this question honestly may discover that the categories by which they judge their own
week have very little overlap with the categories God uses.

A practical takeaway: what would it look like to add a weekly or daily question to your review of
the day that asks not ‘How did | do?’ but ‘Was | faithful to God in this?’ This is not about
performance anxiety; it is about calibrating the compass by the right north.

Doctrinal / Christian Living Issues

¢ The gap between worldly metrics of success and God’s measure of faithfulness
e The danger of unconsciously adopting the culture’s definition of a good life

¢ The biblical call to evaluate life by covenant loyalty and love of God

e  Practical disciplines for keeping our daily compass calibrated to God’s values

Discussion Prompts

e What are two or three ways you actually measure whether a week went ‘well’? How many
of those overlap with how God evaluated Israel’s kings?

e What would have to change in your daily routine if you took God’s measuring stick seriously
as your primary one?



e Who in your life helps you stay honest about whether you are drifting toward worldly
metrics rather than godly ones?

Question 3
Student Question:

Read 2 Kings 15:32-16:20. Jotham ‘did what was right in the eyes of the LORD,’ yet ‘the high
places were not removed.’ His son Ahaz went further into wickedness than almost any Judean
king, even sacrificing his son in fire and copying a pagan altar for the Jerusalem temple. What
does the contrast between Jotham and Ahaz teach us about the danger of leaving reform
incomplete, and how does Ahaz illustrate the downward spiral that results from looking to
pagan nations rather than to God?

Commentary and Teaching Notes

Jotham is one of Judah'’s better kings, yet the text records that ‘the high places were not
removed; the people still sacrificed and burned incense on the high places’ (15:35). Incomplete
reform is a recurring pattern in Judah: a king clears out some of the idolatry but leaves enough
that the next generation has a foothold for deeper rebellion. Solomon built high places for his
foreign wives. Rehoboam let them flourish. One after another, Judean kings did good but did not
go far enough. The teacher should help students see that half-measures in dealing with sin
create the conditions for the next generation’s deeper failure.

Ahaz (chapter 16) is Jotham’s son, and his reign is one of the most catastrophic in Judah'’s
history. He passed his son through fire (16:3), an act associated with the worship of Molech and
explicitly condemned in Deuteronomy 18:10 and Leviticus 18:21. This is not pagan influence
from a distance; Ahaz adopted it. He then looked to Tiglath-pileser of Assyria for salvation when
threatened by the Syro-Ephraimite coalition (16:7-9), a move Isaiah directly warned him against
(Isaiah 7:1-17), telling him to trust God instead. Ahaz refused.

Most revealing is what Ahaz did when he visited Damascus (16:10-16). He saw a pagan altar,
liked it, sent a sketch to the priest Uriah in Jerusalem, and had a copy made. He then moved the
LORD’s altar to a secondary position and worshipped at his new pagan design. This is syncretism
at its most brazen: not abandoning the temple entirely, but remodeling the worship of God to fit
pagan aesthetics. The priest Uriah went along without recorded objection, illustrating how
corruption in leadership corrupts those around them.

The theological point for the class is that looking to worldly powers for salvation (Assyria)
naturally leads to remodeling one’s worship to please those powers. When we seek protection
and identity from the culture rather than from God, we inevitably begin reshaping our faith to
match what the culture rewards. Ahaz is an ancient but perfectly contemporary example of this
dynamic. The antidote is what Isaiah offered Ahaz and what was refused: a word from God
trusted above all political calculation.



Doctrinal / Christian Living Issues

® The danger of incomplete reform in dealing with sin, in individuals and in communities
e Ahaz’s child sacrifice as the extreme endpoint of adopting pagan worship

e Syncretism: remodeling worship of the true God to match pagan forms

® The pattern of seeking political salvation from worldly powers instead of from God

e Leadership corruption as contagious: how a wicked leader corrupts those around him
e |[saiah’s call to faith vs. Ahaz's political calculation as a timeless contrast

Discussion Prompts

e What does ‘the high places were not removed’ look like in a contemporary Christian’s life,
areas where some idolatry or sinful habit is left in place even as other areas are cleaned up?

e Ahaz literally redesigned the temple altar to match a pagan model he admired. In what
subtle ways do Christians today reshape their understanding of worship or morality to
match what the surrounding culture values?

¢ |saiah offered Ahaz a sign from God during this exact crisis (Isaiah 7). Why do you think Ahaz
refused even that? What does that refusal reveal about the heart condition that drives
compromise?

Question 4
Student Question:

Ahaz chose the king of Assyria as his protector instead of trusting God, and then remodeled the
temple worship to please his new political ally. In what specific ways do people today redesign
their faith to fit the values and expectations of the culture around them, and what is the first
step toward resisting that pressure?

Commentary and Teaching Notes

Ahaz’s story is a case study in faith replaced by cultural accommodation. The question invites
students to name specific contemporary forms of this same dynamic without being abstract. The
teacher can gently prompt: What happens when Christians quietly drop the Bible's teaching on
sexuality, marriage, honesty, or money because those teachings are socially embarrassing?
What happens when the style of worship is driven more by what attracts a crowd than by what
Scripture commends? What happens when the language of prayer begins to sound like therapy
rather than conversation with the holy God?

The first step toward resisting accommodation is almost always the same: returning to Scripture
with honesty. Ahaz's problem was not that he lacked information. Isaiah was right there telling
him exactly what God said. The problem was that Ahaz had already decided what he wanted,
and he filtered everything through that prior commitment. Resisting cultural pressure requires a
prior commitment to ‘let God be true and every human being a liar’ (Romans 3:4), a willingness
to let the Word overrule what is socially rewarded.



The teacher should be warm here, not preachy. We all face this pressure. The question is not
whether the culture pushes on us (it does) but whether we have built enough anchors in
Scripture, in the congregation, and in daily prayer that we notice the drift before it becomes
Ahaz-level compromise.

Doctrinal / Christian Living Issues

e Cultural accommodation as a slow and often invisible reshaping of faith

e The role of Scripture as the non-negotiable anchor against cultural drift

¢ The importance of the local congregation in keeping one another honest about compromise

e The difference between adapting communication methods and compromising doctrinal
content

e Personal accountability and confession as tools for addressing existing compromise

Discussion Prompts

¢ Name one specific area where the culture around you is pushing you to soften, adjust, or
reframe what the Bible teaches. How are you responding?

e What is one concrete habit or relationship that has helped you notice cultural pressure on
your faith before it became significant compromise?

e Why is it easier to see the pressure other Christians are caving to than to see the areas
where we are doing the same thing?

Question 5
Student Question:

Read 2 Kings 17:1-6. Hoshea the last king of Israel tries a political maneuver, secretly appealing
to Egypt for help while withholding tribute from Assyria. It fails, and Samaria falls after a three-
year siege. How does Hoshea’s desperate diplomacy contrast with what a faithful king should
have done, and what does it show us about trusting human strategies over God in moments of
crisis?

Commentary and Teaching Notes

Hoshea was the last king of the northern kingdom. The text gives him a slightly softer verdict
than his predecessors (17:2, ‘yet not as the kings of Israel who were before him’), which may
reflect some minor reduction in the official state idolatry, but the overall direction of his reign
was still away from God. His defining political act was to stop paying tribute to Shalmaneser of
Assyria while secretly negotiating with the king of Egypt (17:4). This was a gamble that required
Egypt to be both willing and able to protect Israel, and it failed on both counts.

The contrast with what a faithful king should have done is sharpest when we compare Hoshea’s
behavior with what God had already proven He could do. The God who parted the Red Sea, who
drowned Pharaoh’s army, who sent down fire at Elijah’s prayer, and who had repeatedly



rescued Israel when she cried out in repentance was available. But Hoshea’s calculation did not
include God. He looked at the military and political map and played the board as if God were not
on it. This is the essence of practical atheism: not denying God with the lips but making life’s
critical decisions without reference to Him.

The three-year siege of Samaria (17:5) is itself significant. The city held out for three years, a
remarkable feat of defensive endurance. One imagines the people inside asking whether God
would intervene. But there was no Hezekiah to pray, no Isaiah to bring a word of deliverance.
The king had already made his bet on Egypt. The siege ended the way bets on Egypt always
ended in this period: in defeat. Amos, Hosea, and Isaiah had all warned against this kind of
alliance politics as a substitute for trust in God.

For the class, the lesson is pointed. When we face genuine threats, whether financial, relational,
medical, or vocational, our first move reveals where we actually place our trust. Seeking wise
counsel, using available resources, and making prudent plans are not wrong. But there is a
qualitative difference between praying first and asking God to guide the human resources
available, and simply working the human levers while God is an afterthought.

Doctrinal / Christian Living Issues

e  Practical atheism: making decisions without reference to God even while formally
acknowledging Him

e The pattern of seeking rescue from Egypt and Assyria as a failure of faith condemned by the
prophets

® The contrast between Hoshea's political maneuvering and calling on God in repentance

e God’s proven track record with Israel as the basis for trusting Him in new crises

* The role of prayer as the first move in crisis, not a last resort

e  Prudent planning and genuine trust in God as compatible but not interchangeable

Discussion Prompts

e Why do you think Hoshea reached out to Egypt instead of to God? What does that choice
assume about where real power lies?

e  What is the difference between wisely using available human resources in a crisis and
trusting those resources instead of God?

e Can you recall a situation where you worked every human angle on a problem before it ever
occurred to you to pray? What did that reveal about where your real trust was?

Question 6
Student Question:

Hoshea’s attempt to play superpowers against each other instead of crying out to God is
painfully relatable. Describe a time when you found yourself scrambling for a human solution to



a problem before it even occurred to you to pray and trust God. What did you learn from that
experience?

Commentary and Teaching Notes

The question invites honest personal reflection on the gap between our stated theology (‘1 trust
God’) and our functional theology (what we actually do when pressure hits). Most Christians
would readily agree that God is sovereign and powerful. But the test of that belief is not what
we say in a Bible class; it is what we reach for first in a genuine crisis. Hoshea reached for Egypt.
We often reach for the phone, the financial account, the political connection, or the social
network before we reach for prayer.

The teacher can model this vulnerability by sharing their own experience of this pattern if they
have one. The goal is not self-flagellation but honest recognition of where our functional trust
lags behind our confessed trust. James 4:2 says, ‘You do not have because you do not ask.’ That
is not primarily about spiritual gifts; it is about the default posture of a life that has learned to
solve problems without God.

The growth edge here is developing what might be called a ‘prayer reflex,’ the habit of turning
to God before turning to strategy. This is not opposed to careful thinking; it is the orientation
that makes careful thinking an offering to God rather than a substitute for God.

Doctrinal / Christian Living Issues

e The gap between stated theology and functional trust in everyday decisions
®  Prayer as a first response rather than a last resort

e The ‘prayer reflex’ as a spiritual habit worth deliberately cultivating

¢ The danger of competence becoming a substitute for dependence on God

¢ Honest self-assessment as the beginning of genuine spiritual growth

Discussion Prompts

¢ Be honest: when a crisis hit recently, what was the first thing you did? What does that
reveal about where your trust actually lives?

e What would it look like practically to make prayer your first move rather than your fallback
in a difficult situation?

*  How does a community of believers help each other develop this kind of God-first reflex,
rather than each person fighting the battle of trust alone?

Question 7

Student Question:



Read 2 Kings 17:7-23. This passage is the inspired theological explanation of why Israel fell. List
the specific sins named in these verses. How do these verses demonstrate both the seriousness of
Israel’s guilt and the extraordinary patience God showed before the judgment came?

Commentary and Teaching Notes

Second Kings 17:7-23 is one of the most theologically dense passages in all of Kings. It is the
inspired writer’s own commentary on the events just described, and it is worth reading slowly
and carefully in class. The sins listed are specific: they feared other gods (v. 7), walked in the
customs of the nations God drove out before them (v. 8), did secretly what was not right (v. 9),
built high places everywhere (v. 9-10), set up pillars and Asherim on every high hill and under
every green tree (v. 10), burned incense there (v. 11), and served idols (v. 12). The list is not
abstract; it is a catalogue of specific acts of defiance against a specific covenant.

What makes this list devastating is the counterpoint: God ‘warned Israel and Judah by every
prophet and every seer’ (v. 13). The word ‘every’ is important. This was not one prophet, easily
missed. It was generation after generation of messengers. Amos, Hosea, Elijah, Elisha, and
others had all proclaimed the same call to repentance. ‘Turn from your evil ways and keep my
commandments and my statutes, in accordance with all the Law that | commanded your fathers
and that | sent to you by my servants the prophets’ (v. 13). God’s patience was not passive
indifference; it was active, persistent, costly appeal through His servants.

The people ‘would not listen, but were stubborn, as their fathers had been, who did not believe
in the LORD their God’ (v. 14). The word ‘stubborn’ (literally ‘stiffened their neck’) is a Mosaic
covenant term going back to Exodus 32:9 and Deuteronomy 9:6. Israel’s rejection of the
prophets was not ignorance; it was a chosen hardening. They ‘rejected his statutes and his
covenant... and went after false idols and became false’ (v. 15). The Hebrew is striking: they
became like the idols they worshipped. What we worship, we become.

Verse 18 is among the most heartbreaking in the Old Testament: ‘The LORD was very angry with
Israel and removed them out of his sight. None was left but the tribe of Judah only.’ Yet even
here the judgment is surgical, not total. Judah remains. The Davidic line is not cut off. The
promise of a Redeemer is still alive. The judgment is real and just and severe, but it does not
extinguish the mercy that runs beneath it like a river beneath frozen ground.

The teacher should help students see that verses 7-23 are an act of pastoral care by the inspired
writer. He does not want the reader to miss the point. History is not random. God is not asleep.
When a community persistently rejects God’s Word, the protective hand of God eventually
withdraws, and the consequences of that rebellion run their course. But the passage also
refuses despair: God’'s purposes are not defeated, only delayed in their human expression.

Doctrinal / Christian Living Issues

e The specific catalogue of Israel’s sins as a covenant indictment, not vague spiritual failure



e God’s extraordinary patience expressed through ‘every prophet and every seer’ over
generations

e The theological category of a ‘hardened’ or ‘stiffened’ neck as a chosen posture, not mere
ignorance

e The principle that we become like what we worship, for good or ill

e The surgical nature of God’s judgment: Judah spared, the Davidic line preserved

e Second Kings 17:7-23 as the inspired writer’s pastoral commentary, a model for theological
reflection on history

® The coexistence of righteous judgment and ongoing mercy as the texture of God's character

Discussion Prompts

e  Count the number of times God warned Israel before the judgment fell. What does that
number say about the character of God?

e What does it mean that the people ‘became false’ like their false idols? Can you think of
contemporary examples of people becoming like what they worship?

* How does recognizing that Israel’s fall was specifically deserved (not arbitrary) actually
strengthen your confidence in God rather than frighten you?

Question 8
Student Question:

Second Kings 17:14 says the people ‘would not listen, but were stubborn, as their fathers had
been.’ Stubbornness to God’s Word is rarely dramatic; it usually looks like drift and delay. What
habits of Bible reading, prayer, or communal accountability help you stay genuinely responsive
to God’s Word rather than merely familiar with it?

Commentary and Teaching Notes

The question names a very specific spiritual danger: familiarity with the Word that does not
produce responsiveness to the Word. Israel was not ignorant of the law; they had it from Moses.
They had heard it from the prophets. The problem was not information deficit but heart deficit.
They knew and did not obey. Hebrews 4:2 speaks of the generation that heard the gospel but
‘the message they heard did not benefit them, because they were not united by faith with those
who listened.’

The habits that protect against this drift are not complicated, but they require intentionality.
Regular, attentive reading of Scripture rather than mere scanning. Listening for conviction, not
just information. Praying over specific passages before and after reading. Sharing honestly with
one or two other believers about where the Word is pressing on you and where you are finding
it difficult to obey. Welcoming correction from the congregation rather than resenting it.

The local congregation plays a crucial role here. The early church was marked by mutual
accountability, confession, and encouragement (Hebrews 10:24-25; James 5:16). A Christian



who engages with the Word only in private, without the community to apply it in relationship,
will find it much easier to become familiar with the Word while remaining unchanged by it. The
community of faith is not optional to growth; it is the ecology in which growth happens.

Doctrinal / Christian Living Issues

* The danger of biblical familiarity without biblical responsiveness

® The role of the local congregation in creating accountability to God’'s Word

e Specific habits: attentive reading, prayerful reflection, mutual confession

¢ The difference between hearing the Word and being ‘united by faith’ with what is heard

e Stubbornness as a chosen posture that can develop gradually through repeated small
refusals

Discussion Prompts

¢ What is one specific habit you practice, or have practiced, that keeps your reading of
Scripture from becoming purely routine?

* How has another Christian pointed something out in your life that you had stopped noticing,
and how did you respond?

¢ What does genuine responsiveness to God’s Word look like in day-to-day life, as opposed to
simply knowing more Bible content?

Question 9
Student Question:

Read 2 Kings 17:7-23 alongside 1 Corinthians 10:1-12. Paul explicitly says that what happened
to Israel ‘was written down for our instruction.” How does the fall of Samaria function as a
solemn warning to Christians about the danger of presuming on God'’s patience? How do you
hold that sobering warning together with the reality of God’s mercy and His promise of a coming
Redeemer, so that you arrive at healthy fear rather than despair?

Commentary and Teaching Notes

This is the doctrinal anchor of the entire lesson, and the teacher should give it unhurried, careful
attention. Second Kings 17:7-23 and 1 Corinthians 10:1-12 interpret each other across the two
Testaments. Paul, writing to the church in Corinth, explicitly names the wilderness generation
(which includes the ongoing pattern of Israel’s failure) as a warning ‘written down for our
instruction, on whom the end of the ages has come.’ Verse 12 is pointed: ‘Let anyone who
thinks that he stands take heed lest he fall.” The fall of Samaria is not ancient curiosity. It is a
mirror.

The theological principle at work is what we might call ‘the seriousness of privilege.’ Israel had
been given extraordinary grace: the Exodus, the covenant at Sinai, the tabernacle, the cloud and
fire, the prophets, the law. Their greater privilege made their rebellion more culpable, not less.



Paul makes the same point about the church: we have been given even more. We have Christ,
the Spirit, baptism, the Lord’s Supper, the complete Scripture. To presume on those gifts, to
assume that access to grace means immunity from its withdrawal, is exactly Israel’s error.

The church-of-Christ position on apostasy is directly relevant here. The possibility that a
Christian can fall away and be lost is not a fringe view born of spiritual anxiety; it is what the
New Testament explicitly teaches. Hebrews 6:4-6, Hebrews 10:26-31, and Galatians 5:4 all
describe the genuine possibility of a real Christian falling from grace. Israel is the Old Testament
illustration. The warning is not given to produce despair but to produce watchfulness. Paul does
not say ‘you will fall’; he says ‘take heed lest you fall.” The alert Christian who takes this seriously
is precisely the Christian who is unlikely to repeat Israel’s mistake.

At the same time, the teacher must hold this solemn warning alongside the mercy that runs
through the same passage. God sent prophet after prophet before He judged. He preserved
Judah. He kept the Davidic promise alive. In the New Covenant, He has given us Christ as our
mediator (1 Timothy 2:5), the Holy Spirit as our helper (Romans 8:26-27), and the intercession
of Jesus at the right hand of the Father (Hebrews 7:25). The response to the warning is not
dread but watchfulness, continued faith, continued repentance, continued engagement with the
community of believers. The same God who judged Israel is the God who, in Christ, absorbed
the judgment we deserved. That truth does not make us careless; it makes us deeply grateful
and deeply motivated to remain faithful.

The teacher should distinguish clearly between the healthy fear that drives faithfulness and the
paralyzing fear that produces either despair or legalistic self-effort. First John 4:18 says perfect
love casts out fear; the fear that has to do with punishment is driven out by the assurance of
God'’s love in Christ. But that same letter exhorts the readers to ‘keep yourselves from idols’ (1
John 5:21). The two go together. Israel’s problem was not too much fear of God; it was too little.
The Christians who walk most securely are those who take both the warning and the promise
seriously.

Doctrinal / Christian Living Issues

e The seriousness of spiritual privilege: greater grace means greater responsibility

* The genuine possibility of apostasy for a Christian, consistent with the church-of-Christ
position (Hebrews 6:4-6; 10:26-31)

e Paul’s explicit use of Israel’s failure as a warning to New Testament Christians (1 Corinthians
10:11-12)

e The distinction between healthy watchfulness and paralyzing fear or legalistic self-effort

e God's extraordinary patience as evidence of mercy, not indifference to sin

® The coexistence of solemn warning and genuine hope in the character of God

e  Christ as the ultimate fulfillment of God's mercy, absorbing the judgment Israel’s sin pointed
toward

Discussion Prompts



e Paul says Israel’s experiences ‘were written down for our instruction.’ What is the specific
instruction you receive from Israel’s fall for your own life right now?

¢ How do you hold the warning ‘take heed lest you fall’ and the promise ‘nothing can separate
us from the love of God in Christ Jesus’ in the same hand, without either erasing the other?

e  What does it look like practically to walk with ‘healthy fear’ before God without sliding into
either presumption or despair?

Question 10
Student Question:

Read 2 Kings 17:24-41. The nations resettled in Samaria developed a religion that mixed fear of
the LORD with worship of their own gods. The text says bluntly, ‘They feared the LORD but also
served their own gods.’ As you look back over this entire passage from chapter 15 through
chapter 17, what is the one most specific truth about God'’s character or one concrete change in
how you are living that God is pressing into your heart through this study, and how will you act
on it this week?

Commentary and Teaching Notes

Second Kings 17:24-41 describes the resettlement of the northern kingdom by peoples from
Babylon, Cuthah, Avva, Hamath, and Sepharvaim. These nations brought their own gods with
them, and when a plague of lions struck (interpreted as God’s displeasure), the king of Assyria
sent back an Israelite priest to teach them ‘the law of the god of the land.’ The result was a
religion that combined external fear of the LORD with continued service to their own national
deities. Verse 41 is the devastating summary: ‘So these nations feared the LORD and also served
their carved images.’

This syncretism is precisely what God had forbidden throughout Israel’s history, and now it was
being institutionalized by the very foreigners imported into the land. The Samaritans of the New
Testament period are the descendants of this mixed population and this mixed religion, which is
why there was such hostility between Jews and Samaritans in Jesus’ day. The woman at the well
in John 4 is a living heir of this history, and Jesus’ willingness to offer her living water is a
deliberate crossing of the boundary that Israel’s history created.

The capstone question asks students to look back across the whole passage and name one
specific truth about God’s character or one concrete change they will make. The teacher should
resist the urge to summarize everything again; instead, allow space for students to name what
the Spirit has been pressing on them. Different students will land in different places: some will
be struck by God's patience, some by His justice, some by their own tendency toward
syncretism, some by the warning about apostasy. All of those are valid responses to a rich and
sobering passage.



The final application should be concrete, not general. ‘I want to trust God more’ is a starting
point, not an action. Help students get to specifics: ‘This week | will begin bringing this particular
struggle to God in prayer before | reach for my usual human solution.” Or: ‘This week | will ask
my small group to hold me accountable in this area where | know | have been compromising.’
Specific steps, rooted in what the text has revealed, are the fruit the lesson should be bearing.

Doctrinal / Christian Living Issues

e Syncretism as the permanent spiritual danger: fearing God and serving idols simultaneously

¢ The historical roots of Jewish-Samaritan hostility and Jesus’ deliberate engagement with
Samaritans

¢ The importance of ending a doctrinal study with specific personal application, not general
sentiment

e The variety of valid responses to this passage as evidence of its richness and the Spirit’s
varied work in individuals

¢ Transformation as the goal of Bible study, not merely increased biblical knowledge

Discussion Prompts

* The text says these resettled peoples ‘feared the LORD and served their own gods.” Where
in your own life do you sense a similar split: honoring God in some areas while other areas
remain under different allegiances?

e What is the one truth about God’s character from this entire passage that you most need to
carry with you into the coming week?

*  What is one specific action you will take this week because of what you have studied in 2
Kings 15 through 177



