
The Books of 1 and 2 Kings, Teacher’s Guide

Lesson 17: Deliverance of Samaria and Jehu's Zeal

2 Kings 7:1–10:36

Teaching Aim (Teacher Orientation)

Second Kings 7–10 is not a comfortable stretch of Scripture. It is full of famine, bodies, blood, 
and political violence. The teacher’s first task is to hold the passage with both hands: neither 
sanitizing the brutality nor losing the theological spine that runs beneath it. God is not a passive 
spectator in these chapters. He speaks a word of abundance into famine and it comes true. He 
pronounces judgment on a murderous dynasty and every clause is fulfilled. The passage is a 
sustained demonstration of the certainty of what God has spoken, which is simultaneously a 
comfort to those who trust Him and a sober warning to those who dismiss or partially obey Him.

The doctrinal center of Q9 addresses two interlocking dangers: partial obedience and outward 
zeal that substitutes for wholehearted devotion. Jehu is not a hypocrite in the ordinary sense. 
He really did carry out God’s commission with courage and thoroughness. But he kept the 
golden calves. He removed Baal but not the idols that had been Israel’s besetting sin since 
Jeroboam. The text’s verdict is that his heart was not fully devoted to God (10:31). This is an 
enormously practical warning for people who are faithful in dramatic, visible ways while quietly 
protecting some private accommodation. Students need to wrestle with the difference between 
doing what God assigns and surrendering the heart fully to God.

The formation aim is carried most powerfully by the four lepers. They are the least likely people 
in the story: sick, excluded, helpless, and acting out of desperation rather than strategic 
planning. Yet they become the messengers of deliverance. And they get the theology exactly 
right: good news cannot be kept. If it is real, silence becomes guilt. The teacher should press this 
toward the church’s calling to share the gospel, but should do so by letting the logic of the lepers 
do the work. They did not go because they had a plan or felt equipped. They went because what 
they had found was too good to hoard.

Question 1

Student Question:

Read 2 Kings 7:1–2. Elisha prophesies that within twenty-four hours the famine will be over and 
food will be sold cheaply at the gate of Samaria. The royal officer responds with open ridicule. 
What does the officer’s scoffing reveal about the temptation to measure what God can do by the 
scale of the current crisis, and what does Elisha’s calm, specific prophecy reveal about the 
character of God’s word?

Commentary and Teaching Notes



The context of this prophecy is extreme. Elisha delivers it in a city under siege where the famine 
has produced grotesque suffering, including the cannibalism described in 6:26–30. The king 
holds Elisha responsible and sends someone to take his head. Elisha barricades his door, 
announces that a messenger is coming, and then without any explanation of mechanism, 
promises specific market prices for grain at the city gate by this time tomorrow.

The specificity of the prophecy is important. Elisha does not say ‘things will get better.’ He 
names a commodity, a price, a location, and a timeframe. This is the pattern of biblical prophecy 
at its most pointed: not vague optimism but precise, testable prediction. The officer’s mockery is 
therefore not merely disrespectful but a direct challenge to the verifiability of God’s word.

The officer’s response, ‘If the Lord himself should make windows in heaven,’ echoes the scoffing 
of those who have concluded that the current situation sets the ceiling on what is possible. This 
is a recognizable human temptation. When the famine is severe enough, the mind begins to 
calculate what God can realistically do with the available resources and concludes that certain 
things simply cannot happen.

Elisha’s reply to the officer is not a reassurance. It is a judgment: ‘You shall see it with your own 
eyes, but you shall not eat of it.’ God’s word will be fulfilled whether or not this man believes it. 
His unbelief does not prevent the fulfillment; it only prevents him from participating in the 
blessing. This is a significant theological point: the certainty of God’s word is not contingent on 
human reception of it.

The teacher should connect this to the broader theme of prophetic certainty in Kings. From the 
moment Nathan prophesied to David forward, the books of Kings trace the fulfillment of God’s 
words with meticulous care. Not one word falls to the ground. The officer’s skepticism is 
therefore not merely a personal failure but a narrative foil that allows the reader to feel the full 
force of the fulfillment when it arrives.

Doctrinal / Christian Living Issues

 The specificity of biblical prophecy as a mark of its divine origin
 The temptation to set a ceiling on God’s ability based on the scale of the current crisis
 The independence of God’s word from human belief: fulfillment is not contingent on 

reception
 The function of the scoffing officer as a narrative foil for the coming vindication
 Personal accountability for the response we make to what God has spoken

Discussion Prompts

 What does the officer’s exact words, ‘If the Lord himself should make windows in heaven,’ 
tell you about how he is thinking about God’s power in this moment?

 Why does Elisha not argue with the officer or try to persuade him? What does that response 
reveal about the nature of prophetic certainty?



 When have you found yourself mentally calculating what God can realistically do based on 
the severity of your circumstances?

Question 2

Student Question:

The officer at the king’s side had watched famine deepen and hope drain for days. His cynicism 
was built from real evidence of a terrible situation. Think of a time when circumstances pressed 
you toward the conclusion that what God had promised simply could not happen at this scale. 
How did you respond, and what eventually shifted your perspective?

Commentary and Teaching Notes

This question moves the officer’s experience into personal territory. Cynicism about God’s 
intervention is almost always built from accumulated disappointment. The officer’s words sound 
like those of someone who has watched things go wrong for a long time and has quietly revised 
his expectations downward.

The Christian life regularly produces seasons that strain faith in God’s ability or willingness to 
act. Illness that does not resolve. Prayers that seem to find no ceiling. Circumstances that 
worsen despite faithfulness. These seasons produce a particular kind of doubt that is different 
from intellectual skepticism: it is the doubt of someone who wants to believe but has been worn 
down by evidence.

The biblical response to this kind of doubt is not cheerful dismissal of the difficulty but honest 
lament directed toward God (as in the Psalms) alongside returning to what God has already said 
and done. The officer could have remembered the famine ended in the days of Ahab, or the 
dead child Elisha raised in the previous chapter. He had evidence of God’s track record. He 
chose the evidence of the siege instead.

The teacher should help students see that faith is not the absence of awareness of difficulty but 
the choice to weigh God’s track record more heavily than the current evidence. This is what Paul 
means when he writes of ‘the God who raises the dead’ (2 Cor 1:9): past resurrection becomes 
the foundation for present trust.

Doctrinal / Christian Living Issues

 The nature of faith that holds on under accumulated disappointment
 The difference between intellectual skepticism and experiential doubt worn down by 

suffering
 The role of remembering God’s past acts in sustaining present faith
 Honest lament as a biblical response to seasons of unanswered prayer
 The call to weigh God’s track record against current evidence rather than vice versa



Discussion Prompts

 Can you identify a season when the circumstances were so severe that you found yourself 
quietly revising your expectations of what God would do?

 What specific thing about God’s past faithfulness, either in Scripture or in your own life, 
does your heart most need to return to right now?

 How does a community of believers help one another maintain faith in seasons when 
individual experience pushes toward cynicism?

Question 3

Student Question:

Read 2 Kings 7:3–9. Four men with leprosy, excluded from the city and certain of death either 
way, go to the Aramean camp and find it empty. The treasure and food are theirs for the taking. 
But in verse 9 they stop and name what is wrong with keeping it to themselves. What is the 
theological logic of their statement, ‘This day is a day of good news,’ and why does silence in the 
face of such news become a form of guilt?

Commentary and Teaching Notes

The four lepers are a brilliant piece of narrative theology. They are the most marginalized people 
in the story: excluded from the city by their disease, unable to surrender to the enemy because 
they might be killed, dying anyway where they sit. Their movement toward the Aramean camp is 
not an act of courage or faith; they say explicitly that death either way makes the risk worth 
taking (7:4). They are acting out of desperation.

What they find is an empty camp. God had caused the Aramean army to hear the sound of a 
vast approaching force, and they fled in the night, leaving everything behind. The lepers eat and 
drink and take silver and gold and clothing and hide them. Then comes the hinge verse: ‘Then 
they said to one another, We are not doing right. This day is a day of good news. If we are silent 
and wait until morning light, punishment will overtake us’ (7:9).

The logic is worth unpacking carefully. They are not keeping silent because of cowardice, malice, 
or selfishness, exactly. They are simply enjoying what they have found. But the moment they 
name what they are doing, they recognize it as wrong. The word translated ‘punishment’ implies 
a reckoning, a consequence. Silence in the presence of news that can save people is not neutral. 
It is culpable.

For the teacher, this is the theological ground of the church’s evangelistic obligation. The gospel 
of Jesus Christ is news: not a philosophy, not a lifestyle preference, not a cultural option. It is 
information about what God has done that changes the death sentence hanging over every 
human being. If that news is true, and if we have it, silence is not neutrality. It is a form of 
hoarding what was given to be shared.



The lepers did not go back because they were trained evangelists or because they felt confident. 
They went because the logic of good news pressed them. The same logic applies to every 
Christian who knows the gospel. The question is not whether we feel equipped or eloquent. The 
question is whether we recognize what we are sitting in.

Doctrinal / Christian Living Issues

 Good news as inherently communicable: its nature demands sharing
 Silence in the face of saving information as a form of moral failure, not mere omission
 The unlikely messengers God uses: the sick, the excluded, the desperate
 The gospel as news (announcement of what God has done) not merely as invitation to a 

lifestyle
 The lepers as a type of the church called to carry news from outside the city to those dying 

inside

Discussion Prompts

 What is the theological logic in the lepers’ statement that silence would bring punishment 
on them? Do you think that logic applies to Christians who know the gospel?

 Why do you think God chose to reveal the miraculous deliverance to four lepers rather than 
to the king, the elders, or the prophets?

 What is the difference between understanding the gospel and feeling the urgency that 
makes silence feel wrong?

Question 4

Student Question:

The lepers said that if they stayed silent ‘punishment will overtake us.’ They understood that 
good news is not a private possession. What is it in your own heart or life that makes sharing the 
gospel of Jesus Christ feel optional rather than urgent, and what would need to change for the 
lepers’ logic to feel as natural to you as it did to them?

Commentary and Teaching Notes

This question presses the lepers’ logic into honest personal examination. Most Christians in 
Western cultures would agree in principle that sharing the gospel is important, yet the practice 
is rare. The gap between agreement and practice is rarely filled by laziness alone. There are 
deeper reasons.

Some feel unqualified: they do not know enough, have not been trained, could not answer 
objections. Some feel that sharing faith is intrusive, that it violates the social contract of 
respecting others’ autonomy. Some have tried and been rejected and carry the discomfort of 
that experience. Some have quietly concluded that their way of life is witness enough without 
the words.



The lepers cut through all of this. They were not qualified, trained, or confident. They were 
dying. What they had was the simple fact of good news that was too large to hoard. The 
question for students is whether they have internalized the news deeply enough to feel the 
inappropriateness of silence. If the gospel feels like a personal preference rather than world-
changing news, it will naturally stay private.

The teacher should draw out the resurrection as the center of the news that demands 
announcement. The lepers found an empty camp. The first disciples found an empty tomb. Both 
discoveries are ones that cannot reasonably be kept. The early church’s proclamation was driven 
by exactly this logic: ‘We cannot but speak of what we have seen and heard’ (Acts 4:20). The 
church of Christ takes seriously the responsibility to proclaim the risen Christ, to teach baptism 
for the forgiveness of sins, and to call all people into the one body. That seriousness ought to be 
felt as urgency, not merely affirmed as doctrine.

Doctrinal / Christian Living Issues

 The gap between affirming evangelism as important and actually practicing it
 Fear, unpreparedness, and social discomfort as real obstacles to sharing
 The difference between gospel-as-preference and gospel-as-news that changes the 

obligation to speak
 The resurrection as the news too large to hoard (Acts 4:20)
 The church of Christ’s call to proclaim salvation through Christ including baptism for 

forgiveness

Discussion Prompts

 When you think about sharing the gospel with someone specific, what is the thing that most 
often stops you?

 What would need to be more deeply real to you about the gospel for the lepers’ urgency to 
feel natural rather than pressured?

 Who in your life right now is sitting at the gate, and what would it look like to go back to 
them with what you have found?

Question 5

Student Question:

Read 2 Kings 7:17–20. The officer who mocked Elisha’s prophecy was appointed to manage the 
gate on the day the city rushed out to plunder the Aramean camp and was trampled to death in 
the crowd. He saw the abundance with his own eyes but did not eat of it, exactly as Elisha had 
said. What does the precise fulfillment of this word, including this detail, teach us about the 
certainty of God’s word and the particular danger of mocking or dismissing what God has 
spoken?

Commentary and Teaching Notes



The death of the scoffing officer is one of the most sobering moments in all of Kings. Elisha’s 
prophecy had two parts: flour and barley at these prices at the gate of Samaria tomorrow, and 
the officer himself will see it but not eat of it. The first clause sounds almost impossibly 
generous. The second sounds like a strange addendum. Both are fulfilled with surgical precision.

The officer was appointed to oversee the gate, the very place where the prophecy said the 
transaction would happen. The city poured out in a desperate rush. He was trampled in the 
crowd. He saw the abundance, exactly as Elisha said, and he died in it without tasting any of it. 
The narrator makes the connection explicit: ‘As the man of God had said when the king came 
down to him. And so it happened to him: the people trampled him in the gate, and he died’ 
(7:20).

The precision of fulfillment is part of the passage’s theological argument. It is not enough for the 
prophecy to be generally vindicated. Every clause comes true. This is the biblical testimony to 
the character of God’s word: it does not merely trend toward fulfillment but arrives in exact 
detail. Isaiah 55:11 states the principle: ‘My word shall not return to me empty, but it shall 
accomplish that which I purpose, and shall succeed in the thing for which I sent it.’

The particular judgment on the officer is instructive. He did not die as a punishment for ordinary 
unbelief. He died as the fulfillment of a specific prophetic word spoken in response to his 
specific public mockery of what God had announced. When God’s word is openly dismissed and 
ridiculed, the dismissal itself becomes part of the prophecy. The officer’s death is not arbitrary; 
it is the precise consequence named for him in the moment of his mockery.

The teacher should handle this soberly rather than triumphantly. The point is not that doubters 
deserve death. The point is that what God has spoken stands, and that positioning oneself 
against it, especially publicly and contemptuously, is an act with real consequences. This is a 
warning that applies to any person who dismisses God’s word as unrealistic or who laughs at the 
idea that God can still act in history.

Doctrinal / Christian Living Issues

 The precision of prophetic fulfillment as evidence of divine authorship
 The specific judgment on contemptuous mockery of God’s word versus ordinary doubt
 Isaiah 55:11 as the theological principle behind the officer’s story
 The difference between honest struggling faith and deliberate dismissal of what God has 

said
 God’s sovereignty in working the very circumstances the mocker expected to prevent 

fulfillment into the instrument of judgment

Discussion Prompts

 Why does the narrator take care to repeat Elisha’s exact words and then show their precise 
fulfillment, down to the detail of the officer not eating?



 What is the difference between the lepers’ quiet desperation and the officer’s public 
mockery, and why does one lead to participation in the blessing and the other to judgment?

 How does the precision of this fulfillment affect your confidence in other things God has 
spoken that have not yet visibly come to pass?

Question 6

Student Question:

Read 2 Kings 8:1–6. The Shunammite woman left Israel for seven years at Elisha’s word to escape 
famine. When she returns and appeals for her house and land, the king restores everything, at 
the very moment the king is hearing Gehazi recount Elisha’s deeds. What does this remarkable 
timing teach you about God’s attention to ordinary details of a faithful person’s life, and how 
does this encourage you in a situation where you are trusting God’s care for something specific?

Commentary and Teaching Notes

The Shunammite woman’s story weaves through 2 Kings 4 and 8. She is the woman who gave 
Elisha a room, whose son Elisha raised from the dead, and who then obeyed Elisha’s warning to 
leave for seven years during the famine. When she returns, the land laws of ancient Israel 
require her to appeal to the king to have her property restored after a seven-year absence.

The timing of her arrival at the king’s court is quietly stunning. At the very moment she enters, 
the king has been asking Gehazi to recount Elisha’s deeds. Gehazi is in the middle of telling the 
king about the restoration of the Shunammite’s son when she walks in. Gehazi says, ‘My lord, O 
king, here is the woman, and here is her son whom Elisha restored to life’ (8:5). The king orders 
the full restoration of everything, including all the produce of the field from the seven years she 
was away.

This is what the biblical writers mean when they describe God’s providence. Not miraculous 
intervention at every turn, but the weaving together of ordinary circumstances, a king’s 
curiosity, a servant’s story, a woman’s return, in ways that meet a specific need at the exact 
moment it is presented. The Shunammite did not know Gehazi was telling her story. The king did 
not know she was about to walk in. But God knew.

For the teacher, this is an encouragement to people who are trusting God with something 
specific and practical. Property. A legal situation. A relationship. A need that has gone unmet for 
years. The Shunammite had no leverage and no obvious advocate, only her history with God’s 
prophet and her obedience to his word. That was enough. God can arrange the arrival of the 
right person at the right moment to accomplish His purpose for those who trust Him.

The passage also speaks to the faithfulness of those who obey at cost. The Shunammite left her 
land and home for seven years on the word of God’s prophet. The obedience was not 
comfortable or obviously sensible. But when she returned, she received not only her land but 



the seven years of produce she had missed. Obedience at cost rarely results in loss at the end of 
the accounting.

Doctrinal / Christian Living Issues

 God’s providence working through ordinary circumstances rather than always through 
miracle

 The pattern of costly obedience followed by full restoration
 The Shunammite as a model of trusting God’s word through a prophet even when it costs 

something concrete
 The encouragement to those who trust God with specific, practical, unresolved needs
 The narrator’s theology of timing: ‘just then’ moments as evidence of God’s attention to 

detail

Discussion Prompts

 What strikes you about the timing of the Shunammite’s arrival in the king’s court? Is this 
coincidence, and does it matter which word we use?

 The Shunammite left her land for seven years because Elisha said to. What did that 
obedience cost her, and what does her restoration teach you about obeying God’s word at 
practical cost?

 Is there a specific, practical situation you have been entrusting to God for a long time? How 
does the Shunammite’s story speak into that?

Question 7

Student Question:

Read 2 Kings 9:1–10. God sends a young prophet to anoint Jehu king over Israel with a specific 
commission: ‘You shall strike down the house of Ahab your master, so that I may avenge on 
Jezebel the blood of my servants the prophets, and the blood of all the servants of the Lord’ (9:7). 
What does this scene reveal about how God executes His justice in history, using human 
instruments for purposes that are simultaneously His judgment and their commission, and how 
should this shape our understanding of God’s sovereignty over even violent historical events?

Commentary and Teaching Notes

The anointing of Jehu by the young prophet is one of the most dramatically staged scenes in 
Kings. The prophet is sent privately, pours oil on Jehu’s head in a back room, delivers a 
commission of enormous weight, and flees immediately. When Jehu emerges and his fellow 
officers ask what the madman said, Jehu initially deflects. But when pressed, he tells them, and 
they immediately proclaim him king and blow the trumpet.

The commission given to Jehu is explicitly the fulfillment of judgment God had pronounced 
through Elijah in 1 Kings 21. The house of Ahab was to be destroyed because of what Ahab and 



Jezebel did to Naboth and to the prophets of God. God does not forget what has been done in 
His name or against His servants. The timing of judgment in Scripture is not arbitrary; it is often 
deliberately delayed to allow for repentance (as with Ahab’s partial response in 1 Kings 21:27–
29) and then executed when the time is full.

The question of God’s sovereignty over violent historical events is theologically significant. Jehu 
is not a robot; he is a man with ambitions, a personality, and choices. Yet the prophetic 
commission shapes and authorizes his actions. The New Testament handles this complexity in 
Acts 2:23: Christ was delivered up ‘according to the definite plan and foreknowledge of God’ 
through the actions of ‘lawless men.’ God’s sovereignty and human agency are both fully real 
simultaneously.

The teacher should also note the emphasis on avenging the blood of God’s servants the 
prophets (9:7). This is not merely political succession. God is personally invested in the fate of 
those who speak His word. The martyrdom of prophets, the silencing of God’s witnesses, is 
something He keeps careful account of. The same concern runs through Revelation 6:10, where 
the martyrs under the altar cry ‘How long?’ and are told to wait until the full number is 
complete.

For the church of Christ, this passage affirms that God governs history with intention and moral 
seriousness. He does not merely observe what powerful people do to faithful people. He 
records, remembers, and acts in His time. This is a profound comfort to those who have suffered 
injustice for righteousness’ sake.

Doctrinal / Christian Living Issues

 God’s use of human instruments to execute historical judgment without removing human 
moral responsibility

 The theological relationship between delayed judgment and opportunity for repentance
 God’s personal investment in the fate of those who speak His word
 The compatibility of divine sovereignty and genuine human agency (Acts 2:23)
 The moral seriousness of God’s governance of history as comfort to those who suffer 

injustice

Discussion Prompts

 How does the fact that this anointing fulfills a specific judgment God announced years 
earlier through Elijah affect your understanding of how God governs history?

 Why do you think God delays judgment rather than executing it immediately? What does 
the pattern of delay followed by precise fulfillment teach us about God’s character?

 How do you hold together both truths: that Jehu made real choices and that God had 
appointed him for this purpose?

Question 8



Student Question:

Jehu is described in a way that has become proverbial: ‘He drives furiously’ (9:20). He had 
genuine energy, genuine courage, and a genuine commission from God. But 2 Kings 10:29–31 
makes clear that his heart was not fully devoted to God. Is there a way in which you tend to 
confuse emotional intensity or energetic religious activity with wholehearted devotion to God? 
What would full-heartedness actually require from you?

Commentary and Teaching Notes

Jehu is described as one who drives his chariot ‘furiously’ (9:20), and the description sticks. He 
moves through this narrative like a force of nature. He kills Joram king of Israel and Ahaziah king 
of Judah in rapid succession. He has Jezebel thrown from the palace window. He engineers the 
killing of Ahab’s seventy sons. He destroys the worshipers of Baal with apparent religious zeal, 
announcing ‘Ahab served Baal a little, but Jehu will serve him much more’ as a ruse to gather 
them all into the temple of Baal and then slaughter them.

The passage makes two things clear about Jehu simultaneously. First, his commission was 
genuine: ‘You have done well in carrying out what is right in my eyes, and have done to the 
house of Ahab according to all that was in my heart’ (10:30). God affirms that Jehu executed the 
commission faithfully. Second, his heart was not fully with God: ‘But Jehu was not careful to 
walk in the law of the Lord, the God of Israel, with all his heart. He did not turn from the sins of 
Jeroboam, who made Israel to sin’ (10:31).

The golden calves at Bethel and Dan represent Jeroboam’s political and religious compromise, 
the alternative worship system set up to prevent the northern tribes from traveling to Jerusalem 
(1 Kings 12:25–33). They had been a snare to Israel ever since. Jehu had the power and the 
commission and the demonstrated willingness to deal violently with false worship. He did not 
touch the calves. Why? The text does not say explicitly, but the political logic is clear: the calves 
served his interests. Removing Baal worship was part of his commission. Removing the calves 
would have been costlier.

This is the anatomy of partial obedience. It is not rebellion outright. It is obedience in the areas 
where obedience is convenient or commanded or publicly visible, and preservation of the sin 
that serves some personal purpose. This is more dangerous than outright rebellion because it 
looks like faithfulness from the outside and can feel like faithfulness to the one practicing it. 
Jehu could point to everything he had done. He could not point to a whole heart.

The teacher should draw the connection to Jesus’ words about serving two masters (Matt 6:24). 
Jehu served God’s commission while keeping a corner of the kingdom for Jeroboam’s calves. The 
New Testament equivalent is the believer who is faithful in worship, giving, and public morality 
while privately protecting some habitual sin, some relationship that belongs to God but has not 
been surrendered, some ambition that competes with God’s lordship. The danger is not that 
partial obedience is worthless but that it cannot be confused with the whole heart God requires.



Doctrinal / Christian Living Issues

 The anatomy of partial obedience: faithful in some dimensions while protecting private sin
 The difference between fulfilling a commission and possessing a whole heart toward God
 Political and personal self-interest as the most common engine of partial obedience
 The danger of measuring faithfulness by visible acts while the heart remains divided
 Jesus’ teaching on undivided devotion (Matt 6:24) as the New Testament counterpart to 

Jehu’s failure

Discussion Prompts

 Jehu did everything God commissioned him to do and was affirmed for it. Why is that not 
enough? What is missing from a heart that obeys the commission but keeps the calves?

 What do you think kept Jehu from removing the golden calves? And how does the thing that 
kept him from full obedience compare to things that keep you from it?

 Is emotional intensity in religious activity, zeal, energy, public faithfulness, a reliable 
indicator of a whole heart toward God? Why or why not?

Question 9

Student Question:

Read 2 Kings 9:30–37 and 10:1–11 and 10:28–31. God had pronounced specific judgment on the 
house of Ahab through Elijah (1 Kings 21:17–24), and every detail of that judgment is now 
carried out through Jehu: Jezebel is eaten by dogs at the plot of Naboth’s vineyard, Ahab’s 
seventy sons are killed, and the house of Baal is destroyed. Yet Jehu ‘did not turn from the sins of 
Jeroboam the son of Nebat, who made Israel to sin, the golden calves that were in Bethel and in 
Dan’ (10:29). How does this passage press us to examine the difference between outward zeal 
for God’s visible enemies and wholehearted, inward faithfulness to God, and what is the danger 
of partial obedience that preserves one sin while eliminating others?

Commentary and Teaching Notes

This is the doctrinal center of the lesson and requires the teacher’s most careful attention. Three 
texts need to be held together: 1 Kings 21:17–24 (the original judgment on the house of Ahab), 
2 Kings 9–10 (the execution of that judgment through Jehu), and 2 Kings 10:29–31 (the verdict 
on Jehu himself).

God’s justice in judging the house of Ahab is not arbitrary or impulsive. It is the delayed 
execution of a specific sentence pronounced over specific sins: the murder of Naboth and the 
seizure of his vineyard (1 Kings 21:19–24), the killing of God’s prophets (9:7), and the systematic 
promotion of Baal worship across Israel. Every element of the judgment is proportionate to the 
sin. Jezebel is eaten by dogs in Naboth’s very vineyard (9:36–37), fulfilling exactly what Elijah 
said. The house of Ahab is cut off entirely. This is not God being vindictive; it is God being 
precisely just in a way that reveals the moral seriousness of His governance of history.



The doctrine at stake in Q9 is the difference between outward zeal for God’s visible enemies and 
inward, wholehearted faithfulness. Jehu is the most important figure in the Bible for pressing 
this distinction. He was not a hypocrite in the sense of pretending to serve God while secretly 
serving Baal. He genuinely executed God’s commission. But the golden calves reveal that his 
heart was not fully surrendered to God’s authority over every area of his life and reign. He kept 
what was convenient. He destroyed what was commanded.

Partial obedience has a particular danger that outright rebellion does not: it provides a defense. 
The person practicing partial obedience can always point to what they have done. They can 
measure themselves against the people around them and compare favorably. They can argue 
that they have already done so much. But God’s standard is not comparison; it is wholeness. 
Jesus says the great commandment is to love God with all the heart, all the soul, all the mind, 
and all the strength (Mark 12:30). ‘Most’ is not a synonym for ‘all.’

The practical application moves through several areas. There is the person who is faithful to 
worship but not to personal holiness in private. The person who gives generously but harbors 
unforgiveness toward someone God is clearly calling them to reconcile with. The person who 
serves publicly but feeds a private addiction. The person who confesses Jesus with their mouth 
but has never brought their finances, their ambitions, or their family relationships under His 
lordship. These are the golden calves of ordinary Christian life. They are kept not out of rebellion 
but out of the same calculation Jehu likely made: this area serves my interests, and God has not 
sent a prophet specifically to name it. The teacher must press here with warmth and without 
condemnation. The goal is not guilt but sight. Jehu could not see the calves because he had 
stopped looking at them. They were part of the landscape of his reign. The pastoral call is to 
invite students to name their own calves and bring them honestly before God, trusting that the 
same God who faithfully executed His word against Ahab also faithfully keeps His word of 
forgiveness to all who return to Him with a whole heart.

Doctrinal / Christian Living Issues

 God’s justice in the judgment of the house of Ahab as precise, proportionate, and morally 
serious

 The danger of partial obedience that obeys the commission while protecting the private sin
 The difference between outward religious zeal and wholehearted inward devotion to God
 The great commandment (Mark 12:30) as the standard: ‘all’ not ‘most’
 The anatomy of private golden calves: areas we have not brought under God’s lordship 

because they serve our interests
 The pastoral call to name and surrender the protected sin rather than to perform more 

visible obedience
 God’s faithfulness to forgive and restore those who return to Him with a whole heart (1 

John 1:9)

Discussion Prompts



 How is Jehu’s situation more dangerous than someone who simply rejects God outright? 
What makes partial obedience so hard to diagnose in yourself?

 What is the ‘golden calf’ in your own life, the area where you have remained faithful to 
God’s visible commands but have quietly kept something back from Him?

 What does it mean practically to surrender that area, and what does God’s faithfulness to 
forgive promise to the person who does?

Question 10

Student Question:

Looking across 2 Kings 7–10, from the famine broken by God’s word, to the lepers who could not 
keep the good news to themselves, to the scoffing officer destroyed by the very fulfillment he 
doubted, to Jehu’s ferocious zeal that stopped short of a whole heart: name one truth about 
God’s faithfulness to His word or one truth about the nature of genuine devotion that this 
passage has pressed most deeply into you, and describe one specific thing you will do differently 
this week because of it.

Commentary and Teaching Notes

The capstone question asks students to name one truth and one step from the full sweep of 2 
Kings 7–10. The passage is wide and dense, and students will have been touched by it at 
different points. The teacher’s role in this question is to create space for honest, specific naming 
rather than generic summary.

Some students will have been most affected by the certainty of God’s word as seen in the 
officer’s precise judgment. Some will have been arrested by the lepers’ logic and feel convicted 
about silence toward someone in their life. Some will feel the Shunammite’s story as personal 
encouragement about a situation they have been trusting God with for a long time. And some 
will be sitting with the uncomfortable recognition of a golden calf they have been keeping.

The teacher should model specificity: not ‘this passage reminded me that God is faithful’ but 
‘the lepers’ statement stopped me, because I realized that I have been holding the gospel away 
from my neighbor for two years and calling it respect for his boundaries, but really it is just 
discomfort, and that is exactly what the lepers were doing before verse 9.’ That level of honesty 
invites the same from the group.

Close with the trajectory of the passage’s hope. The house of Ahab is destroyed. The house of 
David is still standing. God’s word is certain in its warnings, but it is equally certain in its 
promises. The promised Seed, the King who would come from David’s line, is not defeated by 
Jehu or Hazael or anyone else. Every sword in these chapters is part of a story that is bending 
toward a manger in Bethlehem and an empty tomb outside Jerusalem. Students leave this 
passage not with a set of historical curiosities but with a clearer picture of the God who speaks, 
fulfills, judges, preserves, and redeems.



Doctrinal / Christian Living Issues

 Specificity as the discipline that moves Bible study from information to formation
 The multiple entry points into this passage: different truths will land with different students
 The larger narrative arc: God’s preservation of the Davidic line beneath all this violence
 Accountability to one named step as the concrete fruit of group study
 The hope embedded in God’s certain word: as certain in its promises as in its warnings

Discussion Prompts

 Which scene in 2 Kings 7–10 has stayed with you most, and why do you think it landed 
where it did?

 What is the one specific truth you are carrying out of this passage, and what is the one 
specific step you are committing to take before next week?

 How does knowing that God’s word is this certain change the way you read and trust the 
promises He has made to you personally?


