
The Books of 1 and 2 Kings, Teacher’s Guide

Lesson 13: Ahab, Naboth, and the Word of Judgment

1 Kings 20:1–22:53

Teaching Aim (Teacher Orientation)

This lesson confronts students with three interlocking doctrinal realities. First, God’s prophetic 
word is absolutely certain: every word of judgment declared over Ahab came to pass precisely, 
reinforcing that Scripture is not advisory but authoritative (Psalm 119:89; Isaiah 46:9–10). 
Second, God is the defender of the powerless: the blood of Naboth was not forgotten, and the 
God who watched over a Jezreelite farmer’s vineyard is the same God who watches over every 
injustice done in the shadows today. Third, false prophecy is a genuine and serious danger: the 
four hundred prophets in chapter 22 are not cartoon villains. They are plausible, confident, 
numerous, and wrong. The teacher should help students feel the weight of how easy it is to hear 
what we want to hear.

Beyond doctrine, this lesson aims at the formation of the student’s will. Ahab is not a monster in 
a fairy tale. He is a portrait of a heart that has been given a little, then wanted more, then 
allowed someone else to do the dirty work, then convinced itself that partial humility was 
enough. Students should leave this lesson with a sharper sense of how sin grows incrementally, 
how justice belongs to God alone, and how the surest way to stand in a world full of voices 
claiming to speak for God is to know and trust the word He has already spoken and fully 
revealed in Scripture.

Question 1

Student Question:

In 1 Kings 20:1–34, Ben-Hadad of Syria attacks Israel with overwhelming force, yet God promises 
victory through an unnamed prophet. What reason does God give for this deliverance, and what 
does that reason reveal about His purposes in the wars of the kings?

Commentary and Teaching Notes

Ben-Hadad’s assault on Samaria in chapter 20 is staggering in its arrogance. His initial demands 
(v. 3) might have been tolerable, but his second message (v. 6) is a deliberate provocation, a 
claim to plunder whatever he pleases. The elders of Israel immediately advise refusal, and Ahab 
for once listens to wise counsel. But the crucial development is not military or diplomatic. It is 
the arrival of an unnamed prophet who tells Ahab, ‘Thus says the LORD: Have you seen all this 
great multitude? Behold, I will give it into your hand this day, and you shall know that I am the 
LORD’ (v. 13). The victory is not a reward for Ahab’s virtue. It is a revelation of the LORD’s 
identity.



God’s stated purpose, ‘you shall know that I am the LORD,’ appears twice in this chapter (vv. 13, 
28). This is covenant language, the same language God used when He brought Israel out of 
Egypt. The battles against Syria are not merely geopolitical events. They are moments when the 
God of Israel demonstrates His sovereign authority over nations. Even a wicked king like Ahab 
can be an instrument of God’s larger purposes without that wicked king becoming righteous. 
God’s use of Ahab here no more sanctifies Ahab’s character than His use of Cyrus (Isaiah 44:28) 
made Cyrus a man of faith.

The detail that Israel’s army is described as ‘two small flocks of goats’ (v. 27) compared to the 
Syrian force is deliberate. The human odds are laughable. The victory therefore cannot be 
attributed to military prowess or national strength. It must be attributed to the LORD. This is a 
consistent pattern in Israel’s history: God wins battles with small forces so that no one can boast 
in human strength (Judges 7:2; 1 Corinthians 1:26–29). The teacher should press this point: God 
is always the protagonist of these narratives, not the king.

A crucial side note for church-of-Christ teaching: these miraculous signs (a prophet appearing 
with a word of exact fulfillment, victories against impossible odds) are not a model for expecting 
ongoing miraculous confirmation of every decision we make today. They are God authenticating 
His prophetic messengers in an era before the canon was complete. Today, the word has been 
completed and confirmed (Hebrews 1:1–2; 2 Timothy 3:16–17). We test everything by that 
completed word, not by signs and wonders.

Doctrinal / Christian Living Issues

 God’s use of wicked rulers as instruments of His purposes
 Authentication of the true prophet through fulfilled prediction
 The ‘know that I am the LORD’ formula as covenant revelation
 Miraculous signs as confirmation of the prophetic messenger, not a continuing pattern for 

today
 National deliverance not dependent on the king’s personal righteousness
 The danger of confusing God’s blessing in a circumstance with God’s approval of a person

Discussion Prompts

 Why do you think God gave Israel victory through Ahab, a king He had already condemned? 
What does that tell us about how God works in history?

 The prophet told Ahab exactly what would happen before it happened. Why was that 
specificity important, and what was God trying to accomplish beyond just winning a battle?

 How do we guard against the mistake of thinking that God’s help in a situation means He 
approves of everything about us?

Question 2

Student Question:



Ahab spares Ben-Hadad’s life after the second battle, making a treaty with him, and God rebukes 
him sharply through a prophet in disguise (20:35–43). In what area of your own life are you most 
tempted to make a comfortable arrangement with something God has declared must go?

Commentary and Teaching Notes

After the second victory at Aphek, Ahab makes a covenant with Ben-Hadad and lets him go free 
(20:34). On the surface this looks like pragmatic statecraft: Ben-Hadad promises to restore cities 
and grant Ahab market rights in Damascus. But a prophet confronts Ahab with a parable (vv. 35–
40) in which a man is told to guard a prisoner and the prisoner escapes. The verdict the king 
speaks over the parable becomes his own verdict: ‘Your life shall be for his life, and your people 
for his people’ (v. 42).

The theological issue is not that mercy is wrong. God himself shows mercy. The issue is that Ben-
Hadad had been devoted to destruction (the Hebrew concept of cherem) by God’s decree, and 
Ahab substituted his own political calculation for God’s declared will. This is the pattern of Saul’s 
sin with Agag (1 Samuel 15), and it carries the same verdict: partial obedience is disobedience. 
When God says something must go, we do not negotiate, we do not repurpose it for a better 
deal, we do not keep it because it seems like a waste.

The question for students is intensely personal. Every Christian has areas where God’s word has 
declared something must end, something must be surrendered, something must be put to 
death, but it seems so useful, so harmless, so potentially advantageous to keep it around. Ahab 
kept Ben-Hadad because Ben-Hadad was valuable. What are we keeping because it seems 
valuable, even though God’s word says it must go? Paul’s language in Colossians 3:5 is surgical: 
‘Put to death therefore what is earthly in you.’ Not negotiate with it. Not repurpose it. Put it to 
death.

The unnamed prophet who staged this parable is an interesting figure. He deliberately injured 
himself (or had someone do it) to make his disguise convincing. The point is not to endorse self-
harm but to show the prophet’s complete commitment to delivering the word faithfully, at 
personal cost. Faithfulness to God’s word sometimes costs us the approval of those in power.

Doctrinal / Christian Living Issues

 Partial obedience as a form of disobedience
 The danger of substituting human pragmatism for God’s declared will
 Political compromise as a spiritual failure
 The pattern of Ahab’s sin echoing Saul’s sin with Agag
 Personal application: areas where we are negotiating with what God has said must go
 The cost of prophetic faithfulness

Discussion Prompts



 Ahab made a deal that seemed smart from a political point of view. How do we tell the 
difference between wise flexibility and disobedient compromise?

 What is it about ‘useful’ sin that makes it harder to deal with than obviously destructive sin?
 The prophet’s word to Ahab was, ‘Your life shall be for his life.’ How seriously do you think 

God takes our failure to fully obey His word, even when our partial obedience looks 
reasonable to others?

Question 3

Student Question:

Read 21:1–16. Walk through the steps of Jezebel’s plot against Naboth. What specific laws or 
principles of justice did she violate, and what does this episode tell us about what happens to a 
society when its leaders abandon the fear of God?

Commentary and Teaching Notes

The Naboth episode is one of the most perfectly constructed narratives of injustice in the entire 
Bible. It moves through distinct stages: desire (21:1–2), refusal (21:3–4), conspiracy (21:5–10), 
judicial murder (21:11–14), and seizure (21:15–16). Each step is cold and calculated, and 
together they amount to a complete violation of Israel’s covenant law.

Naboth’s refusal is not mere stubbornness. Under the Law of Moses, tribal land was not a 
commodity. It was part of the covenant inheritance given by God (Leviticus 25:23–28; Numbers 
36:7–9). The permanent transfer of ancestral land, especially to the crown, was exactly the kind 
of royal overreach that Samuel had warned about (1 Samuel 8:14). Naboth was not being 
difficult. He was being a faithful Israelite.

Jezebel’s plot is a masterclass in the abuse of institutional power. She uses Ahab’s official seal 
(21:8), which means the letters carry royal authority. She commands the nobles of the city to 
proclaim a fast (a religious cover), seat two false witnesses against Naboth (the law required two 
witnesses, Deuteronomy 17:6, and she exploits that very requirement), and charge him with 
cursing God and the king (capital offenses, Exodus 22:28). Every step is a legal mechanism 
turned to an illegal end. She does not break the form of the law. She corrupts its substance.

The stoning of Naboth and his sons (implied in 2 Kings 9:26) removes the heirs who might 
reclaim the land. This is not just murder. It is the deliberate erasure of a family’s place in Israel’s 
covenant community. It is worth pausing here and letting the horror sink in. A man prayed, 
worked, and built something for his children’s children, and it was taken from him by people 
who used God’s own legal forms to do it. God noticed. God always notices.

The societal application is urgent. When leaders abandon the fear of God, the machinery of 
justice does not stop. It continues running, but in service of injustice. Courts, laws, procedures, 
and official seals can all be used to crush the innocent while the powerful watch and benefit. 



This is why the fear of the LORD is not merely personal piety. It is the indispensable foundation 
of a just society.

Doctrinal / Christian Living Issues

 The theology of land as covenant inheritance under the Mosaic Law
 The abuse of legal mechanisms to perpetrate injustice
 God as the ultimate defender of covenant rights and human dignity
 The role of Jezebel as a Baal-worshipping queen introducing Canaanite power ethics into 

Israel
 The danger of leaders who fear no authority above themselves
 Justice for the vulnerable as a consistent biblical theme across both Testaments

Discussion Prompts

 Jezebel did not break the procedure of the law. She broke its purpose. Where do we see 
that same pattern today, and how should Christians respond to it?

 Why do you think Naboth refused even when the king himself was asking? What would it 
have cost him, and what does his refusal tell us about his faith?

 What does this episode tell us about the relationship between personal faith and public 
justice?

Question 4

Student Question:

Naboth refused to sell his family inheritance even to the king, saying ‘The LORD forbid it to me’ 
(21:3). Where in your life do you need that same kind of principled refusal, grounded not in 
stubbornness but in the conviction that some things belong to God and cannot be traded away?

Commentary and Teaching Notes

Naboth’s words, ‘The LORD forbid it to me, that I should give the inheritance of my fathers to 
you,’ are a clear statement of theological conviction. He is not simply exercising a preference. He 
is acknowledging that the land is not ultimately his to dispose of as he pleases. It belongs to the 
LORD’s covenant arrangement, and no offer, however generous, changes that.

There is a deep spiritual courage in this refusal. Ahab is the king. Saying no to the king has 
consequences. But Naboth’s fear of the LORD is greater than his fear of Ahab. This is the 
practical outworking of what it means to have no other gods before the LORD. When we have 
truly made God first, there are things we simply will not do regardless of the cost, not because 
we are self-righteous, but because we know to whom we belong and what we are stewards of.

The application for students is concrete and personal. Every Christian has areas where the 
world, the culture, the employer, the family, or even a friend is asking us to trade away 



something that belongs to God. It might be our integrity in business, our commitment to our 
marriage, our Lord’s Day worship, our standard of speech, our convictions about what we put 
before our eyes. The pressure is real, and the offer is often presented as reasonable. Naboth’s 
example presses us to locate our ‘the LORD forbid it to me’ and to stand on it.

This is also an opportunity to discuss the difference between stubbornness and principled 
conviction. Stubbornness is about self-will. Principled conviction is about God’s will. Naboth was 
not being difficult for its own sake. He was being faithful. The question the teacher can raise is: 
how do we cultivate that kind of clarity in our own lives, so that when the pressure comes, we 
know immediately what is non-negotiable and why?

Doctrinal / Christian Living Issues

 The theology of stewardship: we hold what God has given us in trust
 Principled refusal rooted in the fear of God rather than self-will
 The cost of faithfulness to authority figures who demand compromise
 Distinguishing stubbornness from conviction
 Practical non-negotiables in the Christian life
 The connection between personal conviction and the first commandment

Discussion Prompts

 What makes it hard to say no to someone in power over you? How does the fear of God 
change that calculation?

 Can you think of an area in your own life where you need to be clearer about what is non-
negotiable? What makes that line hard to hold?

 Naboth’s refusal ultimately cost him his life. Does that make his conviction seem naive, or 
heroic? Why?

Question 5

Student Question:

Read 21:17–29. When Elijah confronts Ahab with the words ‘Have you killed and also taken 
possession?’, he is announcing a precise judgment. How does God’s response to the murder of 
Naboth demonstrate His role as the defender of the poor and the powerless, and how does this 
connect to the broader teaching of Scripture on justice for the oppressed?

Commentary and Teaching Notes

The confrontation between Elijah and Ahab in 21:17–24 is one of the most electric moments in 
all of 1 Kings. God sends Elijah to meet Ahab in the very vineyard he has stolen. Ahab’s greeting, 
‘Have you found me, O my enemy?’ tells us everything about Ahab’s self-awareness. He knows 
Elijah speaks for God. He knows what he has done. He knows the verdict will not be good. And 



Elijah’s question, ‘Have you killed and also taken possession?’ strips every layer of political cover 
away. Yes. That is exactly what you have done.

The judgment Elijah announces is specific, personal, and total. Dogs will lick Ahab’s blood in the 
place where they licked Naboth’s blood (v. 19). Ahab’s entire male line will be cut off, like the 
house of Jeroboam and Baasha before him (vv. 21–22). Jezebel will be eaten by dogs at the wall 
of Jezreel (v. 23). Every word of this will be fulfilled with precision in 1 Kings 22, 2 Kings 9, and 2 
Kings 10. God’s justice has a long memory and an exact hand.

The theological principle at stake is God’s role as the kinsman-redeemer of the powerless. In 
Israel’s law, when a person was wronged and had no one to plead their case, the LORD himself 
became their advocate (Psalm 68:5; Proverbs 22:22–23; Isaiah 1:17). Naboth had no one with 
the power to avenge his murder. The king was the murderer. But God is not intimidated by 
kings. He sent His prophet directly into the stolen vineyard to make clear that the murder of 
Naboth had not gone unnoticed and would not go unpunished.

The connection to New Testament teaching is direct and strong. James 5:1–6 echoes this 
episode almost word for word, warning the rich who have defrauded their workers that the 
cries of those workers have reached the ears of the Lord of Sabaoth. God’s posture toward 
injustice has not changed. What has changed is the arena: He now works through the gospel, 
the church, and the final judgment to vindicate the oppressed. But the certainty of that 
vindication is no less sure than the certainty of Elijah’s word to Ahab.

For the teacher: resist the temptation to soften this. God’s judgment is real. It is not cruelty. It is 
justice. The God who will not avenge the innocent is not a God worth worshipping. The very 
thing that makes the gospel good news is that the God of justice has also provided, in Christ, the 
only way that justice and mercy can meet.

Doctrinal / Christian Living Issues

 God as the defender of the oppressed and powerless
 The certainty and specificity of God’s prophetic judgment
 The connection between social justice and covenant faithfulness in the Old Testament
 The echo of this passage in James 5:1–6
 God’s long memory: no injustice is forgotten
 Justice and mercy meeting in Christ at the cross

Discussion Prompts

 Elijah’s question, ‘Have you killed and also taken possession?’, cuts right to the heart of 
what Ahab did. Why is it significant that God sent him to the vineyard itself to deliver this 
word?

 What does this episode teach us about whether God pays attention to injustice done by the 
powerful against the powerless?



 How does the certainty of God’s judgment in this passage both warn us and comfort us?

Question 6

Student Question:

Ahab tears his clothes, fasts, and walks humbly when he hears Elijah’s judgment (21:27). God 
acknowledges this response and delays the judgment. What is the difference between the kind of 
humbling that Ahab shows here and genuine repentance, and how do you recognize that 
difference in your own heart?

Commentary and Teaching Notes

Ahab’s response to Elijah’s word is described in striking terms: he tore his clothes, put on 
sackcloth, fasted, lay in sackcloth, and went about dejectedly (21:27). God takes notice and 
delays the judgment to the next generation. On the surface this looks like repentance. God even 
calls it humility (v. 29). But the rest of Ahab’s story tells a different tale.

Within just a few chapters, Ahab is back to his old patterns: pursuing military alliances that God 
has condemned, resisting the word of the true prophet, and going into battle in disguise, 
apparently hoping to dodge the fulfillment of Micaiah’s word (22:30). There is no sustained 
change of direction. There is no return to the LORD in covenant faithfulness. There is just a 
moment of emotional response to the threat of consequences.

This is the difference between grief over consequences and grief over sin. Genuine repentance, 
in the biblical sense, involves a turning of the whole life in a new direction (Acts 26:20; 2 
Corinthians 7:9–11). Paul distinguishes between ‘godly sorrow’ that produces repentance and 
‘worldly sorrow’ that produces only death (2 Corinthians 7:10). Ahab felt worldly sorrow. He was 
sorry about what was going to happen to him. But he was not sorry enough about what he had 
done to Naboth to surrender the vineyard, seek justice, or change the direction of his reign.

For students: the distinction matters enormously in our own lives. It is entirely possible to feel 
genuinely terrible about a sin, to feel the emotional weight of being exposed or confronted, and 
yet not repent in the full biblical sense. The test of genuine repentance is not the intensity of the 
feeling in the moment but the direction of the life that follows. Where does Ahab go after his 
fast? Right back to the same alliances, the same resistance to God’s word, the same self-
preserving schemes. What do we do after the moment of conviction passes?

Doctrinal / Christian Living Issues

 The difference between worldly sorrow and godly repentance
 Genuine repentance as a change of direction, not merely an emotional response
 God’s gracious acknowledgment of even partial humility, while justice remains
 The pattern of incomplete repentance in Ahab’s entire reign
 Self-examination: distinguishing grief over consequences from grief over sin



 The ongoing nature of repentance as a lifestyle rather than a single moment

Discussion Prompts

 What is the difference between being sorry about consequences and being truly repentant? 
How do you tell the difference in your own heart?

 God acknowledged Ahab’s humbling even though it was incomplete. What does that tell us 
about God’s character, and what does it tell us about the limits of partial humility?

 Ahab’s life after this episode shows no sustained change. What in your own life might be the 
equivalent of Ahab going back to the same alliances and schemes after a moment of 
spiritual feeling?

Question 7

Student Question:

Read 22:1–28. Jehoshaphat asks for a prophet of the LORD, and Micaiah is brought in. He first 
speaks sarcastically (v. 15), then tells the truth: Ahab will die and Israel will scatter. What criteria 
does the passage give us for distinguishing a true prophet of God from a false one, and why is 
that distinction so critical?

Commentary and Teaching Notes

The Micaiah episode in chapter 22 is one of the most important passages in the entire Old 
Testament on the subject of true versus false prophecy. Ahab wants to recapture Ramoth-gilead 
from Syria. He consults four hundred prophets, and they all say the same thing: go up, the LORD 
will give it into your hand (22:6). Jehoshaphat, the king of Judah who has allied with Ahab, is 
uneasy. He asks, ‘Is there not here another prophet of the LORD of whom we may inquire?’ (v. 
7). His instinct is sound. When everyone is saying the same comforting thing, it is time to ask 
whether there is a voice that might say something different.

Micaiah’s initial response (v. 15) is sardonic. He mimics the four hundred: ‘Go up and triumph.’ 
Ahab immediately recognizes that Micaiah is not speaking genuinely, which reveals something 
telling: Ahab knows what real prophetic speech sounds like when he hears it, and he knows this 
is not it. When pressed, Micaiah gives two things: a vision of Israel scattered like sheep without 
a shepherd (v. 17), and a remarkable theological explanation for why the four hundred prophets 
are saying what they are saying (vv. 19–23).

The vision of a lying spirit in the mouths of Ahab’s prophets is one of the most challenging 
passages in 1 Kings. The teacher should approach it carefully. The point is not that God is the 
direct author of lies. The point is that God’s sovereign governance of history includes His 
permission of deception as a means of bringing judgment on those who have already chosen to 
refuse the truth. This is similar to the hardening of Pharaoh’s heart (Exodus 4:21; Romans 9:17–
18) and Paul’s warning in 2 Thessalonians 2:10–12 that those who refuse to love the truth will 



be given a strong delusion. When people persistently choose comfortable lies over hard truth, 
God may give them what they have chosen.

The criteria for true prophecy that emerge from this passage are worth articulating explicitly. 
First, the true prophet speaks God’s word even when it is unpopular, even to those in power, 
even when it means personal suffering. Micaiah is struck and imprisoned for his word (vv. 24–
27). Second, the true prophet’s word is confirmed by fulfillment. Micaiah says, ‘If you return in 
peace, the LORD has not spoken by me’ (v. 28). He stakes everything on it. Third, the true 
prophet refuses to bend the message to please the audience. Zedekiah’s dramatic performance 
with iron horns (v. 11) is designed to be persuasive. It is theater, not prophecy.

The application for today is direct. We no longer wait for a living prophet to speak. God’s word 
has been completely given and confirmed through the apostles and prophets of the first century 
(Ephesians 2:19–20; Jude 3; Hebrews 1:1–2). The test of any teacher today is not whether they 
seem confident, popular, or dramatic. The test is whether what they teach conforms to the 
completed Scripture (Acts 17:11; Galatians 1:8–9; 2 Timothy 3:16–17). Just as Israel was awash 
in voices claiming to speak for God, so is our world today. The only anchor is the word God has 
already spoken and fully confirmed.

Doctrinal / Christian Living Issues

 The marks of true prophecy versus false prophecy
 God’s sovereign governance of history including His permission of deception as judgment
 The danger of seeking prophets who will say what we want to hear
 Micaiah’s courage as a model of prophetic faithfulness
 The completed New Testament as our authoritative test for all teaching today
 The role of numbers and consensus in misleading God’s people
 Personal application: seeking comfortable confirmation rather than honest examination of 

God’s word

Discussion Prompts

 Why do you think Jehoshaphat asked for another prophet even after hearing four hundred 
say the same thing? What was his instinct picking up on?

 What are the markers in this passage that help us identify Micaiah as the true prophet? How 
do those markers translate into how we evaluate teaching today?

 If Ahab knew Micaiah would not give him comfortable words, why do you think he called for 
him at all?

Question 8

Student Question:



Put yourself in Jehoshaphat’s place: four hundred prophets are saying one thing, one prophet is 
saying the opposite, and the king you are allied with is pressing you to proceed. What pressures 
in your own life push you to go along with the crowd rather than wait on the word of God?

Commentary and Teaching Notes

Jehoshaphat’s position in chapters 20 through 22 is genuinely uncomfortable to read. He is 
described as a king who did right in the eyes of the LORD (22:43). He is a man of real faith, at 
least in comparison to Ahab. But in chapters 18 through 22 he repeatedly allows himself to be 
pulled into Ahab’s orbit: he makes a marriage alliance (18:1), he goes to war alongside Ahab, he 
nearly dies in the battle dressed in Ahab’s robes while Ahab hides in disguise (22:29–33), and he 
has to be rescued by the LORD.

The pressure Jehoshaphat faced was enormous. He was in an official alliance. He had given his 
word. The four hundred prophets were unanimous. The king beside him was determined. And 
when a single dissenting voice speaks, the majority’s emotional momentum is powerful enough 
to sweep a good man along even when his own instincts are warning him to stop. Social 
pressure is one of the oldest and most effective tools the enemy uses to neutralize the 
convictions of people who actually know better.

Students should be helped to identify the specific mechanisms of group pressure that appear in 
this passage: the spectacle of four hundred confident voices (v. 6), the theatrical performance of 
Zedekiah with his iron horns (v. 11), the messenger who urged Micaiah to speak in agreement 
with the others (v. 13), and the immediate punishment of the dissenting voice (v. 27). All of 
these are designed to make it feel socially impossible to go against the flow. Most of us 
encounter versions of these same mechanisms regularly, whether in the workplace, in family 
dynamics, or in the broader culture.

The teacher should press students here with genuine pastoral care. It is easy to criticize 
Jehoshaphat from the outside. It is much harder to be the person in the room when everyone is 
moving in a direction you are uneasy about and the cost of standing apart is real. The question is 
not whether we will ever face that kind of pressure, but what we will have cultivated in 
ourselves before the pressure arrives, so that when it does, we have the resources to stand.

Doctrinal / Christian Living Issues

 The danger of unholy alliances even for genuinely good people
 Social and institutional pressure as a tool of spiritual compromise
 The mechanics of group conformity versus prophetic truth
 The difference between diplomatic wisdom and compromising conviction
 Cultivating the inner life so that we have resources to stand under pressure
 The cost of being the dissenting voice in a room full of confident agreement

Discussion Prompts



 Jehoshaphat was a good man who kept getting pulled into Ahab’s plans. How does that 
happen to good people today, and at what point does it become sin?

 Think of a time you went along with something you were uneasy about because the group 
pressure was too strong. What would it have taken to stand apart?

 What kinds of things can we build into our lives ahead of time that give us better resources 
to resist pressure in the moment?

Question 9

Student Question:

The entire section from 1 Kings 20 through 22 is saturated with God’s prophetic word being 
declared and then fulfilled with exact precision: the battles foretold (20:13, 28), the rebuke of 
Ahab’s leniency (20:42), the judgment on Ahab’s house (21:19–24), and Ahab’s death in battle 
(22:17, 28, 38). What does this pattern teach us about the nature and authority of God’s word? 
How do we apply the principle that God’s word is absolutely certain today, when we live on this 
side of the completed New Testament rather than the age of the living prophet?

Commentary and Teaching Notes

The prophetic word in these three chapters is not decorative. It is the spine of the entire 
narrative. God speaks through unnamed prophets before the battles (20:13, 22, 28), through 
Elijah in the vineyard (21:17–24), through Micaiah in the council chamber (22:17–23), and 
through Micaiah again in his final public word: ‘If you return in peace, the LORD has not spoken 
by me’ (22:28). In every case, the word comes true with surgical precision. The dogs lick Ahab’s 
blood exactly at Samaria, where Naboth’s blood had been shed, and the chariots are washed in 
the pool of Samaria (22:38). Not one syllable of God’s declared word falls to the ground.

This precision is not incidental. It is the point. Deuteronomy 18:21–22 gives Israel the test of the 
true prophet: ‘If the word does not come to pass or come true, that is a word that the LORD has 
not spoken.’ The corollary, which these chapters demonstrate, is that when the word does come 
to pass with exact precision, repeatedly, across decades, it establishes beyond any reasonable 
doubt that the One who spoke it is sovereign over history. This is exactly the argument Isaiah 
makes in chapters 41 through 46: none of the false gods can predict the future, because none of 
them controls it. The LORD can and does, because history is His story.

The authority and certainty of God’s word in the age of the prophets pointed forward to the 
ultimate revelation: the Word made flesh (John 1:1–14). In Christ, God has spoken His final and 
fullest word (Hebrews 1:1–2). The miracles of the prophetic era, including these fulfilled 
predictions, served to authenticate the messengers God was sending with His authoritative 
word. Once that word was fully revealed and confirmed through the apostles and prophets of 
the first century, the need for ongoing miraculous authentication ceased (1 Corinthians 13:8–10; 
Ephesians 2:19–20; Jude 3). The New Testament canon is the complete, sufficient, confirmed 
word of God.



On the question of true versus false prophecy in our own era: we do not test teachers today by 
waiting to see if their predictions come true. We test them by the completed Scripture (Acts 
17:11; Galatians 1:8–9; 2 Timothy 3:16–17). Anyone who claims to add to Scripture, contradict 
Scripture, or receive direct revelatory words from God apart from Scripture is making the same 
claim Zedekiah made with his iron horns: ‘Thus says the LORD.’ But the LORD has already 
spoken, fully and finally, in His written word. That word is our anchor, our test, our authority, 
and our comfort. The fact that God’s word was proved utterly reliable across centuries of 
fulfilled prophecy is our deepest reason to trust it now.

A pastoral application: the certainty of God’s word cuts both ways. It is a profound comfort to 
the suffering, the oppressed, and the persevering believer: every promise God has made will 
come true with the same precision as every judgment He declared over Ahab. And it is a solemn 
warning to those who take God’s word lightly: every word He has spoken about sin, judgment, 
the necessity of obedience, and the terms of salvation is as certain as the blood on the floor of 
that chariot at Samaria. God is not exaggerating. He never exaggerates.

Doctrinal / Christian Living Issues

 The absolute authority and certainty of God’s spoken word in every age
 Fulfilled prophecy as proof of God’s sovereign governance of history
 The distinction between the prophetic age (ongoing revelation) and the apostolic age 

(completed revelation)
 2 Timothy 3:16–17 and the sufficiency of the completed Scripture
 1 Corinthians 13:8–10 and the cessation of revelatory gifts with the completion of the canon
 Testing all teaching today by the completed New Testament rather than by claimed 

prophetic words
 The comfort and warning dimensions of God’s word being absolutely certain

Discussion Prompts

 Every prophecy in these chapters came true with exact precision. How does that track 
record of God’s word being fulfilled shape how you read and trust the promises and 
warnings in the New Testament?

 In a world full of people claiming to speak for God, how do we distinguish trustworthy 
teaching from false teaching? What specific tools does the New Testament give us?

 What difference does it make in your daily life to know that God’s word is absolutely certain 
and that not one promise or warning will fall to the ground unfulfilled?

Question 10

Student Question:



Looking back across 1 Kings 20 through 22, what is the one truth about God’s character or your 
own heart that has struck you most deeply? Be specific: name one concrete way you intend, by 
God’s grace, to live differently because of what this passage has pressed into you.

Commentary and Teaching Notes

The capstone question invites students to do what the best Bible study always does: move from 
observation and understanding to personal response. After three chapters saturated with 
justice, judgment, prophetic certainty, and the consequences of half-hearted obedience, the 
student needs to land on something specific rather than floating in general impressions.

The teacher should create genuine space for personal sharing here. Not every student will name 
the same truth, and that diversity is a gift to the group. Some will have been most struck by the 
Naboth episode and God’s defense of the powerless. Some will have been most struck by Ahab’s 
incomplete repentance and how it mirrors their own tendency to feel the emotional impact of 
conviction without sustaining the change. Some will have been most struck by the certainty of 
God’s word and the corresponding certainty of His promises to them.

The question asks for one thing by God’s grace, which is a deliberately humble framing. The 
student is not being asked to manufacture a spiritual achievement. They are being asked to 
identify one specific place where the Spirit of God, working through the word, is forming them 
into the image of Christ. That might be a renewed commitment to integrity in a business 
dealing, a decision to stop negotiating with a sin that needs to be put to death, a resolve to keep 
testing teaching by the Scripture rather than by personality and popularity, or a new tenderness 
toward someone they know who is being treated unjustly.

Close the lesson by returning to the theme of God’s word being certain. The same God who 
fulfilled every word He spoke over Ahab’s house has spoken words of grace, forgiveness, and 
resurrection life over everyone who belongs to Christ. We do not serve a God who says one 
thing and does another. We serve the God whose word stands forever, and whose every 
promise is Yes and Amen in Christ Jesus (2 Corinthians 1:20).

Doctrinal / Christian Living Issues

 Moving from knowledge to transformation as the goal of Bible study
 Personal specificity in spiritual self-examination
 The Holy Spirit’s work of formation through the word
 Humility in spiritual growth: growth is by grace, not self-effort
 The certainty of God’s promises as the foundation of persevering faith

Discussion Prompts

 What is the one truth from this passage that you cannot shake, and what would it look like 
to actually live differently because of it?



 Who in your life might need you to be a Naboth, standing firm on a principled conviction, or 
a Micaiah, saying the true thing in a room full of comfortable agreement?

 As you close this lesson, what is one promise from God’s word that you are holding onto 
with greater confidence because of what you have seen in these chapters?


