
The Books of 1 and 2 Kings, Teacher’s Guide

Lesson 9: Kings of Judah and Israel; Ahab Rises

1 Kings 15:1–16:34

Teaching Aim (Teacher Orientation)

First Kings 15 and 16 present a fast-moving political panorama that can feel more like a history 
quiz than a Bible study unless the teacher helps students see its theological architecture. The 
narrator is not just recording succession. He is conducting a verdict: king by king, the question is 
always the same. Did this ruler walk with God? The doctrinal stakes are high. These chapters 
demonstrate that God evaluates leaders and people by a single standard, covenant faithfulness, 
not by wealth, military power, or political achievement. They also demonstrate that sin 
compounds across generations: the baseline of comparison shifts downward from Jeroboam to 
Baasha to Omri to Ahab, each described as more evil than the last. The teacher should help 
students see that this is not a grim ancient pattern with no personal application; it is the exact 
dynamic at work in any family, congregation, or culture where each generation accepts a little 
more than the last.

The lesson also requires an honest engagement with God’s patience. He does not immediately 
destroy every wicked king. He maintains a lamp in Jerusalem for David’s sake. He raises up 
prophets who speak His word. He uses unlikely instruments of judgment. His patience is real, 
but it is not indifference. Every dynasty falls. Every sin is accounted for. Every violated covenant 
word comes true. The teacher should help students hold both of these truths together: God is 
patient because He is good, and God is just because He is holy, and neither quality cancels the 
other.

The formation aim runs through the contrast between Asa’s wholly true heart and every other 
king’s divided or corrupt one. Students should leave this lesson asking themselves what a wholly 
true heart actually looks like in their own daily life: not perfect, not free of failure, but genuinely 
and consistently oriented toward God rather than toward idols of self, security, or status. The 
capstone question should move students from the text to a named and specific commitment.

Question 1

Student Question:

Read 1 Kings 15:1–8. Abijam reigned in Judah for only three years, and the narrator’s evaluation 
is brief and unflattering. Yet verse 4 gives a startling explanation for why God did not cut off his 
dynasty: ‘for David’s sake.’ What does this passage teach about the relationship between God’s 
covenant faithfulness and the faithfulness or unfaithfulness of individual leaders?

Commentary and Teaching Notes



Abijam’s reign is a study in the tension between God’s absolute holiness and His covenant 
faithfulness. The man was not good. He walked in the sins of his father Rehoboam and did not 
have a heart wholly true to God (15:3). By any standard of covenant faithfulness, his dynasty 
should have ended with him. But God did not end it. He kept a lamp burning in Jerusalem, and 
the narrator tells us exactly why: for David’s sake.

The word ‘sake’ here (Hebrew: ma’an) points to a purpose or a cause. God maintained the 
dynasty not because Abijam deserved it but because of something outside Abijam, the covenant 
God made with David in 2 Samuel 7 and the promise to maintain his line. This is not favoritism; it 
is covenant faithfulness. God does not break His word even when the recipient of the covenant’s 
benefit has done nothing to earn continuity.

The theological point is important for the student. This is not a passage about unconditional 
individual election to salvation. God is not saying that Abijam is eternally secure regardless of his 
choices. Abijam still faces personal accountability for his sins. What God is preserving is the line, 
the dynasty, the historical channel through which the promised Seed of David will eventually 
come. The lamp in Jerusalem is kept burning not for Abijam’s comfort but for the world’s 
salvation.

The teacher should help students see the forward movement: every ‘for David’s sake’ in the 
books of Kings is an arrow pointing toward the Son of David who will be the perfectly faithful 
king. God’s patience with the line is His patience with His own promise, and His promise will not 
fail.

The application is deeply practical. Most of us are where we are, in faith, in family, in 
opportunity, partly because of someone else’s faithfulness. A grandparent who prayed. A 
preacher who stayed. A congregation that remained faithful when it could have drifted. 
Recognizing this does not diminish our own responsibility; it should increase our gratitude and 
our sense of responsibility to the generations that follow us.

Doctrinal / Christian Living Issues

 God’s covenant faithfulness operating independently of individual worthiness
 The distinction between preserving a covenantal line and guaranteeing individual salvation
 The lamp in Jerusalem as a forward-pointing sign toward the Son of David
 How God’s patience with the Davidic line expresses His commitment to His own word
 The role of inherited spiritual blessing from others who were faithful before us
 Personal accountability maintained even within covenant grace

Discussion Prompts

 Why do you think God continued the dynasty through Abijam despite his unfaithfulness, and 
what does that tell you about the nature of God’s covenants?

 How does keeping a dynasty for David’s sake differ from excusing Abijam’s personal sins?



 Who in your own history was a ‘lamp’ that God kept burning so that the faith could reach 
you?

Question 2

Student Question:

The narrator tells us that God kept a lamp burning in Jerusalem ‘for David’s sake,’ honoring a 
covenant even when the current occupant of the throne had not earned it. Can you think of a 
time in your own life when you experienced God’s faithfulness not because you had been faithful 
but because of someone else’s faithfulness, a parent, a mentor, or a congregation, that had gone 
before you?

Commentary and Teaching Notes

This question is designed to open the students’ hearts to the texture of inherited grace. Most 
believers, on honest reflection, can identify someone whose faithfulness preceded and made 
possible their own. A grandmother who prayed over children who ignored her. A congregation 
that remained faithful for decades so that when a wandering soul finally came through the door, 
there was something to come home to. A preacher who stayed in a difficult town long after the 
visible results seemed to justify it.

The point of the question is not sentimentality. It is that God’s faithfulness works through 
human faithfulness across time. The lamp kept burning in Jerusalem because David had been 
David. Grace extended to Abijam because a covenant had been kept. This is the pattern of 
biblical redemption: God’s promises run through people who believed and acted, and those 
actions shape the landscape into which the next generation is born.

The counter-movement is equally important. The question also presses students to think about 
what they are leaving as a legacy. If God’s faithfulness extended to Abijam because of David, 
what will extend to the generation after us because of our faithfulness now? The question is not 
merely backward-looking but forward-pointing.

The teacher should be sensitive to students who feel that they lack a faithful heritage. Some 
come to faith from homes where there was no lamp burning, where they were the first. For 
them, the application is not ‘what was passed to you’ but ‘you are becoming the David whose 
lamp will burn for those who come after you.’ This is a profoundly encouraging application of 
the covenant principle.

Doctrinal / Christian Living Issues

 The generational dimension of God’s faithfulness: blessings that flow from someone else’s 
obedience

 Gratitude as a proper response to inherited spiritual blessing



 Responsibility toward the generation that follows: becoming the David whose lamp burns 
for others

 Encouragement for those who came to faith without a faithful heritage
 The communal and cross-generational nature of covenant faithfulness

Discussion Prompts

 Can you name a specific person whose faithfulness to God made it possible for you to be 
where you are spiritually today?

 What would it look like for you to be that person for someone younger in your family or 
congregation?

 How does recognizing that you stand on someone else’s faithfulness change the way you 
think about your own obedience?

Question 3

Student Question:

Read 1 Kings 15:9–15. Asa’s forty-one-year reign stands as one of the brightest spots in Judah’s 
history. Verse 14 says, ‘But the high places were not taken away. Nevertheless, the heart of Asa 
was wholly true to the Lord all his days.’ What does the difference between Asa’s incomplete 
reforms and his wholly true heart tell us about how God evaluates leaders and people, and what 
does ‘wholly true’ mean in practice?

Commentary and Teaching Notes

Asa’s reign is the brightest extended light in these two chapters, and the narrator’s evaluation is 
careful and nuanced. He ‘did what was right in the eyes of the Lord, as David his father had 
done’ (15:11). He removed the male cult prostitutes, put away the idols, and deposed his 
grandmother from power because of her idolatry. The extended parallel account in 2 Chronicles 
14–16 shows a man who in his early reign trusted God so completely that he stood against a 
massive Cushite army with no human advantage and won.

The qualification in verse 14 is honest without being damning: ‘But the high places were not 
taken away. Nevertheless, the heart of Asa was wholly true to the Lord all his days.’ The high 
places, the local shrines where people offered sacrifices outside Jerusalem, persisted through 
Asa’s reign even though Asa himself did not use them for idolatry. The narrator refuses to 
pretend this is not a problem; the high places were a persistent source of syncretism in Judah. 
But he also refuses to reduce Asa to his incomplete reforms. The heart was wholly true even 
when the work was incomplete.

This is a critical pastoral distinction. God’s evaluation of leaders in Kings runs through the heart. 
The external reforms matter and are evaluated, but the heart is what God sees first (1 Sam 
16:7). A heart wholly oriented toward God, even in a world where some things have not yet 
been set right, is counted as faithfulness. This is not a soft standard. The word ‘wholly’ (Hebrew: 



shalem, related to shalom) means complete, undivided, without reservation. Asa’s heart was 
not split between God and Baal. It was entirely for God.

For the student, this raises an important practical question: what does a wholly true heart look 
like in the modern context? It is not sinless perfection. Asa had failures. It is not completed 
reformation, all the high places removed. It is an unambiguous, undivided orientation toward 
God, a life in which God is the actual north star rather than one consideration among many.

The teacher should help students see that Asa’s failure late in life (15:16–22; 2 Chr 16) was 
possible precisely because a wholly true heart is a condition that must be maintained, not a 
status that is achieved once and held forever. Hebrews 3:12 warns: ‘Take care, brothers, lest 
there be in any of you an evil, unbelieving heart, leading you to fall away from the living God.’ 
The heart’s orientation is not a one-time event but a daily commitment.

Doctrinal / Christian Living Issues

 God’s primary evaluation of the heart rather than merely the external record
 The meaning of ‘wholly true’ (Hebrew: shalem): complete, undivided loyalty to God
 The possibility of genuine faithfulness even when reforms are incomplete
 The distinction between a divided heart and a wholly true heart in the context of sin and 

failure
 The ongoing, daily nature of maintaining a wholly true heart rather than treating it as a one-

time achievement
 The contrast between Asa’s heart and the divided or fully corrupt hearts of the northern 

kings

Discussion Prompts

 What does ‘wholly true’ mean to you in practice? How is it different from being sinlessly 
perfect?

 Why do you think the narrator tells us about the incomplete high-place reform and Asa’s 
wholly true heart in the same breath? What is he teaching you by holding both truths 
together?

 What is the most significant idol or ‘high place’ in your own life that has persisted even 
when your heart has been genuinely oriented toward God?

Question 4

Student Question:

Asa removed his own grandmother from her position as queen mother because of her idolatry 
(15:13). That must have been an extraordinarily costly decision. When has your loyalty to God 
cost you something in a significant personal relationship, and how did you navigate that tension 
between love for people and faithfulness to God?



Commentary and Teaching Notes

The detail about Maacah, Asa’s grandmother, is one of the most striking moments in these 
chapters. She held the position of queen mother (Hebrew: gebirah), the most powerful woman 
in the kingdom. The position carried prestige, honor, and political influence. Asa removed her 
from it because ‘she had made an abominable image for Asherah’ (15:13). He then cut down the 
image and burned it in the Kidron Valley.

This was not a trivial action. In the ancient Near East, the queen mother’s position was nearly 
sacrosanct. To remove her was to humiliate a beloved figure, probably to create family conflict, 
and certainly to signal that no one, not even the most honored person in the royal household, 
was above the standard of covenant faithfulness. Asa’s willingness to do this is one of the most 
concrete demonstrations in the Old Testament of what it looks like when someone’s loyalty to 
God overrules loyalty to family standing and personal comfort.

The New Testament parallel is direct. Jesus said, ‘Whoever loves father or mother more than me 
is not worthy of me’ (Matt 10:37). This is not a call to harshness or cruelty toward family 
members. It is a call to the kind of clear-eyed ordering of loyalties that Asa demonstrated: God 
first, family second, never the reverse. The application question presses students to name a time 
when that ordering cost them something.

The teacher should acknowledge that this is one of the hardest areas of Christian discipleship. 
Decisions about religious difference within families, about speaking truth to loved ones about 
their sin or their spiritual danger, about maintaining standards in family gatherings that honor 
God when others resist: these are Maacah moments. They require both courage and love, both 
conviction and gentleness.

Doctrinal / Christian Living Issues

 The cost of covenant faithfulness when it requires confronting honored or beloved people
 The ordering of loyalties: God above family, not God versus family
 Asa’s removal of Maacah as a model of putting spiritual principle above political and 

personal comfort
 The New Testament’s direct teaching on loyalty to Christ above family loyalty (Matt 10:37)
 How to maintain both love for family members and faithfulness to God when the two come 

into tension
 The specific application to religious disagreement and idolatry within family settings

Discussion Prompts

 What do you think it cost Asa personally to remove his grandmother from her honored 
position, and what does his willingness to pay that cost tell you about the depth of his 
loyalty to God?



 Have you ever had to put your loyalty to God above your loyalty to a person you love, and 
what did that look like in practice?

 How do we hold together both love for people and faithfulness to God when those two 
things pull in different directions?

Question 5

Student Question:

Read 1 Kings 15:16–22 and 2 Chronicles 16:7–10. Asa began his reign trusting God but later paid 
silver from the temple treasury to hire Syria’s king as a military ally rather than crying out to the 
Lord. The prophet Hanani told him he had ‘relied on the king of Syria and not relied on the Lord 
your God.’ What does Asa’s late-life failure reveal about the long-term danger of substituting 
human strategies and alliances for trust in God?

Commentary and Teaching Notes

The late-life failure of Asa (15:16–22; expanded in 2 Chr 16:1–10) is one of the most instructive 
biographical moments in the books of Kings precisely because it comes after decades of 
faithfulness. Asa had a track record of trusting God when the odds were overwhelming (the 
Cushite army of 2 Chronicles 14). He had shown remarkable courage in his reforms. And then, in 
a political crisis with Baasha of Israel, he reached not for prayer but for the temple treasury and 
a treaty with Ben-hadad of Syria.

The prophet Hanani’s rebuke is pointed: ‘Because you relied on the king of Syria, and did not 
rely on the Lord your God, the army of the king of Syria has escaped you. For the eyes of the 
Lord run to and fro throughout the whole earth, to give strong support to those whose heart is 
blameless toward him. You have done foolishly in this, for from now on you will have wars’ (2 
Chr 16:7–9). The problem was not that Asa sought a human solution. The problem was that he 
sought a human solution instead of God.

This is the pattern of late-life spiritual drift. It rarely begins with idolatry or dramatic apostasy. It 
begins with the quiet substitution of human strategy for prayer and trust. A medical diagnosis 
handled with insurance and doctors but not with prayer. A financial threat handled with 
investment strategy but not with trust in God’s provision. A relational conflict handled with 
manipulation or avoidance but not with confession and honesty before God. These are Asa’s 
silver sent to Damascus.

The teacher should help students see that Asa’s early victories had been won by unusual trust in 
God (2 Chr 14:11: ‘Lord, there is none like you to help, between the mighty and the weak. Help 
us, O Lord our God, for we rely on you’). What changed between then and 2 Chronicles 16 was 
not Asa’s theology in the abstract but Asa’s practice in the specific. He had perhaps relied on 
past victories and past spiritual capital rather than coming fresh to God in the present crisis.



The application for believers today is urgent. Hebrews 3:13 warns against being ‘hardened by 
the deceitfulness of sin.’ Sin’s deceitfulness in this passage is the quiet reasonableness of Asa’s 
political calculation. It was not obviously wrong. It worked, in the short term. But it represented 
a heart that had begun to rely on visible resources rather than on the invisible God who had 
proved Himself faithful for forty years.

Doctrinal / Christian Living Issues

 The pattern of late-life spiritual drift beginning with the substitution of human strategy for 
prayer

 The danger of relying on past spiritual victories rather than coming fresh to God in present 
crises

 The practical distinction between using human means and trusting human means instead of 
God

 Sin’s deceitfulness: the reasonableness and short-term effectiveness of spiritually dangerous 
choices

 The prophet’s role in speaking truth to a king who has stopped listening to God
 How decades of faithfulness can coexist with genuine late-life failure

Discussion Prompts

 What made Asa’s choice to hire Syria militarily seem reasonable from a purely human 
standpoint, and why was it still spiritually wrong?

 How does a person drift from the kind of bold God-trust Asa showed in his early reign (2 Chr 
14:11) to the political calculation of 2 Chronicles 16?

 What would it look like practically to bring a current crisis in your life to God first, before 
reaching for the human solution?

Question 6

Student Question:

Asa’s drift is subtle: he did not build an idol. He simply solved a military problem with money and 
political cleverness instead of prayer and trust. Where in your own life are you most tempted to 
reach for a human solution, a financial cushion, a relationship strategy, or an institutional 
protection, before you bring the need honestly to God?

Commentary and Teaching Notes

This question takes the Asa passage and presses it into the specific texture of ordinary Christian 
life. The teacher should help students understand that the application is not about refusing 
doctors, financial advisers, or human counsel. It is about the order and orientation of trust. 
Proverbs 3:5–6 commands trust in the Lord ‘with all your heart’ and not leaning on your own 
understanding, then promises that He will direct your paths. This is not an anti-wisdom 



command; wisdom literature actively endorses planning and prudence. It is a command about 
the ultimate source of trust.

The practical question is: where do you reach first? When the medical report comes back, do 
you call a specialist or do you pray? Both are right; the question is which comes first and which is 
treated as the actual source of help. When the relationship is failing, do you read a self-help 
book or do you cry out to God? Again, both may be appropriate; the question is the ordering.

Students should be helped to name specific areas where they are most prone to this 
substitution. Common examples include financial anxiety managed through budgeting and 
investment without prayer; health anxiety managed through medical monitoring without faith; 
relational tension managed through strategy and avoidance without honest prayer and 
confession; career uncertainty managed through networking without trust. These are the Asa 
patterns of modern life.

The teacher should avoid creating guilt about using human means and resources. The issue is 
not that Asa hired soldiers. The issue is that he did not pray, did not seek God, and in fact got 
angry when a prophet rebuked him for it (2 Chr 16:10). The heart’s refusal of God’s voice is the 
real problem, not the mere fact of human strategy.

Doctrinal / Christian Living Issues

 The proper ordering of trust: God first, human means second
 The difference between using prudent human means and trusting human means instead of 

God
 Identifying the specific areas of life where we are most prone to the substitution
 The role of prayer as first response rather than last resort
 The hardening effect of repeated choices to manage life without God
 Accountability and mutual exhortation within the congregation to maintain God-first trust

Discussion Prompts

 In which area of your life are you most tempted to reach for a human solution before you 
have genuinely prayed and sought God?

 What is the difference between using a doctor, a financial adviser, or a counselor and 
trusting a doctor, a financial adviser, or a counselor as your real source of security?

 How can the members of this congregation help one another maintain the habit of bringing 
needs to God first?

Question 7

Student Question:

Read 1 Kings 15:25–16:7. In the northern kingdom, Baasha killed Nadab and wiped out the 
house of Jeroboam, fulfilling the word of God spoken through the prophet Ahijah (14:10–11). Yet 



Baasha himself then walked in the sins of Jeroboam. What does this pattern, where God uses an 
instrument of judgment who then becomes as guilty as the one judged, teach us about human 
nature, moral responsibility, and the way God holds each person accountable for their own 
choices?

Commentary and Teaching Notes

The northern kingdom’s history in these chapters is a brutal illustration of what happens when 
sin is institutionalized. Jeroboam set up the golden calves at Bethel and Dan (1 Kgs 12:28–29), 
and every subsequent northern king is evaluated against that baseline: did he walk in the sins of 
Jeroboam or not? None of them depart from it. The pattern repeats like a refrain in a grim song.

Baasha is one of the most theologically ironic figures in this section. He was the instrument of 
God’s prophesied judgment on the house of Jeroboam (15:29; see 14:10–11). The prophet 
Ahijah had spoken the word, and Baasha fulfilled it. God can and does use morally compromised 
people to accomplish His purposes in history. This does not justify Baasha’s crimes; it simply 
means that God’s sovereignty over history is not dependent on the moral purity of the 
instruments He employs.

What makes Baasha’s case particularly searching is that he was then evaluated and condemned 
in precisely the same terms as the man whose dynasty he destroyed: ‘He did evil in the sight of 
the Lord and walked in the way of Jeroboam and in his sin which he made Israel to sin’ (15:34). 
The judgment that came on Jeroboam’s house now comes on Baasha’s house (16:1–7) for the 
same reason. The prophet Jehu delivers the word. The pattern repeats exactly.

This cycle reveals something important about moral responsibility. Baasha could not excuse his 
own sins by pointing to the fact that he had been used to judge someone else’s sins. Each 
person stands before God for their own choices, not for their role in someone else’s story. 
Romans 2:1–3 makes the same point in the New Testament context: the person who judges 
another while doing the same things has no excuse.

The theological principle here is that God’s sovereignty in using instruments of judgment does 
not remove the moral accountability of those instruments. Assyria, Babylon, and Rome are all 
used by God to judge Israel, Judah, and the wider ancient world in the prophetic writings, and all 
of them are then held accountable for their own cruelty and idolatry. The instrument is not 
above the standard.

Doctrinal / Christian Living Issues

 God’s sovereignty in using morally compromised instruments to accomplish His purposes
 The non-transferability of responsibility: being used by God does not excuse personal sin
 The repetitive pattern of sin and judgment in the northern kingdom as evidence of sin’s 

institutionalization



 The consistency of God’s moral standard: Baasha judged by the same measure he wielded 
against Jeroboam

 The prophetic word as the gold standard of accountability: what God says comes true
 Romans 2:1–3 as the New Testament expression of this principle

Discussion Prompts

 How does the fact that Baasha fulfilled God’s word against Jeroboam relate to the fact that 
he was then judged for the same sins? What does this tell you about how God handles both 
sovereignty and accountability?

 Is there a situation in your own life where you have pointed to someone else’s failure as an 
explanation or justification for your own choices?

 What does it mean that God’s prophetic word about the house of Jeroboam came true 
exactly as spoken? What does that consistency tell you about the reliability of Scripture?

Question 8

Student Question:

Baasha was used by God to accomplish a prophesied judgment, but that did not excuse him from 
the personal sin of his own reign. We sometimes comfort ourselves by pointing to circumstances, 
influences, or other people’s failures as explanations for our own behavior. What distinction does 
this passage press us to make between understanding the influences on our choices and taking 
full responsibility for those choices?

Commentary and Teaching Notes

This question presses the Baasha/Jeroboam cycle into the area of personal moral reasoning. The 
temptation being examined is one of the most common in human experience: using 
circumstances, influences, or other people’s failures as an explanation that functions as a 
justification. ‘I turned out this way because of how I was raised.’ ‘I act this way in this situation 
because of what was done to me.’ These are not necessarily false descriptions. Influences are 
real. History shapes people. But they become spiritually dangerous when description slides into 
excuse.

Baasha’s situation makes this concrete. He could genuinely have said, ‘I was the instrument God 
used to judge Jeroboam’s wickedness.’ That is a true statement. But it would have been a 
devastating spiritual mistake to use that truth to avoid examining his own sin. The narrator will 
not let him make that move. God will not let him make that move. The prophetic word of 
judgment against Baasha (16:1–7) is as precise and clear as the word against Jeroboam.

The New Testament principle in Romans 2:1–3 is direct: ‘Therefore you have no excuse, O man, 
every one of you who judges. For in passing judgment on another you condemn yourself, 
because you, the judge, practice the very same things.’ Paul’s point is that accurate moral 



perception of someone else’s sin creates no exemption from the same standard applied to 
oneself.

The practical application requires gentleness and specificity. The teacher is not asking students 
to deny the reality of harm done to them or of circumstances that shaped them. The question is 
whether those real influences are being allowed to substitute for personal accountability. 
Recovery literature and therapeutic culture have made it easier than ever to be a sophisticated 
explainer of one’s own behavior without being an honest confessor of one’s own sin.

Doctrinal / Christian Living Issues

 The distinction between explaining behavior and excusing behavior
 Personal accountability as a non-negotiable alongside compassion for circumstances
 The spiritual danger of sophisticated self-explanation as a substitute for repentance
 Romans 2:1–3 and the non-transferability of moral insight to moral exemption
 The role of the community in holding one another accountable while showing genuine 

compassion
 How the gospel addresses both the real influences on sin and the genuine personal 

responsibility for it

Discussion Prompts

 What is the difference between understanding why you do something and using that 
understanding as a reason not to change?

 Can you identify a pattern in your own life where you have used someone else’s failure as a 
justification for your own choices?

 How does the gospel speak both to the real damage done to us and to the real responsibility 
we bear for our own sin?

Question 9

Student Question:

Read 1 Kings 16:29–34 alongside Deuteronomy 17:14–20 and Revelation 2:18–23. Ahab ‘did 
more to provoke the Lord, the God of Israel, to anger than all the kings of Israel who were before 
him’ (16:33). He married Jezebel, served Baal, and witnessed the rebuilding of Jericho at the cost 
of two sons, exactly fulfilling Joshua’s curse (Josh 6:26). Across 1 Kings 15 and 16, the narrator 
uses a consistent pattern of evaluation, measuring each king by whether he walked in the ways 
of God or in the sins of Jeroboam, and the downward trajectory seems to accelerate. What does 
this passage teach about God’s patient justice across history, His consistent standard of 
evaluating leaders by covenant faithfulness rather than worldly success, and how the perfectly 
faithful King of the line of David finally answers what every failing king in this passage could not?

Commentary and Teaching Notes



This is the doctrinal center of the lesson and its heaviest question. First Kings 15 and 16 present 
a theology of history: God is the evaluator, the standard is covenant faithfulness, and the 
trajectory without God is always downward. The section closes with Ahab, and the closing verse 
about him is the darkest yet: he ‘did more to provoke the Lord, the God of Israel, to anger than 
all the kings of Israel who were before him’ (16:33). That phrase has been building for five 
chapters: each new low is described as more evil than the last. Sin compounds. Unfaithfulness 
breeds unfaithfulness. A culture, a family, a nation that accepts a little more deviation from 
God’s standard each generation will eventually arrive at a place that would have been 
unthinkable to an earlier generation.

Ahab’s marriage to Jezebel is not incidental. Jezebel was a Phoenician princess and a committed 
devotee of Baal. Her marriage to Ahab brought formal Baal worship into the northern kingdom’s 
royal establishment: temples, prophets, and royal patronage for an idol whose cult included 
sexual immorality and child sacrifice. The Deuteronomic law for kings (Deut 17:17) had 
specifically warned against foreign wives who would ‘turn away your heart.’ Solomon’s heart 
had been turned. Now Ahab’s heart is turned, with considerably more dramatic consequences.

The rebuilding of Jericho under Hiel of Bethel (16:34) is a quiet and chilling detail. Joshua had 
placed a curse on anyone who rebuilt the city: ‘At the cost of his firstborn shall he lay its 
foundation, and at the cost of his youngest son shall he set up its gates’ (Josh 6:26). The narrator 
notes calmly that this is exactly what happened to Hiel. The word of God spoken centuries 
earlier is still alive and still active. No one defies it with impunity. This detail grounds the entire 
chapter’s theology: God’s word endures. His evaluations are accurate. His warnings are real.

The contrast with the promised Son of David runs through all of this like a thread of gold in dark 
cloth. Every failing king in 1 Kings 15 and 16 is failing by the same standard: they did not have a 
heart wholly devoted to God. They served idols, trusted human alliances, and compounded their 
fathers’ sins. Deuteronomy 17:14–20 had described the ideal king: one who does not multiply 
horses, wives, or silver, who keeps a copy of the law and reads it every day, ‘that his heart may 
not be lifted up above his brothers, and that he may not turn aside from the commandment, to 
the right hand or to the left.’ No king in the long history of the monarchy ever fully met that 
description. Even David and Asa and Hezekiah and Josiah fell short in significant ways.

The New Testament’s answer is Jesus, the Son of David whose heart was wholly true in the way 
no other king’s was, whose whole life was perfect faithfulness to the Father, who faced every 
temptation available to a king (power, possessions, political authority, Matthew 4:1–11) and 
said no, whose kingdom is not of this world and will never fall, and who now reigns at the right 
hand of God with all authority in heaven and on earth (Matt 28:18). Every failing king in 1 Kings 
15 and 16 is a hollow place the shape of which can only be filled by Jesus. Revelation 2:18–23 
shows the risen Christ confronting the Jezebel spirit still active in the churches, the same 
seduction to idolatry and sexual immorality that Ahab introduced, and the same Christ who is 
‘the Son of God, who has eyes like a flame of fire, and whose feet are like burnished bronze’ 
(Rev 2:18), the perfectly faithful King who will finally set all things right.



Doctrinal / Christian Living Issues

 God’s consistent standard of evaluating leaders by covenant faithfulness, not worldly 
achievement

 The compounding nature of sin across generations: each king’s baseline lower than the last
 Ahab’s marriage to Jezebel as the institutionalization of Baal worship in the northern 

kingdom
 The fulfillment of Joshua’s curse on Jericho as evidence that God’s word is always active and 

reliable
 Deuteronomy 17:14–20 as the law for the king that every royal figure in Kings is measured 

against
 Jesus as the only true and perfectly faithful King of the line of David, fulfilling what all others 

failed
 God’s patient justice: He holds every king accountable while maintaining His covenant 

purposes across centuries

Discussion Prompts

 Looking at the trajectory from Jeroboam to Baasha to Omri to Ahab, what does the 
accelerating downward spiral tell you about the nature of sin in a culture or a family when 
each generation accepts what the previous generation started?

 How does the fulfillment of Joshua’s ancient curse in the rebuilding of Jericho (16:34) affect 
your confidence in the reliability and permanence of God’s word?

 Every failing king in these chapters is the shape of an absence: what they were meant to be 
and could not be. How does Jesus fill that absence completely, and what difference does it 
make to your life today that He does?

Question 10

Student Question:

Looking back across the whole sweep of 1 Kings 15–16 from Asa’s reforms to Ahab’s depths, 
what is one truth about the difference that one person’s faithful heart makes, and what is one 
specific way you sense God calling you to greater wholehearted devotion to Him as a result of 
this study?

Commentary and Teaching Notes

The capstone question draws together the two great movements of the lesson: the contrast 
between Asa’s wholly true heart and the accumulated failures of the northern kings, and the call 
to each student to name one specific area of wholehearted devotion that this study has pressed 
into focus.

The teacher should encourage students to resist the generic. ‘I need to be more faithful’ is not 
an answer this passage earned. The passage earned a specific named truth and a specific named 



step. Perhaps a student was struck by Asa’s courage in removing Maacah and realizes there is a 
person in their own life whose approval they have been protecting at the cost of spiritual 
honesty. Perhaps a student was struck by the compounding downward pull of sin and realizes 
that a pattern in their family or their own life has been moving the same direction for years and 
they have been calling it normal. Perhaps a student was struck by Asa’s late-life drift and 
recognizes the same substitution of human strategy for prayer happening in a current crisis.

Whatever the specific truth is, the teacher should press toward a concrete step. Not ‘I will try to 
trust God more’ but ‘this week I will bring my financial anxiety to God in specific prayer before I 
look at my investment account, because I have realized that I am doing what Asa did: reaching 
for visible security before I reach for God.’

Close the lesson with the gospel. These chapters press us down, as they should. The 
accumulation of failure, the downward trajectory, the sense that the human project of righteous 
leadership is hopeless: all of that is true and honest. But the honest despair of 1 Kings 15 and 16 
is exactly the emotional and theological preparation for the announcement of a King who 
actually did what these kings could not, who was actually wholly true to the Father in every 
moment, who died for the covenant failures of every Asa and every Ahab alike, and who now 
reigns and intercedes for those who come to Him.

Doctrinal / Christian Living Issues

 The discipline of moving from observation to specific personal application
 The contrast between wholehearted devotion and divided loyalty as the central personal 

challenge of the lesson
 The gospel as the answer to the accumulated failure these chapters honestly present
 Accountability within the congregation for named commitments
 The difference one person’s faithful heart makes across a lifetime and across generations

Discussion Prompts

 What single truth from 1 Kings 15–16 has most pressed itself into your heart, and why do 
you think it landed where it did?

 What specific and named step will you take this week in response to what you have studied, 
and who in this group will you ask to hold you to it?

 How does knowing that Jesus is the perfectly faithful King who succeeded where every king 
in this chapter failed change the way you approach your own failures and the failures of 
your family or congregation?


